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TO THE 


INHABITANTS 


OK 


ALDINGIIAM AND ITS NEIGHBOURHOOD. 


My Christian brethren, 

Among the many subjects of debate agitated 
in this age of debate, none hardly can be of higher 
interest and importance than those, which I have 
brought before you in the following discourses. 
I have endeavoured therein to direct your attention 
to the original institution of the Christian ministry, 
and chiefly to the continuance and perpetuation 
of the same by episcopal ordination and apostolical 
succession. At the same time I have not dwelt 
upon the duties of the ministerial office, or on the 
mode of discharging them, farther than was abso¬ 
lutely necessary: for it was my wish not to extend 
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this volume beyond the limits, to which it has 
attained. You will not find in it any references to 
fathers of the church or to learned writers; for 
such references I consider likely rather to puzzle 
and perplex your minds than to inform and con¬ 
vince them; seeing that you can hardly be acquain¬ 
ted with the names of the authors, and can have no 
knowledge of the degree of deference due to their 
authority. My references therefore are almost 
wholly confined to the books of holy scripture. 
This is all that seems to me necessary. For, as I 
am fully persuaded, that “ all scripture is given by 
inspiration of God,” so am I sure, that it is “ pro¬ 
fitable for doctrine, for reproof, for correction, for 
instruction in righteousnessand that by the 
diligent study and the proper use and application 
of it “ the man of God may be thoroughly furnished 
unto all good works.” 

Nevertheless there is a satisfaction in being as¬ 
sured, that the trumpet of the gospel giveth no 
uncertain sound; and there is good ground for 
presuming we are in the right course, when we 
learn, that the great body of Christians in all ages 
have drawn from the bible the same religious doc¬ 
trines and lessons of instruction, have been directed 
in the same holy course of obedience with ourselves; 



and also have been served, instructed and ruled by 
the same orders of clergy, who now among us 
administer the word of God and the discipline 
of the church. Accordingly I have appealed ^o 
ecclesiastical antiqutity and to the continual usage 
of the church as recorded in its history ; and 
although this is done only in a general way, yet 
there is enough, I think, to shew you, that the 
scriptures are not double-tongued or doubtful, and 
to satisfy you, that the catholic church and her 
ministry stand on a foundation not to be shaken. 
Gainsayers, scorners and scoffers there will always 
be. They may be confuted and rebuked, but will 
not be silenced. It requires no high powers of 
invention to hunt out plausible objections, nor any 
extraordinary industry to supply themselves with 
something to say : enough doubtless to keep them¬ 
selves in their own good graces, and perhaps even 
to impose upon the unwary Christian. To such 
persons I do not write. I only wish to guard you 
against them. 

But, my brethren, although you are persuaded, 
that you “ have been called to a state of salvation 
through Jesus Christ your saviourand although 
you reasonably rejoice in being members of so pure 
a part of his church, as that, which is established 



vi 


in this land, yet /hbexnot high-minded, but^fear.” 
Remember , the 'words- of the Lord Jesus : “ What I 
say unto ’ysu l say^unto' all. Watch.” “Examine 
yourselves,-iSayi$'the apostle, “ whether ye be in the 
faith.” Reflect 1 frequently on the parable of our 
Lord : “ I am the'-true vine : ye are the branches ; 
my father is the husbandman. Every branch in 
me that beareth not fruit he taketh away :”—he 
loppeth it off:—and then, “ it is cast forth and 
is withered;” and is to be treated, as withered 
branches are, which “ men gather and cast into the 
fire, and they are burned.” 

Commending these discourses to your diligent 
perusal and serious attention, with the humble 
prayer, that God will bless them to you and to 
every one, into whose hands they may fall, 

I am. 

My Christian brethren. 

Your sincere friend and servant in Christ, 

JOHN STONARD. 

Aldingham ; 

24 th April, 1839. 



SERMON. I. 


EPHESIANS i. 22 , 23 . 

God gave Him to be the Head over all things to 
the Church, which is His Body, the fulness of 
Him that filleth all in all. 


These words form the latter part of a very long 
sentence. The word God, does not stand at the 
head of our text, where I just now read it; but I 
brought it down thither from the beginning of the 
sentence, where it is expressed. St. Paul is here 
speaking under the mighty influence of the Divine 
Spirit, concerning the greatness and glorious dig¬ 
nity of our Lord Jesus Christ, to which he was ex¬ 
alted in his human nature, after he had suffered 
death upon the cross for the redemption of man¬ 
kind, and was risen again from the dead. Then 
God the Father, admitted the Son of man into the 
highest heavens, and seated him at his own right 
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hand in those abodes of glory, he seated him, I say, 
at his own right hand, high above all principality 
and power and might and dominion, and above 
every name that is named;—above every crea¬ 
ted being that bears the grandest name,—not 
only in this world, but in that which is to come,: 
“And he put all things under his feet(that is to 
say), Cod the Father put all the enemies of the only- 
begotten Son, ('very creature, however great and 
mighty, that would dare to oppose his work of salva¬ 
tion, into complete subjection under him, so that he 
might not only treat them according to their deserts, 
but might make use of their powers and services in 
performing the blessed purposes of his redeeming 
mercy. Next follows our text :—And “gave him 
to be,” i.e. made him, appointed him, “ head over 
all tilings to the church.” Head signifies sole 
ruler, sovereign lord, supreme disposer; and that 
he is declared to be, over all things, over the whole 
universe and all the orders of beings it contains. 
We say then, according to the word of St. Paul, that 
Christ is supreme universal ruler and lord. But 
he is such with a particular respect. lie is “ Head 
over all things to the church,” or for the church. 
He condescends to hold and exercise his universal 
sovereignty, with an especial regard to the church; 
to the administration of its affairs, to its advance¬ 
ment and extension, to its order and government; 
also to its proof and trial,—whether it will preserve 
its true character and answer the purposes, for 
which it was ordained; and lastly to its due recom- 
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pense; to its security, quiet and happiness, if it 
continue in faith and obedience, and to its punish¬ 
ment, trouble and distress, if it prove faithless, per¬ 
verse, and rebellious. 

My purpose in the present discourse is to lay 
before you briefly and comprehensively the doc¬ 
trine of holy scripture concerning the church; 
and’ in some others intended to follow it, I will en¬ 
deavour to set forth the same doctrine concerning 
the ministry, of the church in its several orders. 

This is a subject on which I have not often dis¬ 
coursed to you: neither do my brethren in the minis¬ 
try allow themselves to discourse frequently upon 
it. In keeping such silence however in the present 
state of things I am persuaded, that we have 
done wrong; though something, I think, may be 
said in our excuse. Our backwardness is to be 
ascribed not only to the fact, that our attention and 
our labours are chiefly engaged in preaching the 
doctrines of salvation through Jesus Christ, and in 
shewing how the holy scriptures are profitable for 
doctrine, for reproof, for correction and instruction 
in righteousness; but also to that strong dislike, 
which all modest persons feel, to enter into the dis¬ 
cussion of a subject, which must lead them to speak 
highly of their own office, and thence may seem to 
be brought forward for the purpose of laying claim 
to the respect, which may be due to themselves on 
account of it. But St. Paul was pleased to “ mag- 
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nify his officeand we ought not to be withheld 
by a misplaced modesty from following his high 
example, though at that humble distance, which 
becomes us in the due sense of our great inferio¬ 
rity. 

*The word Church, as most of you well know, 
properly signifies the Congregation of the Lord,* 
or the collection of people belonging to the Lord. 
In this sense the word is used either universally 
or particularly. I mean, that sometimes it is used 

to denote the whole number of the Lord’s people 
throughout all the nations of the earth; and that 
sometimes it only expresses the same people in 
some particular place,—in some one kingdom, one 
diocese, one parish or even one house. In our 
text it is taken, in its widest and universal sense, 
for the whole congregation of people confessing the 
name of Christ in every region, nation and family 
of the earth. For all these, though scattered in 
many different places and divided by many differ¬ 
ent languages, customs and interests, are all one 
people—one people of God in Jesus Christ. These 
form the “ visible church of Christ,” as it is called 

* Yet it may be noticed here, that the word Congregation is not 
expressed but understood in our word church, which expresses 
only something belonging to the Lord. For from the greek word Ku- 
rios, Lord, is formed the adjective hiriakee, of, or belonging to the 
Lord ; thence by abbreviation the scotch word, kirk, which we 
soften into church. Other nations take the substantive ecclesia, 
the congregation, understanding the word hiriakee. Thus arc 
formed the french eglise, and the welsh egheys. 
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in our* nineteenth article, in order to distinguish 
it, as being a part only of the invisible church 
which'f- is the “ general assembly and church of 
the first born, which are written in heaven.” 
Hence we commonly speak of the church, as pos¬ 
sessing two essential properties: we confess it 
to be holy and catholic, as in the Apostles’ 
Creed, “ I believe in the holy catholic church.” 
For the church is holy, inasmuch as it belongs to 
God, is saved by his Son and governed by his 

Spirit. No assembly, no collection of men can be 

holy in itself. But the church is holy, because it 
is the congregation of God, called by him to be 
his. This proves that the church did not make 
itself; for it could not make itself God’s : but God 
made it his. Hence we learn also, that no power 
of man,—no king, nor parliament, nor human go¬ 
vernment—can make a Church, a people of the 
Lord. No angel or host of angels can do it, 
except so far as this, that both men and angels, 
acting by the appointment or permission of God, 

* Our nineteenth article, after defining the visible church in 
the above extensive sense, adds to the definition a brief notice of 
certain iqualities, or distinguishing marks, which belong to the 
church and ought always to be found in it: “The visible church 
of Christ is a congregation of faithful men, in the which the pure 
word of God is preached, and the sacraments be duly administered 
according to Christ’s ordinance, in all those things that of neces¬ 
sity arc requisite to the same.” These and other marks will fall 
under our consideration in the next discourse. 

t Heb. xii. 23. 



may contribute towards it, according to the mea¬ 
sure of abilities and of authority, which He has 
given to them. 

Moreover, God has not only made the church 
His, and holy to Himself, but he has also made it 
catholic, that is to say universal. The word ca¬ 
tholic, is originally greek, being compounded of 
two greek words, signifying throughout the whole, 
or all over the whole. But the word “ world ” also, 
though not expressed, is understood; and so ca¬ 
tholic signifies, “ Throughout, or all over, the 
world.” Thus the catholic church means the uni¬ 
versal church, wheresoever it may exist, in every 
part of the world, or, throughout the whole of it. 

You will please however to notice, that this is a 
very different thing from the roman catholic church, 
which, instead of being universal, is a particular, 
and even a corrupt church. The roman catholics, 
or papists, pretend indeed to say that they are the 
catholic church; and accordingly they are very 
desirous to drop the word Roman , and call them¬ 
selves catholics only. Many people among us are 
inclined to give way to them in this, as if a mere 
word were of no consequence. But nothing can 
he more inconsiderate, more weak and foolish, than 
to humour them, by calling them catholics ;— 
since by so calling them we do in fact condemn 
ourselves. For if they be indeed the catholic 
church, then they are the church called and or- 
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dained of God to be His : then we ought to belong 
to them, to be one with them: and then, of course, 
we ought to reject and abolish the Reformation, to 
go back into all the superstitions and idolatries 
of popery, and to make the Pope supreme over the 
spiritual concerns of England. Therefore, my bre¬ 
thren, never call them catholics, but papists, or 
romanists, or those of the roinish church, or 
romish communion; or any other suitable, but 
not insulting name :—only, never call them ca¬ 
tholics. 

But to return : you perceive from what has been 
said, that if all mankind were Christians, the church 
would consist of ail mankind. It is really capable 
of being carried to that extent, and is purposely 
adapted to it: for all souls belong to God. He 
says by the prophet Ezekiel*, “All souls are mine.” 
Moreover, all souls are redeemed by the precious 
blood of our Lord Jesus Christ.'}' He is the Re¬ 
deemer, and the only Redeemer, of the whole world. 
But, then, all the world do not receive him, do not 
confess him for their Redeemer. Hence arises the 
great, the important distinction. They only, who 
apply the work of the Redeemer to their souls by 
faith, they only are the people of God, whom he 
claims and acknowledges as his own ; His especial 
property ; as it were, the sheep of his pasture, 

* Ezekiel xviii. 4. f John iii. IG, 17 ; iv. 42. 

vi. 51 ; xii. 47 ; 1. Tim. iv. 10 ; 1. John, ii. 2 ; iv. 14. 
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whom he has purchased to himself by a price,— 
the price which Christ paid upon the cross. Now 
these souls, these people, are contained in the 
church, the catholic or universal church of Christ, 
which is through him the church of the redeemed, 

the congregation of the saved; that is to say, of 
those, who, being redeemed by Christ, are brought 
into a state of salvation by baptism,—a state in 
which they certainly will be saved, unless they lose 
themselves by their own faithlessness and impeni¬ 
tent wickedness. 

Moreover, as the church is universal, so it must 
be one. It stands to reason, that there cannot be 
two or more universal churches. Consequently, 
whosoever is not in that church is in no church 
at all. In saying this, however, I do not take upon 
myself to pass sentence upon those, who confessedly 
are not in the church. But I do mean to say, that 
it is a most serious thing to every one, to consider 
whether he is, or is not, in the church. For, so 
far as we can know or perceive, they who are not 
in the church, are not in the regular covenanted 
way of salvation, the way marked and traced out 
by the Spirit of God in his word. This is to be 
found only in the church, the one church of 
Christ. The holy scriptures speak of the church, 
as one. The ancient church of God in Israel was 
one. However numerous the people, they were 
considered, as assembled into the courts of one 
temple, worshipping before one sanctuary. In 
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prophecy also, where the gentiles are represented 
as gathered into Israel, they are not figured as 
many churches, according to their local or national 
divisions, or even as forming one church by them¬ 
selves, and the Israelites another, but altogether as 
one church. Sometimes, in adverting to their se¬ 
veral origin, the church of Israel and the church 
of Christ are distinguished; but then they are 
made to appear as two parts of one whole ; and so 
the distinction serves to point out their unity more 
forcibly. The church is not called to sever herself 
into different tabernacles; but, as being one, is 
exhorted to * “ lengthen her cords and strengthen 
her stakesand so spread abroad her capacious 
pavilion to an extent sufficient for the reception of 
all the nations. Zion is one mother, who, afflicted 
and disconsolate at the loss of many of her children, 
receives,•j v as with surprise and gladness, so with 
maternal tenderness, the children of the new birth, 
that rise up around her, cling unto her and call her 
mother. The accomplishment of these and of other 
like predictions forms a very remarkable feature in 
the New Testament, }“ Christ is our peace, who 
hath made both one,” the two different bodies, or 
nations, of jews and gentiles, to be one body, one 
people, in Christ; “to make in himself, of twain, 
one new man: and that he might reconcile both 
unto God in one body by the cross.” So again, 
§“ Ye are all the children of God by faith in Christ 

* Isaiah liv. 2. + Isaiah xlix. 20, 21, 22; lx. 1—10. 

X Ephesians ii. 14. $ Gallatians iii. 26, 27, 28. 
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Jesus. For as many of you, as have been baptized 
into Christ, have put on Christ. There is neither 
jew nor greek; there is neither bond nor free; 
there is neither male nor femalethese are no 
more than earthly and temporary distinctions, which 
effect no separation in the spiritual body : “ for ye 
are all one in Christ Jesus.” Our Lord also has 
expressed himself in strong terms on this subject. 
Speaking of himself, as the good shepherd, and of 
his determined resolution to lay down his own life 
for his sheep, he observes, *“ and other sheep I 
have, which are not of this fold,” the fold of Israel; 
“them also I must bring, and they shall hear my 
voice: and there shall be one fold and one shep¬ 
herd.” Accordingly, the apostle John, having re¬ 
cited the prophecy so unwittingly delivered by 
Caiaphas,-|~ remarks upon it, that Jesus was to die, 
“ not for that nation only, but that lie might gather 
into one,”—one body, one people, one church, “ the 
people of God, that were scattered abroad.” But 
hear again the words of our Lord himself, in that 
most trying condition, in that most solemn, awful 
and affecting prayer, which he poured forth to the 
heavenly Father, immediately before his apprehen¬ 
sion by the jewish officers and servants through the 
treason of Judas Iscariot :% “ Holy Father,” said he, 
“ keep through thine own name those, whom thou 
hast given me, that they may be one, as we are.” 
And in another part of the same prayer: ^“Neither 
pray I for these alone, but for them also, which 

* John x. 16. f John xi. 51, 52. J John xvii. 11. 

§ John xvii. 20—23. 
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shall believe on me through their word; that they 
all may be one, as thou, Father art in me and I in 
thee; that they all may be one in us. And the 
glory, which thou gavest me, have I given them, 
that they may be one, even as we are one: I, in 
them, and Thou in Me, that they may be made 
perfect in one.” 

Thus it appears further, that unity is as truly 
an essential property of the church, as holiness and 
catholicity, or universality. This unity or oneness, 
however, is not described, nor can it be conceived, 
to be like the unity of a simple and lifeless body, as 
a stone, without variety of parts and organs. It is 
the unity of a living, active body, composed of 
many and various parts, differing in their forms, 
sizes and powers, but all instruments of action, and 
all moved and governed by one spirit, resident 
within and communicating its influence to every 
individual organ. Such is the unity of the church, 
which consists of innumerable members, endued 
with different qualities, arranged in different orders, 
adapted to different uses and devoted to different 
employments, yet every one actuated and ruled by 
one all-pervading animating spirit. That spirit is 
the main principle of its unity* without which it 
could not be one body : and accordingly every true 
member of the church manifests the power and 
presence of the principle in the open profession of 
his belief, in his religious worship and in many par¬ 
ticulars of his life and conduct. For not only are 
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the general precepts and directions of the word of 
God in perfect accordance with the mind of the 
Spirit upon this subject, but we also find many re¬ 
peated and earnest injunctions to harmony and 
concord of faith, worship* and religious usage : and 
these are pressed upon us, as matters of prime duty, 
without a careful regard tg which a Christian would 
ill sustain the character of a member of the church. 

Indeed it is evident to common sense, that it is im¬ 
possible to maintain the unity of the church, unless 
its congregations among themselves, and its indi¬ 
vidual members in their hearts and consciences, 
keep up a general at least, if not a perfect union in 
religious sentiments ordinances., and ministrations. 
If these, or any of them, be disregarded or lightly 
esteemed, disunion, separation and mutual hostility 
must inevitably ensue, even as they actually have 
ensued. 

It would be a fruitless toil to search the scrip¬ 
tures with the expectation of finding in them a full 
description of the church drawn out at length into 
its particular details. Upon this, as upon other 
points, it is intended, that Christians should apply 
themselves to collect and arrange the various parts 
and members of the truth, as they lie dispersed in 
all parts of the bible. This is one great use of a 
learned clergy, whose leisure enables, as their duty 
obliges them constantly to search the scriptures 
after all the profitable things contained therein. 

* See Philippians i. 27; ii. 2. 
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Nevertheless, in respect to the church, we receive 
important assistance from the many figures and re¬ 
presentations of it contained in scripture, which 
have the effect , of so many plans and draughts, 
affording us not only a general delineation of the 
subject, but sometimes descending into some of 
the most important particulars. 

There are three such principal figures, which we 
will now review. The first is that of a temple, or 
of a very fine spacious house, consisting of a vast 
number of apartments, all of which we must under¬ 
stand to be arranged with the utmost skill for use, 
convenience and beauty, decorated and furnished 
with the greatest neatness and elegance, kept and 
attended by a numerous train of careful domestic 
officers and servants. “ Ye are built,” says St. 
Paul,* “ upon the foundation of the Apostles and 
prophets, Jesus Christ himself being the chief cor¬ 
ner stone : in whom all the building fitly framed 
together groweth unto an holy temple in the Lord : 
in whom ye also are builded together for an habitation 
of God through the spirit.” The house is one, though 
the apartments are various, and the attendants ever 
so numerous. The master and owner of the whole 
is God—God in Christ. His all-seeing eye pene¬ 
trates into every room, and observes the conduct of 

* Ephesians ii. 20, 21, 22. and see 1 Corinthians iii. 16. 2 
Corinthians vi. 16. Hebrews iii. 6. 1 Peter ii. 5—9. in which 
last passage the apostle presents us with a very lively and awful 
view of this figure. 
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every branch of the household. His almighty hand 
conducts every thing according to his infinite wis¬ 
dom, inflicting chastisement and conferring rewards 
upon his servants according to their several deserts. 

The second figure to be noticed is that of a can¬ 
dlestick. We meet with this in several parts of 
Scripture, in the law, the prophets and the gospel: 
but it is no where set forth with such fulness of 
description, as in the vision of the Prophet Zecha- 
riah.* He saw a large candlestick, made entirely 
of gold, with a golden bowl of oil on the top of the 
shaft or pillar. On each of two opposite sides of 
the candlestick there came ou|jf- seven branches, 
every branch bearing a lighted lamp. The lamps, 
though distinct, were not separate. Every one was 
connected with every other and with the bowl by 
means of two golden pipes, which passed from the 
bowl into and through all the lamps, and at the 
same time conveyed the oil from the bowl in due 
proportion to every one of them. The prophet also 
remarked two oil-olive trees, stationed, one on each 
side of the candlestick, at right angles to the 
branches ; that is to say, on those two sides of the 

* Zechariah iv. 2—14. 

f The twice seven branches with their lamps do not appear in 
our English version; and therefore, if the reader desire to enter 
into the subject, I must refer him to my Commentary on the 
vision of Zechariah, p. 19G and 201 and the following. I take 
this opportunity of correcting two misprints in that volume p. viii 
1. 12 from the bottom, and p. 196 1. 4, last word, in both which 
places the word seven ought to be erased. 
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candlestick, from which the branches did not grow 
out. Each of these olive trees had one remarkable 
branch, from which the oil of the tree was shed 
forth into two golden gutters or spouts; and from 
them it was again poured out into the golden bowl 
on the top of the candlestick, whence it was con¬ 
veyed, as I have before described, to all the twice 
seven lamps. In this emblem we may plainly dis¬ 
cern the unity of the whole with distinction of parts. 
The shaft, or pillar, of the candlestick represents 
the Lord Jesus Christ, the foundation of the church; 
the bowl on the top represents the catholic or uni¬ 
versal church founded and resting upon Christ. 
The branches and lamps denote the distribution of 
the whole church into its constituent parts; first, 
as to its two main partitions, consisting of the Jew¬ 
ish and gentile congregations, which is signified by 
the distinction* of the ^ranches and lamps into two 
several sets of seven each, one on each side of the 
candlestick; then as to its more numerous divi¬ 
sions into national, provincial, diocesan and paro¬ 
chial churches. But as all the lamps are supported 
by branches springing out from the pillar or shaft, 

* This distinction is the ground of that remarkable departure from 
Zechariah’s figure, which St. John has made in his reference to it; 
ltev. xi. 4. “These” the two witnesses, signifying the jewish 
and gentile branches of the church, “ are the two candlesticks 
standing before the God of the earth.” It is impossible to verify 
the apostle’s reference, while we suppose the prophet’s candle¬ 
stick to consist of only seven branches. But the double septenary 
may fairly be considered as two candlesticks; and thereby we 
obtain an easy solution of the difficulty. 
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so all these divisions of the church, as well as the 
church universal itself, stand and rest upon Christ, 
growing, as it were, out of him, and forming one 
bqdy with him. Moreover, all the lamps are con¬ 
nected with the bowi, and thence with one another; 
and so are the seyeral divisions of the church con¬ 
nected with the .catholic church and with one 
another by one common spiritual principle running 
through ^the whole. The remaining parts of the 
figure represent the means and method, by which 
the divine wisdom brings that principle into opera¬ 
tion. The two olive trees, placed one on each side 
of the candlestick, represent the two great dispen¬ 
sations* of God to man, the law and the gospel: 
the two remarkable branches of the trees denote 

* The language of St John in Rev. xi. 4, seems at first sight to 
be adverse to the above interpretation, “These,” the two witnesses, 
“are the two olive trees and the tw*candlesticksgiving to the 
olive trees the satne signification as to the candlesticks. But such 
a signification is totally inconsistent with Zechariali’s vision. In¬ 
deed, since the two olive trees are placed by St. John before the 
candlesticks, and are exhibited as independent emblems de¬ 
noting the same subjects, whereas in Zechariah the olive trees 
appear only as concomitants of the candlestick, which is the 
principal figure, it should seem, that the apostle in his first figure 
had regard not to Zechariah’s vision, but to the representation of 
the church given by St. Paul in the 11th chapter of his Epistle 
to the Romans. And this is the more probable, because St. John 
deals with that exactly as he does with Zechariah’s candlestick. 
For St. Paul speaks of one olive tree, which receives another 
olive tree, inserted into it as a graft, thus representing the junc¬ 
tion of the gentile to the jewish church, in full conformity with 
Zechariah’s candlestick ; and then St. John refers to the double 
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respectively the priesthood under the law, and the 
ministry of the gospel : and the oil, which the 
branches shed forth, signifies the holy truths both 
doctrinal and practical, which the ministers of God 
derive from the scriptures and communicate to the 
church. The golden gutters, which convey the oil 
from the "olive branches to the bowl, represent the 
various ordinances of religion, the sabbath, the sa¬ 
craments, the creeds and articles of faith, the pub¬ 
lic worship, the preaching and teaching of the 
gospel, whether by worikof mouth or by written and 
printed publications; in short all the ways in which 
the ministers of God dispense His truth to men. 
Moreover, as the golden gutters convey the oil into 
the bowl, so does the whole body of the Christian 
ministry convey the truth into the universal church 
of Christ, whence it is drawn off and dispensed by 
every particular minister to the diocese, the city or 
the congregation in which he serves God. But 
the lamps are seen burning, yet no one appears, 
whose office it is to kindle them or keep them 
burning. This is intended to signify the unseen 
and insensible operation of the Holy Ghost, who 
is the common principle of unity to the whole 
body of the catholic church; dwelling in every col¬ 
lective portion thereof, and likewise in every faith¬ 
ful minister and every true individual of the -same. 

olive tree, in the same way as to the compound candlestick, as 
if it were two. In short he distributes the church into its two 
great branches, that so it may accord with his emblem of two 
witnesses. 

C 
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It is by his mighty and blessed work upon the 
soul, that our understandings attain to the know¬ 
ledge of Christian truth; that the same truth is 
rightly apprehended by Christian ministers, and by 
them preached to the world ; and lastly, that it is 
devoutly and affectionately received by Christian 
people in their hearts and the fruits thereof mani¬ 
fested by their conduct in a holy and religious 
life : it would take a long discourse to point out all 
the beauty and propriety of this fine figure: but 
you cannot fail to remark, that the church is repre¬ 
sented by it, as one catholic or universal church, 
having one Lord, animated by one spirit, confessing 
one and the same doctrine of truth, and served by 
one ministry, though it be divided into many differ¬ 
ent and distant congregations. 

There is another figure, which, though expressed 
in very few words, is so important, that I cannot 
pass it over without notice, and though different 
from the above, is so much to the same purpose, 
that I cannot well place it under a separate head. 
It occurs in St. Paul’s first epistle to Timothy, where 
the apostle speaks of the church as “ the pillar and 
ground of the truth.” It is so represented, not as 
being the foundation—that on which the truth rests 
for its validity and certainty, but as being the firm 
and elevated seat of the truth, from which it shows 
itself conspicuous to the notice and belief of man¬ 
kind. The apostle probably referred, in his own 
mind, to the divine command, which is expressed in 
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Deuteronomy xxvii. 2, 3 and 8, to inscribe the law 
on stones and set them up to the notice and obser¬ 
vation of all Israel, and the performance of which 
is related in Jos. viii. 32. Accordingly it is the 
office of the catholic church to uphold the word of 
truth, by spreading abroad innumerable copies of 
the scriptures, by preserving them free from mu¬ 
tilation and corruption, by translating them into 
all the languages spoken by men, by explanations 
and commentaries on its more difficult parts, by 
collecting its leading doctrines and precepts into 
creeds, articles and catechisms, and handing them 
down to successive generations of believers by the 
hand of its ministers. By these means the truth 
appears to reside in the church, as in its fixed seat 
and proper dwelling, to be inscribed and lifted aloft 
upon it to the view and admiration of mankind. 

The third figure, by which the church is repre¬ 
sented in scripture, is that of an human body; a 
perfect, well-shaped human body, complete in all 
its parts and proportions. Christ is the head: 
Christians, taken as a body, are the trunk : and the 
same, taken individually and officially, in all their 
manifold relations, as ministers and as people, and 
in all their widely scattered dwellings and countries, 
are the limbs or members. But, as all the parts of 
a body numerous and innumerable as indeed they 
are, are put together in one, and compose only one, 
body, so it is with the church. It is one catholic 
church. Moreover, as a man, though his body be 
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composed of so many various parts, is one man, 
chiefly because he has one spirit dwelling in him, by 
which all his members in all their motions are di¬ 
rected and governed, so it is with the church. The 
Holy Ghost, the spirit of God, dwells everlastingly 
and without measure in Christ the head; and is from 
him diffused and spread abroad unto every individual 
Christian. This however is not done equally and 
without distinction. The portion of the spirit allot¬ 
ted to each indvidual is given to him, as it were, in 
number weight and measure ; according to his office 
in the church ; and also according to his station in 
life, and relation to the other members; so as to pro¬ 
mote in the best manner the good of the whole 
body. This is the figure, by which the church is 
most frequently represented in the new testament. 
It is a very favourite one with St. Paul, and is 
dwelt upon by him at considerable length and with 
great force in the fourth chapter of this epistle. 
Therein he exhorts and presses Christians, “ to 
walk worthily of the vocation wherewith they are 
called,” mindful of their unity, as one body, under 
one head, and therefore “endeavouring to keep 
the unity of the spirit in the bond of peace.” He 
reminds them, that “ there is one body and one 
spirit, even as ye are called in one hope of your 
calling,” and thence he goes on to say, “ there is 
one Lord, one faith, one baptism, one God and Fa¬ 
ther of all, who is above all and through all, and in 
you all.” In these words we not only perceive the 
unity of all true Christians in the one body of 
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the church, powerfully asserted and declared, but 
we find the cause and ground of it laid down and 
set before us. It is, because that body, however 
numerous and various its members may be, has 
one spirit living and moving within it. Actuated 
thereby they all agree in the several particulars 
next enumerated. They have “ one Lord ,"—Jesus 
Christ, the redeemer, who died for all mankind, 
but is made especially the redeemer of all who be¬ 
lieve ; so that they are united and joined to him, 
and also to one another in him, by having one 
faith.” This faith they confess and maintain by 
“ one baptism," in which they are baptized by 
water and by the spirit, into one name;—the name 
of the Father and of the Son and of the Holy Ghost. 
So that there is “ one God and Father of all, who is 
above all, and through all, and in you all —above 
all by his supreme excellency, through all by his 
beloved son, who partook of our common fleshly 
nature, and in yon all by his Spirit, the Holy 
Ghost, who sanctitietli all the elect people of God. 

In consideration and in consequence of this 
unity of the church with Christ, as well as in itself, 
it comes to pass, that in many passages of the new 
testament, the church is not only compared and 
likened to the body of a man, but is expressly de¬ 
clared to be the body of Christ., So it is plainly 
called in our text,—“ the church, which is his . 
body.” Yea in order to make us more sensible of 
the unity of Christians in this figurative body of 
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Christ, the church, there is one *text, in which it 
is even called by the name of Christ himself; as if 
it were deemed allowable for the body to bear the 
name of the head. This figure not only does the 
highest honour to the church, but manifests its 
real nearness and dearness to the divine redeemer. 
Thus also the church is represented, as full of 
Christ, who divideth the gifts of his Spirit among 
its members, allotting them to every one severally 
as he will. 

From this it comes to pass, that in the last words 
of our text St. Paul speaks of the church, as being 
“ the fulness of him, who filleth all in all.” For 
it is the living seat and abode of all those manifold 
spiritual blessings, which Christ obtained by his 
merits and which he supplieth by his grace. He 
“ filleth all in all—filleth all the members of his 
body with all goodness according to their several 
stations, capacities and needs. Accordingly in the 
fourth chapter of this epistle, and again in his 
epistle to the Colossians, St. Paul speaks of Christ, 
not only as the head of the church, but as that, 
from whom the whole body of it throughout all its 
members receives continual supplies of nourish¬ 
ment and grace. By these it is daily supported 
and increased and also strengthened and knit to¬ 
gether, as if it were one healthy, firm, well-shaped 
•and well-proportioned human body. And so he 


* 1 Corinthians xii. 12. 
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tells the Colossians, that “ they are complete, or 
completely filled up, in him, who is the head of all 
principality and power,” 

It is to be observed also, that the church of 
Christ at the present day is one and the same 
church, that it was in the days of the. apostles. 
Of course I need not say, that its sameness does 
not consist in the sameness of individual members. 
It consists in succession; in the perpetual succes¬ 
sion of persons admitted into it from the beginning 
unto this day. This principle of sameness is ac¬ 
knowledged in other subjects; and indeed it is the 
only one, by which a body of mortal men can be 
perpetuated. It is by the succession of individuals 
that a nation continues through successive genera¬ 
tions to be the same nation. Princes and subjects, 
high and low, depart and are no more. But the 
nation dies not, decays not. It remains from age 
to age the same nation. The only difference, as 
to the succession of members in a nation and in the 
church, is, that the former is kept up by genera¬ 
tion, the latter by means of baptism ; but that 
difference is not such, as to affect the principle. 
Accordingly, by reason of succession the church of 
Christ is as much his church now, as it was when 
he first gathered it to himself. But over and above 
all this, the church possesses in itself a principle 
of sameness far higher and more perfect than what 
it could derive from mere succession, after the 
manner of the peoples of this world. For the 
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church is at this moment animated, guided and 
governed by the same spirit of holiness, which it 
received at its first institution. This is a real 
vital principle of unchangeablencss and of immor¬ 
tality, as well as of unity; and this it derives from 
its divine lord and head ; for the spirit of the 
church iS His Spirit, his Eternal Spirit. More¬ 
over the church not only has, but proves itself to 
have, the same spirit by preserving and honouring 
the same scriptures, which are the dictates of the 
Holy Spirit, by maintaining the same creed and form 
of* sound words, the same sacred ordinances, the 
same consecrated ministry, the same holy rules of 
life and conduct. These arc the work of the spirit, 
and these are the inheritance of the church for 
ever, to which all its members do continually suc¬ 
ceed. If any of them fall away from these into un¬ 
belief, heresy and notorious wickedness, whether 
the number of such persons be great or small, they 
cut themselves off from the church, and thereupon 
the church may, if it seem fit, pronounce them cut 
off from itself, authoritatively, by a solemn sentence. 
But whether they be cut off merely by their own 
act, or by a judicial sentence upon their fault, the 
church is not affected thereby; it feels no differ¬ 
ence, except in point of numbers, but in itself re¬ 
mains the same, only purified, perhaps strength¬ 
ened, by the removal of those guilty ipembers. 

Farther, as there are various faculties in the soul 
and various members in the body, differing in 



power, importance and usefulness, so there are 
different stations, degrees and offices in the church; 
and these are somewhat answerable to those, which 
are found necessary in every well-regulated society. 
For the church of Christ is not a perfect level or 
flat. There are in it upper and lower, higher and 
highest. In early times Christians were divided 
into three classes, the leaders, the believers and the 
catechumens. By the leaders were meant the 
clergy, the ministers of the gospel. By believers 
were meant all, who had received the sacrament of 
baptism, and who were thenceforward looked upon 
as Christians complete, grown-up men in Christ. 
By the catechumens two sorts of persons were 
meant; first, those, who, having been born and 
bred among heathen, were converted to the Chris¬ 
tian faith, and were put in the way of being 
catechized, previously to their being baptized. 
The other sort of catechumens were young people, 
generally born of Christian parents, who, having 
been baptized in their infancy, were being prepa¬ 
red by catechism for entering into the class of be¬ 
lievers or complete Christians. It is to the first 
of these three classes of persons, that is to say, 
the clergy, the ministers of Christ in his church, 
that I intend to direct your attention in a few dis¬ 
courses, which with God’s permission and grace 
will follow, the present. 



SERMON. II. 


EPHESIANS i. 22, 23. 

God gave Him to be the Head over all things to 
the Church, which is His Body, the fulness of 
Him that filleth all in all. 


In our preceding discourse on this text we took a 
general view of the nature and constitution of the 
church—the One, Holy, Catholic, Apostolic church 
of Christ; and we noticed the chief figures, by 
which it is represented to us in holy writ. 

The church bears upon itself five marks or 
signs, by which it is made manifest to the world 
and may surely be recognised by believers. These 
are, first, its outward and avowed profession and 
publication of the true faith according to the word 
of God : secondly, its observance of the Lord’s day 
or Christian Sabbath: thirdly, the administration 
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of the two holy sacraments, Baptism and the Sup¬ 
per of the Lord : fourthly, the holy Life and con¬ 
duct of Christians, answerable to their high and 
holy calling, as members of the spiritual bodjt of 
Christ, the church : and fifthly, the Clergy, or 
sacred ministry. 

Wheresoever all these marks are found together, 
in their integrity and purity, there beyond all 
question we behold the true church of Christ in all 

its attributes—one, holy, catholic,‘apostolic. But 
they are too often found in a state of great imper¬ 
fection, indistinct, confused and doubtful; and then 
the church is not so readily and decidedly distin¬ 
guished, nor so willingly recognised, as it ought to 
be. Hence separations take place; rivals rise up, 
disputing and challenging the church’s right to 
assert her proper character; and Christians become 
undecided and doubtful, whither they ought to be¬ 
take themselves for the true church of God. It will 
be worth our while to bestow a few moments atten¬ 
tion on each of these five marks. 

1. The outward and avowed profession and pub¬ 
lication of the true faith according to the word of 
God. Apart from this, it is hardly possible to form 
the idea of a Christian church. It is the principal 
point, by which the church answers to its figure, 
as a candlestick, or the pillar and ground of the 
truth,—the truth declared in the word of God. 
Without that, how can it be said to let its light 



28 


shine before men ? How can it be said to hold up 
the truth to common observation, bearing it in¬ 
scribed and engraven on its lofty sides ? Without 
that the church must be convicted and condemned, 
as unfaithful to its very first office. I do not mean 
to say, that an involuntary mistake in some point 
of faith, or the addition of some superfluous article, 
by any particular members of the church whether 
collective or individual, is sufficient by itself to de¬ 
prive those members of their churchmen’s character. 
Yet, as the light of a lamp is dimmed by the ab¬ 
straction of part of its oil, or by the addition to it 
of some extraneous substance; as an inscription, 
when partially effaced, or interlined with an un¬ 
warrantable addition, does not contain the whole 
truth and nothing but the truth; so any part of the 
church, guilty of such suppression or interpretation 
does, in proportion to the extent of its offence, tie- 
part from its sacred character and lose the holy 
mark of its genuine Christianity. 

2. The public observance of the Lord’s day is, 
perhaps, beyond all others, the most obvious and 
notorious mark of the catholic church. He, who 
denies the obligation of the Christian sabbath, avow¬ 
edly withdraws himself from the communion of 
God’s people; and any congregation, who systema¬ 
tically and upon principle propose or defend the 
violation of the commandment, is, exclusively of 
that sin, guilty of an act of rebellion against the 
formal religion, and consequently against the an- 



29 


thority, of the universal church. It does not lie 
upon me here to vindicate the observance of the 
Christian sabbath. But I would observe, that in 
the old testament* the sabbath day is declared to 
be a sign between God and his people; a sign, 
that He is creator of heaven and earth ; a sign also, 
that He is the Lord, who doth sanctify them, to 
be his people. There has been no sentence issued 
for the repeal of the divine institution, which, being 
ordained at the creation, is anterior to and inde¬ 
pendent of the mosaic statute. The Lord Jesus 
indeed was pleased to declare,-^ that he was “ Lord 
even of the sabbath”; thereby not only asserting 
in himself an ownership in it, and a right to alter 
it, but conveying an hint of his intention so to do. 
That intention was carried into effect, in the change 
from the seventh to the first day of the week, and 
also in relaxing that strictness, which rendered it 
unsuitable for universal observance. But there 
was no substantial alteration either intended or 
effected : and consequently the Christian sabbath 
remains now, the sabbath of the Lord ; in greater 
power than the original and Hebrew sabbaths; a 
sign between God and his church ; not only, that 
He is the creator of heaven and earth, but, that 
Jesus Christ is the Son of God, who tasted death 
for all men, who rose again on that first day of the 
week, and who sitteth noW at the right hand of the 


* Exodus xxxi. 13, 17. Ezekiel xx. 12, 20. 
f Matthew xii. 8. Mark ii. 28. Luke vi. 5. 
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Father, “ head over all things to the church,” which 
he sanctifies to himself as his peculiar possession. 
He, who observes the sign, does thereby bear wit¬ 
ness to the truths signified by it: but the man or 
the congregation, who neglect or profane the Chris¬ 
tian sabbath, do thereby refuse to bear a part in 
that sacred testimony. They cast off that most 
notable mark of the church, and consequently have 
no rightful claim to be regarded as members of it. 

3. It is the same with the two sacraments, which 
Christ hath ordained. They are not only signs to 
the receivers, of internal grace; but signs to the 
world, that they, who receive them, are indeed 
Christians. By bearing those marks upon us, we 
give in our evidence to the truth : we perpetuate 
the remembrance of it to all generations. Our 
baptismal service does very particularly and em¬ 
phatically describe that sacrament, as a mark of 
Christian profession: and the apostle Paul declares, 
that in the celebration of the Lord’s supper, “ we 
do shew, or publish, the Lord’s death till he come.” 
To neglect then, or to decline these holy ordinan¬ 
ces, is to tear off the badge of our Christianity, to 
refuse to bear witness in the cause of our redeemer. 
I would be understood, however, to speak with 
much tenderness of those timid and over-scru¬ 
pulous persons, who debaf themselves of the bless¬ 
ings and comforts of the Lord’s supper by encou¬ 
raging too deep a sense of their own unworthiness. 
My observations refer to the careless or wilful, the 
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avowed systematical refusal of the two sacraments. 
Nevertheless, he who declines to bear the mark, 
whatever be his motive, does still decline it. • 

4. The fourth mark of the catholic church is the 
obedience of faith,—the holy life and conduct of 
Christians, agreeable to their high and holy calling, 
as members of the body of Christ. This is no 
other, than the perfection of the Christian charac¬ 
ter. It is the very end, which the redeemer came 
into the world to effect. For, *“ he gave himself 
for us that he might redeem us from all iniquity,” 
—from the practice and habit, as well as the guilt 
and punishment of it,—“ and purify us unto him¬ 
self, a peculiar people, zealous of good works.” 
Without this the church cannot fairly make out 
her title to be called Holy. For although it be 
holy, as belonging to God, and having His name 
called upon it, yet, unless the holiness of the Lord 
appear conspicuous in the behaviour of its mem¬ 
bers, there is no sufficient evidence to the world, 
that it is holy to him. -f-“ Be ye holy, saith the 
Lord, for I am holy.” I cannot presume to say, 
that the catholic church has at all times or at any 
time, duly shewn itself to the world, bearing un- 
exceptionably this mark of its genuineness. In the 
early age of the apostles it may be seen advancing 
towards it, approximating to it—but not fully at¬ 
taining to it. At the present time no one consi- 

* Titus ii. 14. f Leviticus xi. 44. xix. 2. 1 Peter i. 15, 16. 
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derable branch of the church can be said to bear 
this badge of its profession in a degree answerable 
to the requisitions of the word of God. Hence 
probably it comes to pass, that the other marks are 
less conspicuous, less discernible than they ought 
to be. Hence the city on a hill, though not hid¬ 
den from sight, is obscured by a dusky atmosphere. 
Hence the flames burn with a weak and flickering 

lustre in the sockets of the lamps of the golden 

candlestick. Hence the pillar and ground of the 
truth bears its inscription, though not effaced, yet 
less distinctly legible and in some particulars doubt¬ 
ful, as if suffering from partial obliteration, or en¬ 
cumbered by presumptuous addition. While it is 
thus with the catholic church, the nations will 
hardly flock together unto her, meekly supplicating 
to be received into her fold, saying, surely God 
is in thee.” 

5. The last mark of the genuine catholic church, 
though not the least, is its possession of a clergy, 
or sacred ministry,—an organized body of holy 
officers, appointed and ordained by the authority 
of Christ, duly subordinated to his sovereignty, and, 
in the full, free and faithful exercise of the powers 
allotted to them, promoting the glory of God, by 
spreading and maintaining his kingdom upon earth. 
Without such a ministry, it would be impossible, 
except by the continual intervention of miracles, to 


* Isaiah xlv. 14. 
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maintain the church, in a condition any wise an¬ 
swerable to the description given of it in our former 
discourse, and distinguished by the four marks 
above enumerated in any tolerable degree of com¬ 
pleteness. Our present discourse therefore, and 
some others intended to follow it, will turn upon 
the Christian ministry or clergy. 

It was noticed in our former discourse, that the 

catholic church of Christ is not a perfect flat; that 
there are in it, as there are in the world, upper and 
lower, higher and highest, that Jesus Christ him¬ 
self is the head of all; “ the head of all principality 
and power: ” and that under him the ancient 
church divided cliristians into three classes; the 
clergy, the believers, and the catechumens. The 
first of these three, the clergy, are so called from a 
greek word, which signifies a lot or inheritance : 
because, as Christians in general are the lot and in¬ 
heritance of the Lord among mankind, so are the 
clergy in particular his lot apd inheritance among 
Christians. They are that chosen part of his body, 
whom he has appointed to act as oflicers under him, 
and who are described as his ministers or servants; 
because they serve him in various ways ; in pub¬ 
lishing and spreading the gospel of his kingdom 
through the world; in teaching and preaching the 
word of truth to his people ; iu leading and guid¬ 
ing them in their public worship; in pronouncing 
to them in Christ’s name and by his authority the 
remission of sins; in giving them spiritual advice 

D 
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and comfort when they require it; in administering 
to them the holy sacraments ; in regulating the 
concerns of the church and governing the mem¬ 
bers thereof; correcting their errors, restraining 
their excesses and keeping them in due subjection 
to the Lord and to his word. 

These several ministerial offices we find at pre¬ 
sent divided among three orders of ministers, 
Bishops, Priests, and Deacons. Our business then 
is to examine, whether the class of clergy, as dis¬ 
tinct from other Christians, was originally appointed 
and ordained by the Lord Jesus Christ: whether 
it'was so ordained in the three orders above men¬ 
tioned by him or by any sufficient authority ema¬ 
nating from him: whether those orders were at 
first created with a view to their permanence and 
perpetuity: and whether the same orders have been 
actually kept up and are still extant and subsisting 
in the Church of Christ. 

That the clergy were ordained, as a class of 
men, of officers, distinct from other Christians is 
evidently conspicuous in the ordination of the 
twelve apostles. The Lord Jesus, while on earth, 
ordained them to be his ministers : at first his 
only, and thence afterwards his chief, ministers in 
the church. We read in the gospels, that *“ Jesus 
called unto him his disciples ; and of them he 


* Matthew x. 1 , —5. Mark iii. 13, 14. Luke vi. 13. 



chose twelve, which also he named apostles.” 
These twelve he ordained, “ that they should be 
with himthat they should attend upon him per¬ 
sonally ; that they might thus have the advantage 
of seeing and contemplating the perfect pattern 
of his behaviour upon all occasions and under all 
circumstances: that they might also hear his in¬ 
structions from his own lips; and thereby become 
qualified for the sacred office, to which they were 
called. For he ordained them to this end, “ that 
he might send them forth to preachand to prove 
by miracles, that their preaching was from God. 
The word, £C Apostles,” properly signifies persons 
sent. Accordingly our Lord himself is once called 
by St. Paul, *“ the apostle,” as being sent 
alone and immediately by God the Father : and so 
the twelve apostles received the same distinguished 
title, as being sent;—sent immediately and person¬ 
ally by the Lord Jesus himself, without the inter¬ 
vention of any lower authority. 

Here we find the original institution of the 
clergy, that first class of Christians, the peculiar lot 
and inheritance of Christ among his own people. 
Now this institution, this mission of theirs, this 
fact of their being sent, was every thing to them: 
it was their all in all. It was remarked in' our 
former discourse, that no power or authority of 
man can make a church, a congregation of the Lord. 


* Hebrews iii. 1. 
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Of course no such power can make or ordain a 
clergy, a peculiar lot taken out of the church, an 
order of apostles. Without having been sent, how 
could they, or any men, take to themselves the 
right to speak in God’s name ? How could they 
presume to teach and preach his word, to admi¬ 
nister ordinances of his appointment, and to guide 
and govern by his authority the people, whom he 
had chosen to himself ? Some such presumptuous 
attempts have indeed been made; but they have 
received their due reward. You remember the sin 
of Jeroboam the son of Nebat,* who “ made priests 
of the lowest of the people, which were not of the sons 
of Leviand combining his false priesthood, as was 
natural, with a false worship, became distinguished 
as “ the man who made Israel to sin.” You re¬ 
member also the fate of Korah and his company.'!' 
Being Levites, they took upon them without autho¬ 
rity to discharge the higher office of priests : and 
in the act of offering incense they were destroyed 
by fire from the presence of the Lord. Their pun¬ 
ishment was inflicted, and surely it is enough, to 
deter any man from intruding into an holy office 
without due ordination to it. Accordingly St. Paul 
asks concerning Christian teachers and preachers; 
!;“how shall they preach, except they be sent ?” 
And he remarks^ even of Christ himself, that “ he 
glorified not himself, to be made an high priest.” 
Jesus, though from his early youth he was qualified 

* 1 Kings xii. 31. xiii. 33. f Numbers xvi. 35. 

J Romans x. 15. § Hebrews v. 5. 
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to instruct the learned and experienced, yet waited 
in patient humility, till being thirty years old, he 
received authority and ordination from the voice of 
Him, who spake unto him from heaven ; *“ this 
is my beloved son in whom I am well pleased.” 
The Lord having thus afforded in his own conduct 
such an edifying example of humility and subordi¬ 
nation, it was not likely, that he would permit men 
to assume the ministry of his word and to speak 
with the authority of his spirit at their own discre¬ 
tion. But we have no need to argue upon probable 
grounds. It is a fact, not to be disproved by any 
example extant to the contrary, fthat our Lord did 
n<^ allow any unauthorised assumptions. The 
twelve never took any such licence to themselves ; 
and Jesus plainly shewed, that he allowed it not, by 
never giving them the least encouragement, or even 
the slightest hint, to act in his name, until they 
had formally received his authority so to do. 

Accordingly he bestowed upon them, as we have 
seen, an express commission. He sent them forth, 
with authority openly and solemnly conferred, un- 

* Matthew iii. 17- 2 Peter i. 17. 

f Perhaps the case of the man, who, in Mark ix. 38, and 
Luke ix. 49 and seq. is related to have cast out devils in the name 
of Jesus, with the terms in which the Lord seems to have ac¬ 
cepted of his voluntary services, may be considered an instance 
to the contrary. It is therefore necessary to examine the state¬ 
ment of the Evangelists with some minuteness. (The reader will 
find the remainder of the note appended to this discourse.) 
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der the name of “ apostles,” as being persons sent. 
He bade them *“ go, and preach, saying, the king¬ 
dom of heaven is at handand, to prove the truth 
of their words, he gave them power, to heal the 
sick, cleanse the lepers, raise the dead and cast out 
devils. He also added to that general commission 
a charge, by which he limited their preaching for 
the present to the Jews, or people of Israel, only. 
But foreseeing there would be many deniers, he 
commanded them to shake off the dust of their feet 
as a testimony of divine judgments on that house 
or that city, who should refuse to attend to their 
words. At the same time he gave them many par¬ 
ticular and important directions, as to their in¬ 
duct during those first days of their apostleship: 
directions however, which it is unnecessary to state 
particularly.. 

At another time he made a great addition to 
their office. For having, on Simon’s -f-full and true 
confession of faith, conferred on that apostle his 
significant name of Peter, with power to loose and 
hind, he shortly after conferred the same power on 
all the apostles, saying, ^“whatsoever ye shall bind 
on earth, shall be bound || in heaven, and whatso- 

♦Matthewx. 7. f Matthew xvi. 16 —19. J Matthew xviii. 18. 

|| I should observe however, that the words, bind and loose, are 
used by our Lord in a very different sense from that, in which 
we commonly employ them. To bind here signifies to forbid, to 
restrain ; and to loose, signifies to permit, to concede or allow. 
We find the most eminent instance of the exercise of this power 
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ever ye shall loose on earth shall be loosed in 
heaven.” Such was the commission conferred by 
Jesus on the apostles, while he was present with 
them in the body, personally and visibly directing 
and overseeing them. Afterwards, when he was 
risen from the dead, he renewed and extended their 
commission ; and he did it in terms of extraordinary 
solemnity, in a manner expressive of highest autho¬ 
rity, saying, *“A11 power is given unto me in heaven 
and in earth. Go ye therefore, and teach all na¬ 
tions, baptizing them in the name of the Father, 
and of the Son, and of the Holy Ghost; teaching 
them to- observe all things, whatsoever I have com¬ 
manded you : and lo, I am with you always, even 
unto the end of the world.” At another time, or 
perhaps in another part of the same discourse, he 
repeated that commission with some additions : 

go ye into all the world, and preach the gospel 
to every creature. He, that believeth and is bap¬ 
tized, shall be saved; but he that believeth not, 
shall be damned.” St. Luke;£ farther informs us, 
that “he then opened their understandings, that 

by St. Peter iu Acts x. where we read of him loosing the gospel, 
unfastening and opening the doors of salvation to the repentant 
and believing gentiles and permitting them to enter in. We find 
another instance, closely connected with the foregoing, in Acts xv. 
where we learn, that the apostles, assembled in the council at 
Jerusalem, bound certain things, or forbad them to be used, and 
also loosed certain things, or permitted them to be used and done, 
which were bound and forbidden before. 

* Matthew xxviii. 18—20. + Mark xvi. 15, 16. 

X Luke xxiv. 45. 
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they should understand the scriptures.” And St. 
John* relates, that on the very day of our Lord’s 
resurrection, he appeared to them suddenly, and 
having shewed them his hands and his side, which 
yet retained the marks of the nails that had fast¬ 
ened him to the cross, he then said, “peace be 
unto you. As -f-my Father hath sent me, even so 
send I you.” And when he had said this, he 
breathed on them and said unto them, “receive 
ye the Holy Ghost. Whosesoever sins ye remit, 
they are remitted unto them, and whosesoever sins 
ye retain, they are retained.” 

In three years and an half afterwards St Paul 
was called to be an apostle ; and that, by the Lord 
Jesus Christ himself, personally appearing to him 
in glory, and saying ^ “ I have appeared unto thee 
for this purpose, to make thee a minister and wit¬ 
ness both of these things, which thou hast seen, 
and of those-things, in the which I will appear unto 
thee; delivering thee from the people, and from the 
gentiles, unto whom I now send thee, to open their 
eyes and to turn them from darkness unto light and 
from the power of satan unto God, that they may re¬ 
ceive forgiveness of sins, and an inheritance among 
them which are sanctified by faith that is in me.” 


* John xx. 20—23. 

t And so he says in his solemn prayer to the Father, John 
xvii. 18. “As Thou hast sent me into the world, even so have I 
also sent them into the world.” 

£ Acts xxvi. 16—18. 
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Thus I have laid before you the several forms 
of commission, ordination or consecration by which 
our blessed saviour conferred their holy office upon 
the apostles : and I have done it plainly and sim¬ 
ply, with only a few words of explanation, and 
without any remarks, both for the sake of saving 
time, and also that you may see at one view, and 
without any interruption, the nature of the mi¬ 
nistry, to which he called and sent them. For, 
although the powers and duties belonging to their 
office are not stated in particulars and at length, 
yet from the awful manner and solemn form of 
words, in which they were conveyed, it is certain, 
that they were of the highest and most extensive 
kind, including every thing, that could be neces¬ 
sary or suitable to the propagation and support of 
the religion, in behalf of which they were given, 
and to the edification, guidance and government of 
Christians; every thing in short, which the apostles 
themselves, acting, as they always did, under the 
direction of the Holy Ghost, might deem effectual 
to those good ends. The Christian ministry was 
possessed by them in its entirety, and they acted 
up to the fulness of it, as we learn from the re¬ 
cords of their proceedings contained in the acts 
of the apostles and in their epistles. The first 
effect of their public ministry was the strongest 
proof, that could have been given, of the continued 
approbation of the Lord resting upon them, as it ma¬ 
nifested the mighty power of his divine spirit, not 
only present with them but acting also in the hearts 
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and understandings of those, who heard them. No 
less than three thousand souls were converted* on 
that one occasion. 

In the same chapter, we learn concerning this 
large body of original converts five important par¬ 
ticulars, in which they appear to have acknowledged 
the authority and bowed to the discipline of the 
apostles : first, that they were all baptized: se¬ 
condly, that thereupon they continued steadfastly 
in the apostles’ doctrine : thirdly, that they conti¬ 
nued steadfastly in the apostles’ fellowship: fourthly, 
in the breaking of bread, which is a short way of 
expressing the holy communion : and fifthly, in 
prayers, in the ordinances of public worship. But 
that one particular, to which I wish to direct your 
attention at present, is the third: that the first 
Christians “ continued steadfastly in the fellowship 
of the apostles:” they closely and strictly adhered 
to them. Now in adhering to the apostles, they 
doubtless did so, with a due regard to their rank 
and order in the church; not from personal attach¬ 
ment, but from a due sense of their official charac¬ 
ter. Happy in finding themselves members of the 
holy community, those three thousand Christians 
first looked up to the Lord Jesus as their supreme 
head, and next to the apostles, as intrusted by him 
with the chief administration of his church; and 
in so doing they doubtless copied the example of 


* Acts ii. 41. 
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those, who were already members of it. Hence 
they were anxious to learn the opinions of the 
apostles and to receive their directions; they un¬ 
dertook and- did nothing without their permission 
or consent. As they held fast their doctrine, so 
did they manifest their doing so by holding fast 
their fellowship, without which thfe doctrine could 
not have been maintained in purity; neither could 
the holy exercises of sacramental communion and 
public worship have been kept up in their spirit 
and perfection. But holding fellowship with them, 
they perceived themselves to hold fellowship also 
with the Lord, who was in them, and moreover with 
the whole body of his church, which, being ani¬ 
mated by one spirit, was continually proceeding 
onward with a perfect union of mind and heart 
towards heaven, the one common hope of their 
calling. 

We read in the gospel of St. Luke* that besides 
the apostles the Lord separated from the main body 
of his disciples, another class of persons, to the 
number of seventy, whom he ordained and sent 
about by pairs, to preach the gospel in every place, 
whither he himself intended to come. The charge 
which our Lord addressed to them on that occa¬ 
sion, is very similar to that which he delivered to 
the apostles, as recorded in Matthew x.; and the 
authority, which he conferred upon them, to preach 


* Luke x. 1, and following. 
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the gospel and to perform miracles, appears to be 
very nearly, if not altogether, the same,* in both 
cases. Accordingly the seventy went forth, as the 
twelve had previously done ; like them they fulfilled 
faithfully and effectually fhe mission confided to 
them; and afterwards returned to Jesus, expressing 
their admiration of the great powers placed in their 
hands. “Lord,” said they, “even the devils are 
subject unto us through thy name.” The Lord re¬ 
ceived them very graciously ; and while he warned 
them against exulting too highly in the possession 
of such powers, he promised them an increase of 
their spiritual gifts at a future season, alluding to the 
time, when his servants should go forth, with an 
enlarged commission and happier success, to make 
war upon the kingdom of satan by preaching the 
gospel of Christ among the heathen. 

These persons however, though they were equally 
with the apostles sent upon the work of the gos¬ 
pel, and were equally gifted with the power of 
performing great miracles, were not sent upon 

* In Luke x. 9 no miraculous power is conferred upon the 70 , 
beyond healing the sick, while in Matthew x. 8 the cleansing of 
lepers and casting out of devils and raising of the dead are added 
thereto in the case of the apostles. But it is certain from Luke 
x. 17 , that the seventy possessed and exercised the power of 
casting out devils ; and since no notice is taken of that in the 
charge, it is a very probable conclusion, that the two other pow¬ 
ers also were conferred upon them, though not expressly par¬ 
ticularized, especially, as that of cleansing lepers may well be 
included in that of healing the sick. 
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equal terms with them. They were not apostles. 
They were not so named by our saviour, nor have 
they ever been so calle4 by any one from that time 
to this. They did not receive the power of bind¬ 
ing and loosing as the apostles did; and the powers 
and graces, which they possessed in common with 
them, though the same in kind, might be, and pro¬ 
bably were, inferior in degree, to the gifts con¬ 
ferred upon those highly favoured servants of the 
Lord. I doubt not but this would appear to be the 
fact, if we were enabled, by means of a more de¬ 
tailed history, to compare the works of the twelve 
with their proceedings, which are noticed only in 
part of a single chapter in the gospel of St. Luke. 
But this circumstance, while it prevents compari¬ 
son, is in itself a sufficient evidence of their in¬ 
feriority. Indeed, while Jesus was in the flesh, the 
powers and graces of the spirit were so concentered 
in him, and shone forth in him with such surpas¬ 
sing glory, that the apostles themselves appear com¬ 
paratively with little lustre. Their hour was not 
yet come. 

We do not find, and for the reason above given, 
we cannot expect to find, in the gospels many in¬ 
stances of the exercise of ecclesiastical power and 
authority by the apostles. One however we do 
find, and that a very decisive one. I mean, that of 
their forbidding* the person whom they found cast- 


* In this they exercised their power of “binding.” They 
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ing out devils in the name of Christ, to proceed in 
his work. It is true, that they were reproved by 
their master for so doing, and their prohibition was 
revoked. But the reproof proceeded, not upon the 
ground of their attempting to exercise a power, 
.which they possessed not, but for exercising that 
which they had, upon an unsuitable occasion. Who¬ 
ever that person might be, he was certainly inves¬ 
ted with the gift of miraculous powers. He there¬ 
fore was acting by divine authority, and consequently 
could not be greatly inferior in ecclesiastical office 
to one of the seventy, if even he were not, as I con¬ 
ceive him to have been,* one of that body. Yet 
him did the apostles treat, as one quite under their 
jurisdiction: and their command seems to have 
been submitted to, until annulled by the supreme 
authority of the Lord himself. Hence, although we 
do not read in plain terms, that the seventy were 
ordained subject to the apostles, yet this instance, 
even if the man were not one of the seventy, is so 
decisive, as to the high dignity of the apostolic of¬ 
fice in the nascent church, that the subjection of 
the former body to the latter can hardly be made 
a matter of question. 

There was therefore a wide difference between 
the twelve and the seventy, at the origin of the two 

bound that man : they restrained him from the exercise of his 
Christian ministry. 

* See note at the end of this sermon. 
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offices : and the commission afterwards given to 
the apostles by the Lord Jesus, in the interval be¬ 
tween his resurrection and his ascension, was such, 
and was so confirmed by supernatural gifts and 
spiritual graces, as to elevate them to a station, in 
the administration and government of the church, 
inferior only (great as that inferiority was) to the 
supremacy of the divine head himself. 


Here then we find two orders of Christian min¬ 
isters ; a superior and an inferior, a ruling one and 
a subject. Of the latter ft is remarkable, that, ex¬ 
cept in regard to number, it has no appropriate 
name given to it in the gospel. But upon this we 
shall have some remarks to make in the sequel of 
our discourse. 

Moreover, we read in the acts of the apostles, 
that, some short time after the ascension of the 
Lord Jesus Christ into heaven, the apostles them¬ 
selves, always moved and directed by the holy spirit, 
ordained a new set of officers in the church, under 
the name of deacons. These were at first inten¬ 
ded only to assist the apostles in the equal distribu¬ 
tion of the religious offerings and charitable gifts; 
but were soon called to the higher duties of teach¬ 
ing and preaching the word. Here then we have 
three orders, or sets of officers, in the house of 
God; two of them ordained by Christ himself and 
one by his apostles. 
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But we also read, in the acts, of the apostles and 
in the epistles, though not in the gospels, of a 
certain set of Christian ministers, called elders. 
These were evidently officers of high-consequence in 
the Christian commonwealth, For although the first 
mention of them occurs after* that of deacons, yet 
they are never levelled with them, but are always 
described, as being distinct from and above them. 
It appears to have been their duty to preach the 
word, to administer the sacraments, to enforce 
wholesome discipline and the observance of moral 
and religious duties, and in general to direct and 
regulate the worship and service in the several con¬ 
gregations of Christians. Here then, some will be 
ready to say, here we have four orders of minis¬ 
ters in the church;—the apostles, the seventy, 
the deacons and the elders. But this hasty con¬ 
clusion will be found a mistaken one. Two of the 
four will turn out to be only one; the seventy, I 
mean, and the elders. Of the latter we do not read 
at all in the gospels, hut many times in the acts 
and the epistles. Yet we are no where informed 
of their origin, or first appointment, as we are con¬ 
cerning that of the deacons. For, although we read, 
that Paul and Barnabas “ ordained elders in every 
city,”'!' yet it is not said, that the first or original 
Ordination of them took place on that occasion. It 
certainly did not, for not only does the very form 

* The first mention of' elders, as Christian officers, occurs 
Acts xi. 30. 


f Acts xiv. 23. 
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of expression plainly shew, that they were already 
an existing and well known order in the church, 
but they are previously and expressly mentioned as 
such in the eleventh chapter; and afterwards, in 
the fifteenth, they are thrice mentioned in connex¬ 
ion with the apostles themselves, as a body already 
existing and well known in the church, and as 
associated in their council. Now we have seen 
above, that the origin or first ordination of toe 
deacons, by the hands of the apostles, is related dis¬ 
tinctly in the Acts: but we find nothing of the kind 
noticed there concerning the elders, though evi¬ 
dently much their superiors in spiritual grace, 
dignity and importance. This silence is very re¬ 
markable, and doubtless it was intended that we 
should remark it. But what reason can we assign 
for it r What conclusion can we draw from it } 
None, I conceive, but this : that the Christian 
elders did not derive their ordination originally 
from the apostles. Consequently it could not be 
recorded among their acts. Prom whom then did 
they receive it ? For some ordination they must 
have received; and that, a solemn, a valid and 
recognized one ; else they would not have been 
reputed, or have been permitted to act, as Christian 
ministers, and to take rank above deacons ordained 
by the apostles. But take away the apostles; and 
there is no power known, from whom they 'could 
have received their holy orders, save only the hand 
of our Lord Jesus Christ. But Christ did not or¬ 
dain any ministers besides the apostles* except the 

E 
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seventy disciples, whom I have mentioned before. 
Therefore it is to be concluded, that the first Chris¬ 
tian elders were those very seventy disciples, whom 
the Lord Jesus sent forth bearing his express 
commission. But this requires some little farther 
investigation. Observe then: 

1. That, as we do not read of any such Christian 
ministers as elders, in the gospels, so neither are 
the seventy once named or noticed in the acts and 
epistles of the apostles. Now we are not informed, 
that the ordination of the seventy was made for a 
merely temporary purpose; nor does the reason of 
the thing warrant us in forming any such supposi¬ 
tion : whereas the charge given them by their 
master, so nearly resembling that delivered to the 
apostles, and attended by the same extraordinary 
powers, leads to a quite contrary conclusion. In 
the absence of explicit information then, we have 
no right to deny, that they retained the sacred 
order, which Jesus had before conferred upon them, 
after his ascension into heaven. Certainly, the mi¬ 
nistry of such an order, and the gifts and graces 
connected with it, were likely to be no less service¬ 
able to the apostles in their ministry, than they 
were to Christ himself while on earth; and the 
silence of the book of Acts concerning them can 
prove only, that their acts and deeds were eclipsed 
and lost in the more illustrious works of the apostles; 
even as theirs also had been in the words and 
works of the Lord Jesus. But though we find 
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nothing said of the seventy in the book of Acts, yet 
in the eleventh chapter (and there for the first time) 
mention is made, as we have already seen, of elders, 
as an order of ministers familiarly known in the 
church, as much so, as the persons bearing the same 
title were among the jews. Now it is difficult to 
account for the silence of the gospels, as to the 
elders, and the still more marked silence of the 
Acts, as to the seventy, except by the very probable 
admission that the latter, so far from losing or 
laying aside their holy ordination, were, after Christ’s 
ascension, known by the title of elders and formed, 
as it were, the nucleus of that numerous and wide¬ 
spread order. This admission then we may regard, 
as an highly probable conclusion : and that is 
strongly fortified, and reduced almost to certainty, 
by the words, which Jesus addressed to the seventy, 
when, on their return from their mission, they 
expressed their admiration of the powers confided 
to them: *“ Lord, even the devils are subject to us 
through thy name! ” “I beheld,” said he, “ Satan, 
as lightning fall from heaventhat is, fall from his 
usurped dominion over the nations, by the conver¬ 
sion of them to the true religion through the 
preaching of the gospel. Speaking of the same 
event in another place, -j-he says, “the prince of 
this world is judged.” The heart of the blessed 
redeemer seems to have dilated itself occasionally 
with overflowing joy, as he viewed in divine presci- 


* Luke x. 17. t 11 • 
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ence the removal of the veil, that was spread over 
the nations. Looking to it, upon the occasion of 
some greeks desiring to see him, he exclaimed, *“the 
hour is come, that the son of man should be glori¬ 
fied.” Here ■f-likewise we read, that “Jesus rejoiced 
in spirit;” as he contemplated the conversion of the 
gentiles by such weak instruments as those before 
him. It was then in allusion to that great event, 
that he said unto them, “ behold I give unto you 
power to tread on serpents and scorpions, and over 
all the power of the enemy: and nothing shall by any 
means hurt you.” The seventy had fulfilled their 
first mission. The words of Jesus therefore must 
relate to a future one; and it would be unreason¬ 
able to suppose, that the promise just given them 
had not a reference to the thought, which then pos¬ 
sessed his soul; the ministry of reconciliation to a 
world at enmity with God. The seventy therefore 
were to have a part in that ministry; and conse¬ 
quently, their order and office did not expire with 
their first mission, or with the removal of their 
master from the world : they were to remain and 
continue his ministers for the end declared. But 
their office and order must have expired (for we 
never read of them again) unless they survived in 
the persons and order of the elders. We conclude 
therefore that the seventy and the first elders were 
the same persons, exercising the same office. 


2. Observe next: that although we read, in the 
* John xii. 23. f Luke x. 21. 
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gospel of St. Luke, of the seventy disciples receiv¬ 
ing an holy ordination from the hand of the Lord ; 
yet we do not find, that they received at that time, 
or afterwards, any name or title of office. On the 
other hand, in the Acts we meet with a sacred 
order of persons bearing a title of office, while 
nothing at all is said of their ordination to that 
office and order. In short, what the seventy want 
in the gospel, is supplied in the Acts, with regard 
to the elders; and again, what the elders want in 
the Acts, is supplied in the gospel, with regard to 
the seventy disciples. Now when we call to mind, 
that the same holy evangelist was the writer both 
of that gospel, which relates to the ordination of the 
seventy, and of the Acts, which’speak so often of the 
elders, can we doubt, that he intended us to notice 
these singular and curious circumstances ; and no¬ 
ticing them, to conclude therefrom, that the order of 
the seventy and of the elders was one and the same ? 

3. Observe lastly, that the number seventy in the 
evangelist is the number of the persons ordained 
by Moses, as his assistants; and again, that the 
title of elders, so often occurring in the acts and 
epistles, is the very title given by Moses to his 
seventy. Thus does St. Luke in his gospel appear 
to borrow the number, and in his book of Acts to 
borrow the name, of Moses’s seventy elders; nothing 
indeed but the number and the name, without 
hinting at any similarity of their offices, which were 
entirely different. Yet it is difficult to conceive 
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that a writer, like Luke, intimately acquainted with 
the old testament, should thus adopt both the name 
.and the number, if they were not intended to meet 
under the gospel, as they did under the law, in 
one body of persons, when we find such a body 
actually receiving them both. 

Surely this conjuncture of circumstances is very 
striking. The seventy disciples run into the elders; 
the elders into the seventy disciples; each supplies 
out of its own description what is wanting to that 
of the other. They appear formed for each other. 
They fit into each other, like the inlaid pieces in a 
work of marquetry. Surely it would be an act 
of presumption to separate those, which God by 
his word has shewn, that he has made to coalesce 
in one. 

No doubt the seventy disciples, after the ascen¬ 
sion of Christ, submitted themselves with all due 
obedience to the superior order, in whom the Lord 
had vested the government of his church, and to 
whom they were made subject during his abode on 
earth; and therefore, when the apostles found, that 
the increased number of converts required a pro¬ 
portionate increase of ministers to take part with 
themselves and with the seventy in their sacred 
labours, the latter readily coincided with their views, 
and not only consented to take upon themselves 
any weightier or higher duties than they had hither¬ 
to discharged, but joined with them in giving the 
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requisite extension to their own order. Thencefor¬ 
ward of course the nominal distinction, which they 
derived only from number, was merged in.the more 
significant title of elders. 

Here then we have three, and only three, holy 
orders of clergy; Apostles, Elders, and Deacons; 
the two former ordained by Christ himself, the lat¬ 
ter by the apostles. These three orders were not 
intended to expire with the lives of the persons 
who first held them. They were instituted origi¬ 
nally, with a view to their continuance and per¬ 
petuity. In accordance with the divine intention 
they have been continued and perpetuated ; and 
they are subsisting now, to all requisite intents and 
purposes, in the catholic church, even in the 
church of England, as I hope to prove in my next 
discourse. 
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NOTE FROM PAGE FORTY-SIX, 


After receiving the children brought to him for his blessing, 
Jesus is told by John; “ Master, we saw one casting out devils 
in thy name, and he followeth not with us ; and we forbad him, 
because he followeth not with us.” w But Jesus said, “ forbid him 
not; for there is no man, which shall do a miracle in my name, 

that can lightly speak evil of me. For he that is not against us 

is on our part.” Mark ix. 38—40. The same account of the 
transaction is given by St. Luke, ix. 49, 50, and in the same 
words, only omitting those in the 39th verse of St. Mark. 

The question is, whether the incident recorded in the above 
words affords sufficient warrant to any man to take upon himself 
the ministry of God’s word at his own discretion. The stress of 
the matter lies chiefly upon the last sentence which is evidently a 
proverb, and concerning which we have to determine, whether it 
ought to be taken, as absolutely and universally true, or merely 
as true in particular applications, one of which is exhibited in the 
case before us. It is no argument to say, that it is expressed in 
absolute terms, for almost all proverbs are so expressed. Never¬ 
theless they are not to be received as absolute truths, until ex¬ 
aminations shall have proved, that they are capable of an univer¬ 
sal application. See Wetstein’s note on Matthew x. 24. We even 
find proverbs, which run counter to each other, to the point of 
mutual contradiction. In regard to that in question, many cases 
may be stated, in which it would be inapplicable ; or, if applied, 
would be untrue ; as in those of opposite and contending parties. 
Take the instance of a contested election, where the decision lies 
in the casting vote of the returning officer. Any elector, who by 
withholding his vote, has contributed to bring it to that critical 
point, may have our proverb justly applied to him by the suc¬ 
cessful party : “he, who was not against me, was for me.” 
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But not so by the losing side. He will have just occasion to 
apply the opposite proverb “ he that was not for me, was against 
me.” The same takes place in cases of sharp but unequal con¬ 
flict. The bystander, who does not interfere on eithej side, is in 
reality for the stronger and against the weaker party ; and the 
two proverbs may be applied accordingly. 

The opposite proverb is expressed in terms equally general and 
absolute as that before us, and perhaps it is capable of more fre-. 
quent and extensive application. Our saviour himself uses and 
applies it, Matthew xii. 30 ; Luke xi. 33, though not in such a 
case, as either of those above supposed. His intention is to 
represent the kingdom of God, as always militant against that of 
satan : and that high warfare, he declares, is of a sort, that will 
not admit of neutrality. He that is not a soldier of the Lord is a 
partisan of the evil one. 

Many cases occur, quite exempt from contest, in which the 
tendency of a man’s course towards his object is so direct and 
even, that he wants no help, but the mere absence of opposition ; 
so that he, who only watches his steps without any attempt to 
retard them, may be said to facilitate his progress. Of such he 
may say in the spirit of grateful kindness, they, who are not 
against me, were on my part, while the opposite proverb will 
have no place for application at all. In all such instances the 
citation of the proverb amounts to no more than a charitable 
acknowledgment, that forbearance ought to be regarded as a 
favour, where opposition might be injurious. This is the case in 
Mark ix. 40, where no contest whatever is noticed or alluded to. 
But I must contend, that the person rebuked by the twelve disci¬ 
ples was more than a passive favourer of our Lord’s claims and 
doctrine. “ There is no man, which shall do a miracle in my 
name, that can lightly speak evil of me that is to say, the act 
of performing a miracle, by the power of my name, is an evidence 
that he who does it, has such a degree of faith and confidence in 
me, that he cannot be supposed capable of turning upon me 
afterwards and speaking lightly and unreasonably against me. 
Considering this you have no ground for taking offence or har- 
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bouring jealousy against this person. Let us rather say of him, 
as the proverb speaks, though we may justly say much more ; 
"he that is not against us, is on our part.” 

It shoul3 seem to be the supposition of those, who infer from 
these words of our blessed saviour his indifference'as to any par¬ 
ticular regimen in his church, that if he had intended to sustain 
the authority of the twelve, as rulers therein, he would have com¬ 
mended, instead of rebuking, their zeal on this occasion, and 
would have condemned the arrogance of the man, who presumed 
to intermeddle, unbidden, in the sacred work of the Christian 
ministry. But was the man thus presumptuous ? was he unbid¬ 
den ? Certainly not. He confessedly worked miracles. But 
what is the use or intent of a miracle, if it fail to prove a divine 
mission in the performer ? The man then was sent. In whatever 
capacity it might be, he was as certainly sent, as the twelve 
themselves : and if his mission were not to follow with them, 
they ought at least to have permitted him to walk, as a witness 
of Christ in the way that was appointed to him. 

The difficulty then with me is, not that the Lord reprehended 
his disciples, but that he did not reprehend them more sharply : 
not, that he accepted the man and his services ; but that he ex¬ 
pressed his acceptance of him in such feeble and scanty terms of 
approbation. To account for this I am obliged to suppose, that 
Jesus spake by a meiosis or litotes, graciously condescending to 
adapt his language to the feelings of his yet nninstructed and 
undisceming apostles. He endeavoured to remove the grounds 
of their mistake by means as mild, as the terms in which he 
reproved their jealousy. Hence he spake of the exorcist only in 
the character of a friendly-disposed person, whose zeal and con¬ 
duct were at least allowable ; and not as of one, who in a vigorous 
faith exercised a gift very similar, and little if at all inferior, to 
their own. For it is evident, that the demons obeyed his behests, 
when exorcised by him in the name of Jesus. They did not 
reply to him, as they did to the self-authorized sons of Sceva, 
when they rashly tried that experiment; “Jesus I know, but 
who art thou ?” In this man’s word they felt “ the finger of God j” 
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and they retreated from before it. The man therefore was not 
only not against Jesus, but was warmly and actively on his side, 
combating and defeating the powers of darkness by the wonder¬ 
working faith of his irresistible name. Thus he spread" abroad 
the renown of Jesus : he prepared the way for him, thuch -as the 
seventy disciples did, whom the Lord sent before his face. 

In fact was not this exorcist one of those seventy ? This may 
seem a question of no easy solution ; but it will appear less diffi¬ 
cult, when the particulars of the narrative are compared with the 
parallel case in Numbers xi. 24—29. There we learn, that Moses 
by divine command appointed seventy elders, whom he assembled 
around the tabernacle ; that the Lord put upon them a portion of 
the spirit which was given to Moses ; and that thereupon they all 

prophesied. But two of the number were not present at the 
tabernacle : they remained with the people in the camp. Yet 
upon them also the spirit came ; and they prophesied before the 
people. The news was quickly brought to the tabernacle, upon 
which Joshua manifested his indignation at what he conceived to 
be an encroachment on the office of his master. “My Lord 
Moses, said he, forbid them.” The prophet perceived the strong 
spirit of jealousy working in the mind of his minister, and imme¬ 
diately repressed it. “Enviestthou, said he, for my sake ? would 
God, that all the Lord’s people were prophets, and that the Lord 
would put his spirit upon them ! ” Now since Joshua shewed 
such strong jealousy at the prophesying of Eldad and Medad in 
the camp, can it be supposed, that he was sensible of no such 
poSsion, when he heard the sixty-eight elders prophesying about 
the tabernacle ? I cannot but think, that his jealousy orignated 
in the appointment of the seventy, which he looked upon as an 
invasion of his master’s prerogative. To this the words of Moses 
plainly refer : “ enviest thou for my sake ?” For surely his dig¬ 
nity was more impaired by the ordination and gifts conferred on 
the whole body, than by those exercised by only a thirty-fifth 
part of their number. But Joshua restrained his feelings before 
the tabernacle, awed, we may well suppose, by the token of the 
divine presence and by the approbation with which he saw the 
sixty-eight regarded by Moses. When however he heard of 



60 


Eldad and Medad, prophesying in the camp, although that should 
seem less liable to give offence, because the camp was a less dig¬ 
nified and holy place than the tabernacle, yet, since the act was 
susceptible of an unfavourable construction, as an ebullition of 
disorderly and intemperate zeal, he eagerly laid hold of it, as 
affording him ah happy opportunity to vent his jealous and in¬ 
dignant feelings. It was probably the same with the apostles. 
They perhaps felt from the first, as if the ordination of the 
seventy disciples were, in some measure, an encroachment on 
their own dignity and pre-eminence : but they were afraid to 
confess their feelings to their revered master, with whose express 
commission the seventy were sent forth. Jesus knew what 
passed in their hearts; and we may believe it to have been 
ordered by his providence, that one of the seventy should meet 
them in circumstances somewhat different from the rest. He 
had sent the seventy “by two and two before his face;” but 
this man was fonnd by himself, doing the work, which the others 
did in pairs. Thus he was the revived image of Eldad and 
Medad in the camp of Israel. The twelve therefore, like Joshua, 
laid hold of a flaw, as it seemed to them, in his proceedings, 
which afforded them an advantage over him. But they pro¬ 
ceeded farther than Joshua ; for they went to the length of 
forbidding him by their own authority. They would not how¬ 
ever venture to attempt the concealment of this exertion of 
apostolic power from their Lord ; and he, having now obtained 
the opportunity, which he had prepared, reproved their intem¬ 
perate jealousy in those gentle terms recorded by the two evan¬ 
gelists, unwilling to distress them overmuch, by carrying Tiis 
rebuke so far, as their presumption deserved, for restraining a 
man commissioned by himself in the free exercise of his ministry. 

This circumstance of the man bearing the Lord’s commission 
is, I conceive, the chief reason to be assigned for the scantiness 
of the commendation bestowed upon him. Being already known 
as a disciple, and in the eminent character of an accredited 
minister, one of the seventy, it was superfluous to speak of his 
faith in those terms of praise, which our saviour often bestowed 
on much inferior manifestations of that grace in others. 
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To this it may be objected, that the transaction with the exor¬ 
cist is related by St. Luke before the appointment of the seventy 
disciples, which is recorded in the next chapter. There is no 
great force in this objection. Of all the evangelists St. Luke is 
the least attentive to the order of time. We find him, immediately 
after the affair of the exorcist, noticing, that the time was then 
come for Jesus to be taken up, and that consequently he “stead¬ 
fastly set his face to go to Jerusalem.” This is evidently the 
same occasion, as that mentioned by St. Matthew in chap'ter 
xx. 17 of his gospel, and by St. Mark in chapter x. 32, where he 
describes all the disciples as amazed, and following Jesus with fear, 
probably occasioned by the extraordinary air of majesty, which 
his foreknowledge of the event of that journey communicated to 
his deportment. But Luke has no sooner related one circum¬ 
stance of that journey, Christ’s sending some messengers before 
him to a city of Samaria, to make ready for him, than he quits 
all further mention of the journey, and does not return to it till 
chapter xviii. 31. Again, it can hardly escape observation, that 
the mission, on which those messengers were sent, is exceedingly 
similar to that of the seventy, whom Christ ordained for that 
end, “that they might go before his face into every city and 
place, whither he himself would come.” Is it not therefore 
highly probable, that they also were two of the seventy, dis¬ 
patched on their proper errand? Only six verses more intervene, 
before we meet with the ordination of the seventy. They contain 
a short account of two incidents which are mentioned by St. 
Matthew, as having occurred at an earlier period of our saviour’s 
ministry, but which Luke has inserted here, being led to it, as it 
should seem, by the connexion of ideas ; the rejection of Jesus 
by the Samaritans having suggested the recollection of that for¬ 
lorn state, which he describes, “ as not haviug where to lay his 
head.” This is quite the manner of St. Luke. In his third 
chapter he notices the imprisonment of John the Baptist, before 
relating the baptism of Jesus, though it did not take place till 
some time after; for John was still busy in baptizing, when 
Jesus had actually entered on his ministry and had even sent his 
own disciples about to baptize. John iv. 1, 2. In the first verse of 
the same chapter he notes the commencement of John’s baptism. 
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as taking place in the fifteenth year of Tiberias Caesar, and then 
having finished what he had to say concerning John, he proceeds 
with the history of Christ, noticing, that he had then just at¬ 
tained the age of thirty years. But he intends, that we should 
connect our Lord’s age, not with his own personal baptism, but 
with the commencement of John’s ministry, re-ascending to the 
fifteenth year of Tiberius Ceesar, in the first verse of the chapter. 
So again, in his first chapter, the prophecy of Zecharias, begin¬ 
ning at the sixty-seventh verse, ought certainly to precede the 
two foregoing verses : and in his twenty-second chapter he has 
placed the temptation and fall of Peter before the trial of Jesus, 
though both Matthew and Mark have placed them after it, and 
John has intermingled them with it. The last instance I shall 
mention, is that in the twelfth chapter of the Acts ; where the 
account of the persecution of the Christians at Jerusalem by Herod 
Agrippa, the imprisonment and release of Peter, the dispute of 
Herod with the people of Tyre and Sidon, together with the set¬ 
tlement of that dispute, and the death of Herod, are related, as if 
they all occurred in the time, that Paul and Barnabas spent at 
Jerusalem, whither they had carried the collection, for the relief 
of the poor Christians there, from Antioch, and before their return 
to that city, than which nothing can be more improbable. Upon 
these grounds we may be justified in dismissing the objection 
drawn from the order of St. Luke’s narrative. 

Upon the whole then I think, that the case of the Exorcist 
in Mark ix. and Luke ix. forms no exception to the truth of the 
remark, that our Lord was not likely to permit men to speak in 
his name at their own pleasure. 

I cannot conclude this note without making a few observations 
on the opposite text in Matthew xii. 30. and Luke xi. 23. “He 
that is not with me is against me.” Bishop Stanley finds our 
Lord, in those words, “telling us clearly, that there may be a 
perfect unity of form with the most utter division of spirit.”* 
That such a meaning is either clearly or obscurely conveyed by 


Bishop Stanley’s Installation Sermon. 
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these words, or deducible from them, I have not the sagacity to 
discern. * Let his lordship in his perspicuity point out the clear¬ 
ness. In the mean while it would be putting no forced interpre¬ 
tation upon them, to explain them thus : he that does not go with 
me, against the enemies of God and of man’s salvation, according 
to the order of the warfare, which I have,arrayed and settled, 
whatever he may think of himself, is acting not with me, but 
againsts me. Yet this, I conceive, would be taking the words too 
absolutely, with too little reference to the occasion. I would 
rather regard them as before noticed, in the light of a proverb, 
absolutely expressed, but particularly applied to the matter in 
hand, the contest between the kingdoms of God and satan ; de¬ 
claring, that the church militant neither admits nor permits any 
neutrals : that he who does not act with vigour and decision on 
the side of Christ, is in reality favouring the enemy. But the 
clause that follows, may seem to carry us back to the more rigid 
interpretation : “and he that gathereth not with me, scat- 
tereth abroad”—as much as to say, he that goes alter my 
sheep, but does not gather them into the church, the fold 
which I have prepared for them, so far from gathering them, 
may be said rather to drive them away and scatter them 
among the heathen. Compare John x. 12. and the word 
SiioKopviaiitva John xi. 52. Yet here again the expressions 
have a proverbial turn and I believe were originally intended to 
apply to matters of property ; he that does not take care to use 
and improve Ids substance, after the manner of prudent men, does 
in fact abuse and waste it. But the proverb, as it proceeded from 
the lips of our Lord, was intended to bear a spiritual application: 
he that neglects the ways and the works of my kingdom to obtain 
the wages of satan in the pomps and vanities of the world, wastes 
the time and labour which he so employs, and loses the blessings 
which by faith and obedience he might obtain. 



SERMON. III. 


EPHESIANS i. 22 , 23 . 

God gave Him to be the Head over all things to 
the Church, which is His Body, the fulness of 
Him that filleth all in all. 


I proved in my last discourse, that two holy 
orders, the Apostles and the Elders, or Seventy, 
were created and ordained by the Lord Jesus 
Christ himself: and that a third holy order, that 
of Deacons, was afterwards added to them by the 
apostles, acting under the inspiration of the Holy 
Ghost. Now those orders were not merely per¬ 
sonal ; they were not intended to expire with the 
lives of the persons, on whom they were conferred; 
but, as I noticed at the close of my discourse, they 
were originally instituted with a view to their con¬ 
tinuance and even perpetuity. This first I shall 
endeavour to prove, and then proceed to shew, that 
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the divine intention has been fulfilled: that the 
three orders have been kept up and perpetuated; 
and that they are now subsisting, in the catholic 
church, even in the Church of England, the same 
substantially, as they were at first; not changed 
into different things, nor deprived of any essen¬ 
tial properties, with which they were originally 
endowed. 

First then I say, that the institution of the clergy, 
or ministry of the Christian church, is such an one, 
as by its very nature is formed for permanency or 
perpetuity. For the ministry is an essential part of 
the church ; the most eminent part of it, the very 
lot and portion of the Lord in it. Consequently it 
must subsist with the church, through a duration 
of equal extent. But the church was not intended 
to fade away and perish with the congregations of 
the faithful, who first received the glad tidings of 
salvation. It is a “ city which hath foundations : ” 
it is founded on a rock, “ and that rock is Christ.” 
From the prophecies which went before upon it, 
and from the declarations of its divine founder and 
of his inspired servants concerning it, we are taught 
and fully persuaded, that it was planted, nurtured 
and trained up, with the intent, that it should live 
and floui’ish in continual expansion, ever “ enlarg¬ 
ing the place of its tent,” and receiving fresh acces¬ 
sions of multitudes into itself, v until the fulness of 
the gentiles be come in.” Moreover, the first duty 
appointed to the apostles was to preach. The same 

F 
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was enjoined to the seventy also; and the deacons, 
though originally ordained for an inferior purpose, 
yet soon found themselves called to preach also. I 
waive for the present the mention of any other 
duty. For it is evident, that this one duty of 
preaching the truths of the gospel, both to those 
within the church and to those without it, makes 
the continuance of the ‘ministry necessary so long 
as the church shall have a being. 

Secondly, as it was a subject of prophecy, that 
the gentiles should be called into the church of 
Christ, so it was likewise predicted, that the gentile 
church should supply a number of ministers to God 
under the gospel. *“ I will take of them for priests 
and for levites, saith the Lordthat is to say, they 
shall discharge under the new covenant the same 
kind of office, which the priests and levites dis¬ 
charged under the old. But our Lord himself or¬ 
dained only Jews; and therefore, unless a special 
and original ordination of a gentile ministry took 
place by divine commission, of which we have not 
any account, the church must have been intended to 
possess within itself, some means of extending and 
propagating its ministry, or. these Christian priests 
and levites could never have arisen among the gen¬ 
tile brethren. There is an illustrious prophecy to 
the same purpose in the sixty-eighth Psalm,-f' where 
the Psalmist, beholding in the spirit the divine son 


* Isaiah kvi. 21. f Psalm lxviii. 18. 
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of man ascended into the heavens, thus addresses 
him, “ thou hast received gifts for men, yea the re¬ 
bellious also, that the Lord God may dwell among 
them.” This prediction is referred to by St. Paul, 
in his *epistle to the Ephesians, as prophetic of the 
appointment of a ministry among the gentiles “ for 
the perfecting of the saints, for the work of the mi¬ 
nistry, for the edifying of the body of Christ.”'!" 

Thirdly, I plead the solemn words of the Lord 
Jesus Christ, at his last appearance to the apostles, 
when he renewed, extended and confirmed their 
commission, with the solemn promise, that although 
absent in body, he would yet be ever with them : 
“ Lo, I am with you always even unto the end of 
the world.” Had our Lord stopped at the word 
“ always,” we might possibly have understood, that 
the promise was confined to the apostles personally, 
terminating with their lives and labours. But he 
has added, “ to the end of the world;” and thence 
we must infer, either that the lives of the apostles 
were to be prolonged to that distant period, or that 
his promise was given to them officially, not con¬ 
fined to their persons, but extended to all such, as 
should follow them in the line of their sacred mi¬ 
nistry. Now, that the apostles themselves did not 
understand their master, as allotting to them any 
uncommon length of days on earth, is evident from 

* Ephesians iv. 8—12. 
f See also Jeremiah xxxiii. 14 -26. 
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that rumour, which got abroad among the first 
Christians, that St. John, alone of the twelve, was 
not to taste of death ;* a rumour which that apostle 
denied in regard to himself, explaining at the same 
time, how it arose out of a mistaken acceptation of 
the words of the Lord. Indeed he had warned 
them in general, that their lives, instead of being 
prolonged, would rather be abridged of their proper 
term by the persecutions unto death, which awaited 
them; and he particularly signified to Peter “ the 
death by which he should glorify God.” Therefore, 
I say, they must have taken the words of Christ in 
the sense, in which the event afterwards proved 
them to have been spoken. But that sense deter¬ 
mines them to all those, who would be called to 
succeed the twelve in their apostolic office, signify¬ 
ing both that he would keep up and maintain that 
office; and also that he would bless and sanctify 
their persons and their labours, both in the due ex¬ 
ercise, and also in the extension ayd propagation, 
of it; communicating by its means to the catholic 
church all those gifts and graces, which he is ever 
present to dispense according to his good pleasure. 
Hence it appears farther, that this sacred and in¬ 
violable promise extended beyond the college of the 
apostles to their inferior colleagues, the seventy dis¬ 
ciples ; to all, who under the title of elders, were 
afterwards added to their company by the apostles; 
to the deacons also, and to all Christians of every 


* John xxi. 23 
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vocation, who, under the sanction of apostolic 
approbation, give their hearts and set their minds 
to serve the Lord. It would be unprofitable to 
expend farther time and labour on words, which 
carry their meaning with them to the mind of 
every reasonable and unprejudiced reader; and as to 
the unreasonable and prejudiced, human language 
possesses no form of expression capable of bringing 
home to their understandings a truth, which they 
are resolved to dislike. There are no words, which 
they will not find means to turn aside, disfigure 
and obscure. 

Fourthly, the apostle John informs us, that, when 
our saviour after his resurrection rep'eated the or¬ 
dination of himself and his brethren, he confirmed 
their commission by a mystical and very awful 
token. lie breathed upon them, and said unto 
them, “Receive ye the Holy Ghost.” Breath is 
the emblem of-spirit, and indeed both breath and 
spirit are expressed by one word in the original 
languages of the old and new testament. The 
breath comes from within the breast, the inmost 
part of man; and so when Jesus breathed on the 
apostles, he plainly signified, that the Spirit which 
was in him, passed from him into them. Here call 
to mind, I beseech you, what we read in the second 
chapter of Genesis: that when God had formed 
the body of Adam of the dust of the earth, he 
“ breathed into his nostrils the breath of life; and 
man became a living soul.” It was the gift of a 
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living, a rational and immortal soul, which Jehovah 
breathed jnto Adam, when he created him to be the 
founder and father of the race of man on earth. 
And now you have just heard, that when the Lord 
Jesus created his church, when he finally formed 
the twelve into a body of clergy, “he breathed 
upon them.” He thus shed into them a portion of 
the vital influence, which dwelt within himself, 
when he finally ordained them and sent them forth 
to be the founders of his church, the fathers of the 
new creation, of *“the new man, which after God 
is created in righteousness and true holiness.” 
The two acts are so obviously alike, that they 
enforce comparison. Doubtless our Lord saw the 
likeness; he intended it, and therefore intended, 
that we should compare them together. What an 
high and holy idea does that comparison convey to 
our minds of the apostolic office, and consequently 
of the Christian ministry ! It is thereby exhibited 
to us, as bearing in it the soul of the church, the 
very spirit of its immortality. For as Adam was 
enabled to propagate a race of beings gifted like 
himself with rational and immortal souls, so were 
the twelve apostles empowered to propagate a spi¬ 
ritual posterity, a line of ministers, to be like them¬ 
selves apostles of their master, carrying down their 
ministry, and the work of their ministry, with the 
effects of that work, the conversion of mankind to 

* Ephesians iv. 24. St. Paul often speaks to Christians, as 
their “father who had begotten them through the gospel.” 
1 Corinthians iv. 15. Philemon x. 
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the faith of the gospel, and the support and main¬ 
tenance of an immortal race of Christians in it, so 
long as the children of Adam shall continue to 
dwell in the world, and the world remain a place 
of dwelling. 

Fifthly, the means of propagating the apostolic 
ministry is by succession; the very same in nature, 
as that, by which the catholic church itself is pro¬ 
pagated and kept up in the world; so that, as the 
church remains now the same catholic church, as 
it was at its original institution, its ministry like¬ 
wise continues to be the same apostolic ministry, as 
when the Lord breathed into its primitive officers 
the breath of spiritual and official life. Surely it 
is reasonable and fit, that it should be so. But, 
though the means be the same in nature, they are 
different in manner. What is done in the body of 
the church by baptism is done in the church’s 
ministry by consecration or ordination ; by the 
laying on of hands in the name of the Holy Trinity, 
accompanied by fervent prayer, by authoritative de¬ 
claration, by solemn benediction, and by wholesome 
and awful admonition. This ordination, in virtue 
of the divine appointment, carries with it the prin¬ 
ciple of immortality, conferred originally by the 
afflatus of the redeemer. Thereby is conveyed and 
realized the promise of Christ’s presence with his 
clergy, going with them by his spirit in all their 
orderly ministrations; so that they are made dis¬ 
pensers, according to their several stations, of the 
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blessings of the everlasting priesthood of Him, who 
was constituted “ priest for ever after the order of 
Melchizedek.” 

Sixthly, the priests under the law of Moses took 
their priesthood by succession in the way of ordi¬ 
nation. For, although the right of succession was 
conveyed to them by generation, as sons of Aaron, 
yet tilt; power of officiating in the priesthood was 
solemnly conferred by consecration or ordination.* 
In the Christian clergy no claim to its holy orders 
is acknowledged, but FITNESS ; and that fitness is 
to be examined- and decided by those, in whose 
apostolic hands the right of ordination is vested. 
Even under the law, tin* right of succession to the 
priesthood was not indefeasible; it was not so ab¬ 
solutely conveyed by generation, as not to he in a 
great measure avoided by certain natural and in¬ 
herent defects, which entirely excluded a man 
from ministering before the Lord,'}' though in re¬ 
gard to his maintenance, he had the common rights 
of a priest. Those personal and external defici¬ 
encies in the Aaronicnl priesthood answer to those 
spiritual and moral defects, which exclude improper 
and insufficient persons from the orders of the 
Christian clergy. We have remarked before, that 
ordination was used and required in the one, as 

* Sec Exodus xxi\. 1, and scq. Leviticus viii. 1, and seq. 
Exodus xxviii. 11. xxix. 2(1—,'iO. Leviticus viii. 21, and seq. 
Numbers xx. 2.1, and scq. 

t Leviticus xxi. 16, aud scq. 
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well as in the other; and thus an analogy is 
established, whence we reasonably infer, that the 
same divine: wisdom has wrought equally in the 
institution of both.* 

Seventhly, but the good providence of God has 
given us more than a bare declaration, satisfactory 
as that must be, of his design and promise to per 
perpetuate tin' apostolic order in his church. He 
has even afforded us a striking example of that de¬ 
sign and promise carried into fvdl effect. In the 
first chapter of the Acts of the apostles we read, 
that the downfall and death of Judas Iscariot hav¬ 
ing occasioned a vacancy'}' in the number of the 

* With a view to prevent mistakes, I think it my duty to no¬ 
tice here a very important distinction between the office of the 

lewtitiul priesthood and that of the Christian clergy. They were 

a Imdv of sacri(icing priests, continually slaving victims and offer¬ 
ing them to God, in behalf of the people of Israel and also of them¬ 
selves. tint the clergy under the gospel are not saeritieers. 
There is no proper ordinance of sacrifice appointed to them in 
the new testament. One sacrifice only is known and allowed 
there ; and that was offered once von by him, who alone 

had an effectual sacrifice to offer, our Lord Jesus Christ. Hence 
hr is properly Palled Hiereus a sacrificing priest ; but bis mi¬ 
nisters are never mentioned in the new testament, by any form of 
expression, which can he supposed to denote persons offering 
sacrifices. We leave to the ministry of tlie romisli communion 
the assumption of an office that, does not belong to the Christian 
clergy. 

t It soeins to have been the persuasion of the apostles, that 
their proper number was twelve. Accordingly, when, after the de¬ 
tection and death of Judas, they were really only eleven, they are 
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twelve apostles, the Christians, present at Jerusalem 
at the time of our Lord’s ascension, being assem¬ 
bled together, and having listened to the inspired 
voice of Peter, proceeded to make good that de¬ 
ficiency by election. The election was decided not 
by vote, or by ballot, but by lot; the lots being 
committed by fervent prayer to the guiding hand 
of the Holy Ghost. It appears, however, to have 
been the persuasion of the apostles, that they ought 
not to look for their new associate beyond the num¬ 
ber of the seventy. Even at the present day we may 
discern two satisfactory reasons for that persuasion. 
The seventy were commended above all other men 
to their choice, as being already the chosen of the 
Lord, ordained to a sacred ministry by his own divine 
hand. Besides it seems to have been considered 
necessary, that the new apostle should be like 
themselves, one who had seen Jesus in the fiesli, 
one able to bear testimony, of his own personal 
knowledge, to the words and actions, the holy 
life' and cruel death of their divine master, but 
above all to his resurrection. He must therefore, 
to use the words of Peter, be one* of the men, who 
“companied with the apostles all the time, that the 


still called the twelve. John xx. 24. 1 Corinthians xv. 5. So 

after the addition of St. Paul, when they were thirteen, they 
might still be called (though we find no instance of it) the twelve, 
after the example of the tribes of Israel, which though really 
thirteen, are generally called twelve, in reference to the number 
of the immediate sons of Jacob. 

* Acts i. 21, 22. 
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Lord Jesus was going in and out among them, be¬ 
ginning from the baptism of John, until the time, 
that he vva| taken up from them.” According to 
this rule, there could not possibly have been many 
beyond the seventy to choose out of. For the 
whole number of names was only one hundred 
and twenty; and of that number the apostles, 
with the seventy, made eighty-one. To them we 
must add the mother of the Lord, and the other 
women, who are noticed as being present, but 
without mention of their number, and who were? 
excluded by their sex. Besides these, there were 

the brethren of the Lord, who also were excluded, 
because, whatever they might be after his resurrec¬ 
tion, during his ministry on earth they did not 
believe on him, to that extent, with that decision 
and firmness which were required in his accepted 
and constant attendants.* When it is considered 
also, that there were probably other persons pre¬ 
sent, whose faith was of a later date than the be¬ 
ginning of Christ’s ministry, it is evident that beyond 
the seventy, there will remain few indeed, if any, 
to whom the above description would attach, it 
may therefore be regarded, as only a periphrasis of 
the seventy, whom it was not convenient to express 
by their number in the Acts of the apostles, and 
whose later title of eldera had not yet obtained. 
Out of these then they fixed upon two, nothing 
being said, either as to the ground, or as to the 


* See Mark iii. 21. and John vii. ft. 
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manner, of making that selection. But the pro¬ 
bability is, that they -were chosen, as being confes¬ 
sedly and eminently superior to the ^rest in the 
qualifications required for the high office of apostle- 
ship. So far then the apostles were directed, or 
thought themselves warranted, in proceeding upon 
the light and knowledge already vouchsafed to 
them. But they did not venture farther ; they 
presumed not to decide between the two. They 
therefore referred the decision, by casting lots ac¬ 
companied by prayer, to the heart-searching God. 
He was pleased to accept their petition, and caused 
the lot to fall upon Matthias; whereupon, “he was 
numbered with the eleven apostles.” 

This election of Matthias, undertaken and carried 
on as it was, with the divine approbation and in¬ 
terposition, is a most important point in the sacred 
history, inasmuch as it proves the apostolic office, 
even with its entire powers and dignity, to be ca¬ 
pable of being transmitted or conveyed to other 
men, when- duly chosen, appointed and ordained. 
We read nothing of Matthias afterwards ; and 
thence we may conclude, that one main reason for 
recording his appointment to the apostleship, is to 
prove to us, by an authoritative example, the truth, 
which the Lord had declared in words : that the 
order of apostles should never fail; but that he 
who instituted it, would continue to be with those 
who exercised it, “ even unto the end of the world.” 
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The other point, which I have undertaken to 
prove, is, that the three orders appointed by t>ur 
Lord and his apostles, have really been kept up and 
perpetuated*, agreeably to his avowed intention, 
and that they are at present subsisting in the ca¬ 
tholic church, even in the church of England, 
being now the same substantially as they were at 
first, not changed into different things, nor de¬ 
prived of any essential properties, with which they 
were originally endowed. To accomplish this un¬ 
dertaking, however briefly, in a manner at all 
satisfactory to your minds, will require a consider¬ 
able portion of attention and patience, both on 
your part and on mine. Yet our work will appear 
less laborious, when we call to mind, that the evi¬ 
dence to be produced will relate chiefly, indeed 
may be almost wholly confined, to the first of the 
three orders. For since the power of ordination 
was wholly lodged in the hands of the apostles and 
their successors, it will follow of course, that, if 
that order be kept up, the two others, or either of 
them, can hardly fail. My chief labour therefore 
will consist in proving, that the apostolic power 
and character have come down from the holy men, 
who were originally gifted with it, in an unbroken 
line, to those, who now hold and exercise that 
sacred office. 

And now, without any words tending to delay, 
let us advance to the question, which involves the 
whole subject: who have been since the primitive 
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times, and who are now the successors of the 
apdstles ? It is answered, the bishobs of the ca¬ 
tholic church. They are the true and only sucess- 
ors of the apostles. 

It was not, however, the will of the Lord, that the 
bishops of the church should succeed to all the 
power authority and privileges possessed by the 
apostles in their full extent; but, as I have before 
noticed, only to such parts of them, as were neces¬ 
sary for the maintainance and well-being of the 
church. In some respects 'the apostles cannot be 
said to have had any successors. They jointly par¬ 
took of and enjoyed some extraordinary favours, 
even such as could not possibly be communicated 
to any succeeding generation. They had all seen* 
the Lord in the flesh. They had all received his 
personal, oral instructions. They had all seen him 
risen from the dead. They derived their commis¬ 
sion immediately from him. These were privileges, 
which, it is certain, their successors cannot pretend 
to. Besides, they were gifted with such extensive 
miraculous powers, and were inspired with such 
high degrees of spiritual knowledge and grace, as 
were not intended to be conferred on any that 
should come after them. Thus do the apostles 

* It has been seen above, that the personal knowledge of the 
Lord was considered necessary to apostlesliip in the case of 
Matthias. St Paul accordingly asserts it of himself, 1 Corinthians 
ix. 1. And he had it by very especial favor, by miracle ; he 
was even taught the truths of the gospel “by the revelation of 
Jesus Christ.” Galatians i. 12. 
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stand pre-eminent and alone among the servants of 
Christ; as without equals, so without successors. 
But these gifts were not essential to their office. 
They were only temporary and personal. 

The particulars, in which the Christian bishops 
have succeeded to the rights and powers of the 
apostles, are truly essential to the apostolic office, 
and consequently permanent. They may be com¬ 
prised under the five following heads: first, the 
power of perpetuating and augmenting their own 
order, by consecrating other bishops in the room 
of those deceased, and by founding new bishoprics 
where none existed before, as in countries newly 
converted to the faith, or in those where Chris¬ 
tianity may bo widely extended by progressive 
conversions, or the Christian population largely 
increased by natural means. Secondly, the right 
of keeping up and enlarging the second holy order, 
by ordaining elders and settling them in proper 
places for the due performance of all the duties 
belonging to or connected with their office. Thirdly, 
the like power of maintaining and spreading abroad 
the third holy order of ministers, originally or¬ 
dained by the apostles, to minister, subordinately 
to themselves and to the elders, in all things to 
which they might be appointed. Fourthly, the 
authority to administer the ordinance of confirma¬ 
tion, instituted by the apostles and reserved to 
themselves and their successors, as a mark of high 
distinction and superiority. Fifthly, the chief over- 
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sight, caxe and rule of the church; as the same are 
exercised in maintaining sound doctrine, directing 
the ordinances of public worship; presiding with 
the requisite authority in ecclesiastical councils ; 
ordering all spiritual concerns with regularity and 
decency; correcting abuses and misbehaviour; set¬ 
tling disputes and questions; suppressing heresies 
and schisms; sitting in trial on spiritual persons 
charged with delinquency; punishing and even de¬ 
priving them, if found guilty; keeping the members 
of the church, all in their proper places and in the 
line of duty ; admonishing, checking and restrain¬ 
ing those, who may be overpassing it; bringing 
back those, who have transgressed it; and by every 
means endeavouring to keep “the unity of the 
spirit in the bond of peace.” This last particular 
is that one branch of the bishop’s office, from 
which it derives its appellation. For the greek 
word Episcopos properly signifies an overseer: and 
you may perceive by the pronunciation of it, that 
our modern English word and the ancient Greek 
one differ so little in sound that, with a little allow¬ 
ance for the change made in passing from one 
language into another, they are evidently one and 
the same word. 

In the above particulars the apostles exercised 
their holy office; and in the same the bishops of 
the catholic church, if left at liberty, do now exer¬ 
cise an apostolic authority. What I have to prove 
then, is, that the apostles appointed and left sue- 
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cessors to their authority, who under the name of 
bishops, or some other appellation, have ever con¬ 
tinued, and do still continue, to be the first of the 
three orders in the Christian ministry. 

The first step, in that succession we have already 
noticed, dwelling upon it at sqme length :—I mean 
the election and appointment of Matthias to suc¬ 
ceed Judas Iscariot, and his consequent investiture 
with the apostolic office. The first step in every 
such case is the great one. It certifies and mani¬ 
fests the establishment of the principle by the 
advancement of it into practice. It is not a mere 
point; it is a line, drawn out to a sufficient length 
to ascertain its direction ; all that remains is to 
carry it on and pursue it. Accordingly, in the 
appointment of Matthias we clearly discern the 
principle of succession ; we see it laid down by di¬ 
vine authority, and carried into actual practice by 
inspired agents. After that, every like step would 
proceed readily, without doubt or hesitation. How 
soon after the introduction of Matthias the sacred 
college of apostles, always limited as to their extra¬ 
ordinary privileges to their number, twelve, pro¬ 
ceeded to extend their body, in its ordinary powers, 
by the creation of bishops, we are not informed. 
Perhaps they might not immediately feel any pres¬ 
sing necessity for. such additions. But after the 
conversion of St. Paul and the calling of the gen¬ 
tiles, and probably before, the multitudes, that 
thronged into the church, would oblige them to 

a 
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seek coadjutors in their labours. They would be 
at no loss where to find such. Persons, on whom 
the holy gift of that secondary apostleship might 
safely be conferred, were already provided to receive 
it. They were clearly pointed out to their choice 
by the finger of God in the precedent of Matthias, 
and were farther recommended to it by past expe¬ 
rience of their fidelity, by long intercourse of bro¬ 
therly affection, and above all by the conspicuous 
approbation of their divine master, when he ordain¬ 
ed them for his seventy forerunners. One can 
hardly imagine, that the apostles would fix their 
approbation on any, in preference to those seventy 
brethren, except perhaps in some particular in¬ 
stances, where they acted under especial divine 
direction, or in places, or for stations, where they 
could not be conveniently employed. 

Probably among the earliest of the seventy, who 
were called to the higher order, perhaps the earliest, 
was Barnabas, although we have no distinct account 
of his consecration. He seems to have been raised 
to the apostleship, or episcopate, call it as you will, 
before the reception of St. Paul by his brother apos¬ 
tles, as one of their own order. For he could hardly 
be of an inferior rank, who took such weight and 
consequence upon him, as* to recommend St. Paul 
to the apostolic brotherhood, to answer for him, and 
to prevail on them to receive him. Next we find 


* Acts ix. 27. 
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him* sent to Antioch with apostolical authority, 
and'j" afterwards we read of him, as going about with 
St. Paul, teaching and preaching as on a footing of 
equality, and even opposing^ his own opinion and 
wishes to those of the apostle, as being independent 
of him. Surely then Barnabas was an apostle or 
bishop, and was probably raised to that high emi¬ 
nence from among the seventy. 

Farther, both§ Barnabas and Paul are associated 
with Simeon, sumamed Niger, Lucius of Cyrene, 
and Manaen, the foster brother of Herod Antipas ; 
and then the last three, under the direction of the 
Holy Spirit, join in setting apart, or appointing, the 
two former to an especial work, in the publication 
of the gospel to the gentiles. Now nothing can be 
more unlikely, than that those three persons should 

be empowered, or permitted, by the spirit of the 
God of order, to lay hands with episcopal authority 
on those, who were already invested with that cha¬ 
racter, one of them “ not a whit behind the very 
chiefest apostles,”|| if they had not themselves re¬ 
ceived it. Thence we may correctly infer, that 
they were at that time endowed with the apostolical 
rank and power; and they probably had been also 
of the number of the seventy. In the fifteenth 
chapter of the Acts we read, that the apostles sent 


* Acts xi. 22. f Acts xi. 26, xiii. and xiv. throughout. 

X Acts xv. 37—40. § Acts xiii. 1. || 2 Corinthians xi. 5, 
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Judas surnamed Barsabas and Silas, who are de¬ 
scribed as “ chief men,” or, leading men, among the 
brethren, in company with Paul and Barnabas, on 
their return to Antioch, to carry with them the 
decree of the first Christian council to that city and 
to confirm the announcement of the two former by 
their own words. Now it is highly probable, that 
Judas and Silas were of the seventy; and since 
they are denominated “ leading men,” and are asso¬ 
ciated upon terms of equality, and in the same office 
with men of apostolic dignity, it is hardly reasonable 
to suppose, that they were of an inferior order them¬ 
selves ; and the supposition is rendered quite pre¬ 
posterous by the reference, which is expressly made 
to them, as confirming* the words of their apostolic 
brethren. Silas especially, who is the same as 
Silvanus, accompanied St. Paul in many of his 
journeys, and is joined with him, as his associate, 
in the two epistles to the Thessalonians. Upon the 
whole then it can hardly be a subject of question, 
that these persons were endowed with such a por¬ 
tion of the apostolical powers and gifts, as the Lord 
intended to remain in the church, when the twelve 
should be removed from the world by death. The 
same is true of some other persons mentioned in 
the new testament, particularly of Timothy and 
Titus, of whom more will be said in a future 
discourse. 

* Acts xv. 27. “ Who shall tell you the same things by 
mouth.” 
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And now do any of you wish, that the powers 
and duties of the three holy orders, with the means 
of perpetuating them by apostolical succession, had 
been fully set forth in formal and particular detail? 
Perhaps you are disappointed and think it objec¬ 
tionable, that the sacred writer of the Acts should 
pass over matters of such great importance to the 
constitution, government and discipline of the 
church, in descriptions so short and uncircumstan¬ 
tial, as to amount to little better than bare notices 
or hints of what has taken place. There is however 
no solid ground for disappointment or objection. 
Reflect, I beseech you, that the Acts of the Apostles 
is a small book. St. Luke, with all his knowledge 
of events and circumstances, could easily have 
written a great one. But that he was not commis¬ 
sioned to do. Probably he was warned by the 
spirit against doing it. In all the books of the 
new testament brevity appears to have been a point 
constantly kept in view. If St. Luke in the Acts 
had entered into all the particulars, which every 
one may require on this subject, the same would 
with equal reason be required on other subjects, in 
all the other books ; and then the bible would have 
grown out into a volume, or rather into a number 
of volumes, far beyond what the Lord in his wisdom 
has seen fit, and far too great for commodious use 
or extensive circulation. The consequence indeed 
of this brevity is, that many things are omitted in 
what we may think their proper places; that much 
is left to our own diligent search in “ comparing 
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spiritual tilings with spiritual,” that general infer¬ 
ences are to be drawn from especial instances and 
examples; and that private Christians are made to 
see and feel their need of a clergy, whose time and 
attention are mainly given to search the scriptures, 
and thence to collect and publish to the church and 
to the world the holy truths, that pertain to godli¬ 
ness and to eternal life. God in his word deals with 
us, as with rational beings, capable of duly estimating 
the importance of what he reveals and of following 
up the track, which he opens to us. He deals with 
us also, as with fair honest and open-hearted people, 
not as with carping criticising objectors, nor as with 
curious speculators and searchers after novelty. He 
deals with us lastly, as with persons answerable on 
their souls for the simplicity, meekness and fidelity, 
with which they ought to handle his sacred scrip¬ 
tures. That so much division and dissension does 
exist among Christians, is owing to the absence of 
that spirit, in which God would have them draw 
nigh to his word. 

But even if no such reasons for brevity could be 
alleged, still upon the subject before us the penmen 
of scripture would rightly decline to enter into 
those details, which some persons weakly or arro¬ 
gantly require. For they are obviated, they are- 
rendered superfluous by the methods, which Christ 
has taken for certifying his will to faithful Christi¬ 
ans. These means are two. The first of them 
consists in the analogy, which the ministry of the 
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gospel bears to that under the law. The hebrews 
had an high priest at the head of their ministry: 
and so have we. But theirs was visible, mortal, 
abiding on earth : whereas ours is invisible, im¬ 
mortal, resident in heaven, the Lord himself. Un¬ 
der the jewish high priest, inferior priests and 
levites were ordained to minister in the service of 
God. It is the same with us. Christ ordained two 
distinct orders under himself, the apostles and the 
seventy : and these, after his ascension into heaven, 
he extended, by the agency of his Spirit, into the 
corresponding orders of bishops and presbyters, to 
which he added that of deacons. Now, as the he 
brew priesthood was appointed to last to the end of 
the legal dispensation, so is the Christian priest¬ 
hood constituted to last to the end of the Christian 
economy, being coeval with the everlasting high 
priesthood, from which it unceasingly flows. No 
man was allowed to enter into the hebrew ministry, 
except by the appointed way of succession and or¬ 
dination. It is the same with the Christian ministry. 
No man has a right to take it upon him, unless he 
has been regularly called and ordained thereto. 
This analogy is not fanciful; it is real and de¬ 
signed ; designed to be an help and a guide to us, 
as other analogies are, which subsist between the 
law and the gospel. 

The other means above alluded to consists in 
making the course of events and the usage of the 
church interpret the brief expression of his will. 
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The ministry, as it was originally ordained by our 
Lord in two orders, so it was at first brought into 
exercise, under his immediate eye ; and, after his 
ascension into heaven, the apostles, and the bishops, 
whom they ordained, together with the elders, or 
priests, and deacons, carried on the work of the 
gospel under the instant direction of the Holy Ghost, 
who manifested his presence with them and his 
approbation of their labours, by many signs and 
miracles. Under such high inspection and holy 
guidance they were duly trained and exercised to 
leave behind them for the direction of the church, 
a sufficient sample and pattern of what the Christian 
ministry in all its orders was and ought to be. 
Hence in early times no Christian could doubt, that 
these were the proper, the suitable and sufficient 
officers and ministers, whose bodies and whose 
spirits the blessed saviour intended to employ in 
his great work of converting, instructing and saving 
the souls of men; and therefore no fuller directions 
concerning the ministry were necessary, than what 
the ministry itself in its visible constitution and 
practice afforded. For offices and officers of all 
sorts, whether spiritual or temporal, are practical 
things; so that their duties, and the right way of 
discharging those duties are better learned by prac¬ 
tice than by description. Do we not know more of 
the offices of a justice of the peace, or an overseer, 
by seeing and observing the execution of those 
offices, than we could do by the fullest description 
of them that could be written in a book ? Accord- 
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ingly our Saviour, when he appointed the three 
orders to be a lasting and perpetual ministry in his 
church, did not direct his apostles to enter into a 
full and particular account of them, because he 
knew that the permanent subsistence and constant 
exercise of those orders would shew his intention 
in ordaining them, far better than any description. 

It has turned out accordingly. The church has 
been familiar with those orders from the beginning ; 
and thenceforward it has ever known and felt, that 
they are in no part or degree the invention of men, 
no corruption of later times, to which it is artfully 
contrived to adapt the words of scripture. The 
earliest witnesses that can be brought forward to 
attest the truth of our holy religion were members 
of those three orders, chiefly that of bishops. In 
the writings of some of them, which have come 
down to our times, they speak of the three orders, 
as separate from each other, yet as forming to¬ 
gether the clergy, or ministry of the catholic church. 
I am unwilling to occupy your time with citations 
from writers, with whose works you can have little 
or no acquaintance. Yet I cannot but turn your 
attention for a moment to Ignatius bishop of Anti¬ 
och. This illustrious person suffered martyrdom 
at Rome, being torn in pieces by wild beasts at the 
command of the emperor Trajan, about the year of 
our Lord 107, only eleven years after St. John saw 
the vision of his revelation. By that time the three 
orders of bishops, priests and deacons were fully 
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settled, as the clergy, or ministry, of the church; 
their several rights powers and privileges were 
adjusted and defined, and their appellations and 
titles clearly and certainly fixed by custom. Ac¬ 
cordingly, that holy martyr, in the seven epistles, 
which he wrote very shortly before his martyrdom, 
insists in the strongest terms on the importance, 
the holiness and sacred authority of the three 
orders. But he dwells chiefly on the order of 
bishops, as being at the head of all, immediately 

under Christ, and from which the two other orders 
receive their ordination, and their authority to act 
as ministers of God in his church ; so that without 
a bishop their cannot be any regular Christian 
church. Ignatius was ordained by St. Peter and 
had been a disciple of St. John ; and consequently 
he had drawn his doctrine from the lips of that 
blessed apostle. Of course the authority of so 
ancient a father, and so nearly connected with the 
“ beloved disciple” of Jesus, stands as bigh, as any 
human authority can stand, in the church. I will 
therefore cite to you a few short passages from his 
writings. “ Have regard,” he says, “ to the bishop, 
that God also may regard you. My soul for theirs, 
who are subject to the bishops, elders and deacons: 
and may it be my lot to have a portion with them 
in God.” Again, “ The bishops who were appointed 
in the farthest regions, are according to the will of 
Jesus Christ: whence it becometh you to go along 
with the will of the bishop.” Again, “ That ye may 
obey the bishop and the presbytery, having your 
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mind without distraction, breaking one bread.” 
Again, “ Hold to the bishop and to the presbytery 
and deacons. Without the bishop do nothing.” 
Again, “ l ie that doetli ought without the bishop 
and presbytery and deacons, that person is not 
pure in his conscience.” In quoting these passages 
I beg it to be observed, that they are brought for¬ 
ward, not as authorities for supplying the deficiency 
of scripture, but as evidences of the Christian eccle¬ 
siastical polity, exemplifying the institutions or¬ 
dained for the church in scripture by the practice 
of the earliest times, when the last survivor of the 
twelve apostles had been but lately removed from 
the world, and the church was for the most part 
served and governed by men ordained to their 
several posts by the hands of the apostles. It would 
be easy to cite other passages from the epistles of 
Ignatius to the same purpose as the above, and 
perhaps stronger than any of them. But I would 
not appear to rest too much upon uninspired au¬ 
thority. Besides, what I have cited above is suffi¬ 
cient for its end; and to produce more would be 
little else than to weary you by a frequent repeti¬ 
tion of the same thing. 

Of course it would be a task of great difficulty 
and labour, to trace all the successive links, as it 
were, of that chain upward, from the present day, 
to the time of the apostles. But there is not the 
least necessity for any man to take upon him so 
long and so irksome a task. It cannot be fairly 
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required of us. It would be about as reasonable, 
as to challenge a man, when he speaks of his descent 
from Noah, to trace back his pedigree, step by 
step, to that great father of the human family. 
The fact is, that the catholic church has always 
been- under the government of bishops, and for 
fifteen hundred years the holy orders of the clergy 
were always conferred by their hands and were not 
pretended to be conferred by any hands but theirs. 
This we know by the history of the church, or, as 
it is sometimes called, ecclesiastical tradition. Let 
it however be understood, that, when we thus use 
the word tradition, we do not use it in its popish 
sense, as expressing something supposed to have 
been delivered by the Lord or his apostles, yet not 
openly published to the church in the new testa¬ 
ment, but secretly preserved in the memories of 
Christians, and not brought into record, till perhaps 
several ages afterwards. By tradition we mean 
history; and surely the church must have its his¬ 
tory, as well as the kingdoms of this world. By that 
we learn, that the three orders of the clergy, like 
the ordinances of the Lord’s day and the sacra¬ 
ments, have come down, together with the church 
itself, in a continuous course, from their first insti¬ 
tution to the present day. It would, as I have said, 
be unreasonable, to require us to trace the descent 
of the episcopal order at length, through the his¬ 
tory of eighteen centuries. It is quite sufficient for- 
a reply to any, who may deny our statement, to 
make this demand of them, that they should fix 



upon some one point, if they can find one, during 
the first fifteen centuries, in which the ministry of 
the catholic church, consisted of any other orders, 
but those of bishops, priests and deacons ; in which 
the church was governed in chief by any order, 
but that of bishops ; or in which the gift of holy 
orders was conveyed by any hands, to the excep¬ 
tion or exclusion of bishops. 

We read indeed, in some ancient Christian writers 
of one Aerius, who, some time before the year of 
the Lord 400, occasioned much trouble in the 
eastern part of the church, by publishing and main¬ 
taining an opinion, that bishops and presbyters or 
priests, were originally, only one and the same 
order ; and he seems to have supported his notion 
by much the same arguments as dissenters do now, 
and of which I hope to shew the weakness in a 
future discourse. This Aerius was one of those 
heretics, who denied the divinity of our blessed 
saviour. He was also a man of ambitious temper, 
and thence had greatly desired to be made a 
bishffp himself. But failing in his aim, he could 
not bear to see Eustathius, an old associate of his, 
preferred to a bishopric before him. Through 
jealousy therefore and envy it was, that he set him¬ 
self to oppose and pull down a sacred office, which 
he thereby proved himself more unfit to hold, than 
he was unable to obtain. Being however a man of 
ready speech, and mingling with his errors some 
sound objections against certain superstitious prac- 
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tices then prevalent, he persuaded a considerable 
number of persons to follow him for a time. But 
all came to nothing in the end; and we know 
little more of his attempt against the orders of the 
church, except that it was made, and failed; leaving 
us this single instance of exception, just enough to 
prove and establish by its failure the general rule 
to the contrary. 

The ill success of this heresy afforded no en¬ 
couragement to other attempts of a like nature : and 
accordingly, although in the course of so many ages 
there were many different and even opposite doc¬ 
trines taught; though there were many schisms and 
heresies; yet the most mistaken and heretical party 
of Christians never once thought of confounding 
two of the three orders, or of laying aside any one 

of them: nor during that time would any clergyman 

have been accepted in the catholic church, except 
he had received his holy orders from the hand of 
some known and acknowledged bishop. When we 
reflect upon the folly, the ignorance, the pride, and 
rashness of mankind, we cannot help being astonish¬ 
ed at the general unanimity of Christians in this 
respect. It is to he attributed only to the all-ruling 
and favouring providence of God, that the unfailing 
existence of the apostolic order, in the perpetual 
succession of bishops, governing the affairs of the 
church and ordaining the two inferior orders unto 
their several ministrations, has afforded through 
the long space of eighteen centuries as well a con- 
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tinual evidence, as a practical illustration, of their 
original institution by Christ and his apostles, and 
of the uses and purposes to which he ordained them. 

Surely it must be a great satisfaction to every 
conscientious member of the catholic church, who 
reflects upon the important duty of doing all things 
in it according to the will and institution of the 
Lord :—it must be, I say, to every such member, a 
great satisfaction to reflect, that the bishops and 
other clergy, who now minister in holy things, 
are acting and serving as “ embassadors for Christ,” 
—authorized by him in the perpetuity of his holy 
ordination, exercising his power in the ministry 
of reconciliation, continually exhorting and “be¬ 
seeching you in his stead to be reconciled unto 
God,” who is already reconciled unto you through 
Jesus Christ our Lord. 

Before I conclude this discourse I request your 
attention to a few remarks, which you will find to 
be of considerable importance. 

1. While we rejoice with thankfulness in that 
strong mark of approbation, which the providence 
of Christ has given to his catholic church, in 
preserving the apostolical succession of its ministers 
unbroken and whole, through so many ages of 
persecution and heresy, of superstition and dark¬ 
ness, we cannot but reflect with fear and trembling, 
that if that succesion had been at any time inter- 
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rupted and broken off, no wisdom or power of man 
could have repaired or renewed the chain: and 
then it would.be incumbent upon us to prove, that 
the Lord hath interposed again, with visible proofs 
of his authority, and hath given forth a new com* 
mission to other and hew apostles or bishops, and^to 
new priests and deacons, in their several orders, to 
administer the holy sacraments, and to do all those 
acts and discharge those duties, which belong to 
their station in the church. Men can receive such 
gifts only by virtue of some original grant made by 
our Lord Jesus Christ; and that can reach us and 
communicate his authority to us only in the way, 
which he has appointed. Hence, I say, if the 
apostolic commission had at any time failed, there 
must either have been a new one issued, or chris- 
4ians must ha^e been without any real ministry 
ordained of God. Hence also, if there be in the 
church any clergy,.any ministry, who pretend to 
have received and to hold their sacred orders by 
any other means than by derivation from the apos¬ 
tles through their successors, the bishops, they 
are bound to prove,, that they have and hold -them 
by virtue of some posterior divine interposition, 
some later commission from the Lord, granted 
either to themselves immediately, or to those, who 
have received authority to hand those orders over 
to them. Now there is no proof, that there ever 
has been any such divine interposition, any new 
commission issued from the Lord. * Neither we, 
nor any other body of men can truly pretend to 
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preach the gospel, or to minister in holy things, 
under any new title. Consequently our title by 
apostolic succession is our true and only title. 


My brethren, perhaps few of you have turned 
your attention seriously to tliese subjects. Con¬ 
sider, I beseech ycfU, how important they are to 
you. For unless authority has been committed to 
us by Christ, we are not his ministers ; and then 
you cannot be properly satisfied, that our minis¬ 
trations are acceptable hi his sight. Then you 
cannot securely depend upon that most comfortable 
truth, that “God hath given power and command¬ 
ment to us, as his ministers, to declare and pro¬ 
nounce to his people being penitent, the absolution 
and remission of their sins.” Then you cannot 
rest assured, as you ought, that the holy sacraments 
are duly administered unto you, so that you receive 
the full benefit thereof. Then you cannot have a 
well-founded belief that the blessing of God, which 
we pronounce unto you in his name, really accom¬ 
panies the words, however well disposed and desi¬ 
rous you may be to receive it. All these things 
depend entirely upon the will of God; and that is 
signified to us by his ordinance, his appointment. 
But we cannot find out satisfactorily to ourselves 
or prove to others, any way in which God’s ap¬ 
pointment and ordinance is come down to us, 
except by apostolical succession in the order of 
bishops. You see then of what high importance this 
is to the conscience and comfort of every Christian. 

H 
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2. It has been objected to the view here taken 
of the church and of its ministry, that it is unchari¬ 
table, inasmuch as we thereby unchurch other 
Christians, who do not adhere to our .forms of 
ecclesiastical discipline and government, and espe¬ 
cially those, who do not acknowledge in bishops the 
successors of the apostles. Our answer to this 
objection is, that unity in itself is one grand pro¬ 
perty of the body of Christ, the catholic church; 
a property, very earnestly besought by him for it, in 
prayer to the father, and very seriously and warmly 
insisted on by the apostle Paul, as most conducive to 
its welfare. Now unity cannot be preserved in sepa¬ 
ration ; and therefore, if any have separated them¬ 
selves from the church, we cannot at the same 
time acknowledge them to be in it and one with it. 
Nevertheless, we do not fulminate anathemas, and 
sentences of excommunication against them. We 
even do not deny, that they may have faith to jus¬ 
tify, and grace to live a pure and Christian life. But 
we do maintain that they have departed from the 
appointed regular ministerial way of obtaining the 
promised favours and blessings of God. We leave 
them, and we commend them to his mercy in Christ; 
but we cannot help thinking, that their separation 
is attended with no small degree of boldness in its 
outset and of hazard in its consequences, as it is also 
with great dishonour to the name of Christ and great 
distress, perplexity and confusion to the church. 


3. I have above spoken of the order of priests. 
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as receiving their commission through the hands 
of bishops alone. Yet in the church of England, 
and in other branches of the catholic church, 
priests, seem to join with the bishop in conferring 
that order; such of them as are present laying 
their hands, together with the bishops, on the head 
of the person ordained to the priesthood. The 
practice however cannot be traced up to the primi¬ 
tive times, and has never been received by the 
eastern branch of the church. It seems to have 
been introduced with the intention of preventing 
clandestine ordinations of improper persons by the 
mere favour of a bishop; and that the presbyters 
present might thus testify tlicir approbation of the 

person ordained and their willingness to receive 

him into their order. But no similar rite is ob¬ 
served in ordination of deacons, though equal 
reasons for it seem to exist in their ease also. It 
is likely then, that there may be some further and 
peculiar reason for its observance in the ease of the 
priesthood, besides those above mentioned. Now, 
considering, that priests are ordained, not into an 
order, like that of deacons, originally instituted by 
the hand of man, but into the order of the seventy 
disciples, those original elders, whom Christ himself 
ordained, it is reasonable and fit, that a due regard 
should be paid to that fact in the ceremony of their 
ordination. It is fit, that a sacred order, which 
received a distinct and primitive commission from 
the authoritative hand of the Lord himself, should 
bear such a part in the laying on of hands as, may 
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present a suitable memorial of the original act of 
its divine founder in the sight of the catholic church, 
whose members are witnesses of that highly im¬ 
portant ministration. 

Let not however this practice of the church be 
misunderstood, as if the laying on of hands by the 
priests were necessary in conveying their holy office 
to their brother, or as if the ordination by a bishop 
alone would be an invalid or an incomplete act. 
Bishops are priests; as being bishops ; they possess 
our order involved in their superior one ; and the 
power of conveying it by ordination is committed 
to them alone, as successors of those, on whom it 
was in the first instance bestowed. It cannot be 
doubted therefore, that the ordination of a priest 
by a bishop alone would be accounted a valid act in 
our church. Accordingly, we do now acknowledge, 
and have always acknowledged, the validity of the 
priests’ orders in the eastern branch of the church, 
although they are there conferred by bishops alone. 
Nevertheless such an act among us would be irregu¬ 
lar, though valid, and would probably be deemed 
worthy of censure, being justifiable only by the 
necessity of such a case, as can hardly be imagined 
to occur. 

4. I wish to caution you against supposing, as you 
naturally may, that the order of priests at the pres¬ 
ent time is different from, or inferior to, the order 
of elders in the apostles’ days, because it seems to be 
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called by a different name. For it does only so 
seem. In point of fact the two words, elder and 
priest, are one word and of precisely the same sig¬ 
nification. This is easily shewn and understood. 
The original greek word for an elder is presbyteros, 
but when it passes into a modem language the 
greek termination is cut off, and it becomes pres¬ 
byter. This by frequent and familiar use is con¬ 
tracted into prester; and this last is once more 
shortened into priest. You see then, that elders 
and priests, as in office, so in name, are exactly the 
same. 

5. I would observe, that bishops though chief 
rulers in the church, do not of right possess an ab¬ 
solute or arbitrary authority therein. The church 
is the kingdom of Christ: and he has not set up 
a despotism or tyranny within his monarchy, A 
bishop is bound to govern according to the rule of 
holy scripture, and according to those rules, which 
have been acknowledged as scripture rules, by 
bishops of fonner times, and so have obtained the 
sanction of age, of experience, and use. At stated 
times and in cases of difficulty and consequence he 
calls a synod or council, of his diocesan clergy, to 
assist him with their knowledge, their experience, 
their deliberate opinion and advice; and he acts in 
such assemblies not as dictator, but as a conscien¬ 
tious judge, hearing patiently and deciding impar¬ 
tially. Where matters are called in question, which 
affect the whole church, then a general council 
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should be called, of bishops and clergy, to consult 
and determine upon them, according to the best of 
their united judgment, wisdom and piety. Even 
the first, the best and greatest, of bishops have left 
us the authority of their high example for calling 
such councils. Of this you may find an instance 
in the fifteenth chapter of the Acts, which contains 
an account of the proceedings of the first ecclesias¬ 
tical council that met at Jerusalem. In conformity 
with this high example we have an established 
ecclesiastical council in the church of England, 
called the convocation. But the jealousy and ill- 
will of the civil government towards the exercise of 
spiritual authority by the convocation has pre¬ 
vented the effectual meeting of that assembly for 
many years. Hence it is, that the evils, which are 
complained of and deplored, and yet more deeply 
felt, in our church, have remained and still remain 
without removal, redress or adequate remedy. You 
may all perceive the necessity of such a council, by 
remarking how vainly parliament takes upon itself to 
heal the existing disorders by its own harsh, rough, 
ill-judged, insufficient, and all but destructive acts. 

6. In 1 Corinthians xii. 28, St. Paul mentions, 
as among the ministers of Christ, “ Teachers, mi¬ 
racles, gifts of healing, helps, governments, diversi¬ 
ties of tongues.” Hence some perhaps may im¬ 
agine, that the holy orders of the church are really 
more than three. Therefore I would observe to 
you, that the apostle did not intend in those words 
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to describe so many distinct offices, much less so 
many orders in the church. They express only a 
number of different gifts, specially bestowed upon 
individual Christian ministers, or upon private in¬ 
dividual Christians, according to the will of the 
spirit of Christ. No doubt a personaj distinction 
was conferred upon the individual, who possessed 
such gifts, but nothing, that had the nature of holy 
orders. We may compare these with what we find 
in our own church at the present day. We have 
archbishops, rectors, vicars, curates, deans, pre¬ 
bendaries, professors of divinity, churchwardens, 
schoolmasters, parish clerks, beadles. But these 
are not so many separate orders. They are either 
different departments, in which the three holy 
orders are exercised, or else subordinate offices in 
the church held by mere laymen. The three orders 
then remain, as at first, bishops, priests, or elders, 
and deacons. 

7- The persons bearing these three orders form 
the most important part of the church; not be¬ 
cause the souls of those individuals are of higher 
value than the souls of any other Christians, but 
because it is by their ministry, under the guidance 
of the Holy Ghost, that the church is propagated 
and spread abroad, is continued and kept up, nour¬ 
ished and supported, regulated and governed. In 
them chiefly the church is seen, known, and pub¬ 
licly manifested. They are the light of the world, 
giving shine into its dark places, the habitations of 
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ignorance, injustice, oppression and cruelty; and 
at the same time appearing conspicuous from afar, 
as signals for the gathering together of the religious 
and the friendly, or as marks for the weapons of the 
malicious and ungodly. The clergy are, as it 
were, the nerves, sinews and strings, by which 
the members of the church are bound together; 
they are the arteries, veins and vessels, by means 
whereof the heavenly food of the gospel is com¬ 
municated from Christ, the head, to all the mem¬ 
bers of the body. They are the chief part of 
the “ salt of the earth.” by which it is pre¬ 
served from putrefaction, from decay and prema¬ 
ture dissolution. You will think, my brethren, that 
I do now indeed magnify my office. I confess the 
charge. But being fellow-guilty therein with St. 
Paul, I would hope to do it with a spirit akin to that 
which was in him. We are all daily, yea hourly, 
conscious, that we bear it “ in earthen vessels 
we anxiously ask ourselves, “ Who is sufficient for 
these things ?” We know and feel that “our suffi¬ 
ciency is of Godand we desire to refer the whole 
honour of the office to him, who ordained it in his 
wisdom for his glory; that, as in its design it bears 
witness to the one, so it may in its effects continually 
promote the other. In the beginning of my second 
discourse I enumerated the five principal marks 
which distinguish the church of Christ, and of 
which the clergy or gospel ministry are the fourth. 
But those five are not merely marks, they are es¬ 
sential properties of the church,—essential to its 



105 


well-being and even to its being at all. Take away 
any one of them, and the others would be useless: 
they would decay and fall away, and with them the 
■church also. Believe me, my friends, nothing can 
be more vain and rash than to draw comparisons and 
invidious distinctions between the several parts of 
religion; as some do between faith and good works; 
others between the outward sign and the inward 
grace in the sacraments, between the service of 
prayer and preaching the word, or between the 
ministry and the work of the ministry. He is one 
God, who has ordained them all; who communi¬ 
cates and manifests himself to us in them and 
works upon us by them, and who is truly and fully 
glorified in them, only when they are all seen 
happily combined in the unity of the body of 
Christ, the congregation of his redeemed. 



SERMON. IV. 


EPHESIANS i. 22, 23. 

God gave Him to be the Head over all things to 
the Church, which is His Body, the fulness of 
Him that filleth all in all. 

I intend to devote the ensuing discourse entirely 

to a remarkable passage of the new testament, which 
will be found to establish a fact of the first impor¬ 
tance to the subject we have taken in hand; namely, 
that the order of bishops in the Christian church is 
distinct from and superior to that of presbyters or 
priests, because they are there described by a name 
never given to presbyters, and are also set forth, as 
possessing the right of overseeing and controlling 
presbyters, as well as all the inferior members of the 
Church. I do not however intend to take the 
whole of the passage referred to into particular 
consideration; for it is of considerable length, com- 
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prising part of the first and the whole of the second 
and third chapters of the revelation of St. John. I 
will therefore only select from it such parts, as di¬ 
rectly relate to our subject. 

The revelation of St. John was given about the 
year of our Lord 96, i. e. more than 60 years after 
his ascension into heaven, and consequently more 
than 30 years after the last events mentioned in the 
acts of the apostles, and nearly as long after the 
martyrdom of St. Peter and St. Paul. By that time 
the form and constitution of the church was fully 
settled: the extraordinary commission of the apostles 
with their miraculous powers and endowments was 
almost withdrawn; only St. John being then left 
alive, and he at a very advanced age, so that the 
church and its concerns were placed in the hands 
and under the direction of uninspired men. Pious, 
no doubt they were, and holy; faithful servants of 
Christ, and able ministers of the new testament; 
yet only uninspired men. At such a period it was, 
that the beloved disciple and highly favoured apostle 
of Christ was given to see the vision of his revelation. 

The vision opened by a loud voice, heard by the 
apostle from behind him, as of a person saying, 
“I am alpha and omega, the first and the last: 
and what thou seest write in a book; and send it 
to the seven churches, which are in Asia; unto 
Ephesus, and unto Smyrna, and unto Pergamos, and 
unto Thyatira, and unto Sardis, and unto Philadel- 
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phia, and unto Laodicea.” Having turned himself 
to see the speaker, St. John beheld a man, whose 
whole person and apparel shone with marvel¬ 
lous glory, walking up and down among seven 
golden candlesticks. By thus walking up and 
down among them, he 'evidently shewed, that, 
his attention was much engaged about them, pro¬ 
bably as being their owner, and that he was taking 
great interest and pleasure in observing their beauty 
and brightness. But his attention was not confined 
to the candlesticks. He also held seven stars in 
his right hand, thereby shewing, that they also pos¬ 
sessed at least an equal share in his estimation and 
concern. 

St. John soon perceived, that the person, who 
appeared in these wonderful and glorious circum¬ 
stances, was no other than his own adorable master, 
Jesus Christ. The Lord, having first calmed the 
astonishment and removed the fears of his apostle, 
explained to him the signification of those remark¬ 
able figures, which, almost equally with his own 
appearance, attracted his attention. First, as to 
the seven candlesticks ; he informed him, that they 
were intended to represent the seven churches in 
Asia; thereby meaning only a part, a comparatively 
small district, of the great continent of Asia, though 
that district bore the name of the whole. This 
country contained seven principal cities, namely 
Ephesus, Smyrna, Pergamos, Thyatira, Sardis, Phil¬ 
adelphia and Laodicea. And from these seven cities 
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the seven churches above mentioned too£ their 
names, as being seated in them and in the country 
around them. Among these he walked*, as being 
their owner, protector, ruler and guide. The seven 
stars are likewise explained to signify the angels of 
those seven churches, and St. John is then com¬ 
manded by the Lord to write seven epistles ; one to 
each of the seven angels; and not only the general 
contents, but the precise words, of every epistle are 
dictated to him with great exactness. 

The letters are specially addressed, you will ob¬ 
serve, not to the seven churches, but to the seven an- 
gels-f- of those churches. Now here a main question 
meets us :—what are we to understand by the word 
angels ? Our common notion of angels is that of 
spiritual intelligences, immortal and glorified beings, 
inhabitants of heaven, perpetually and. perfectly 
happy in the presence of God. Yet the seven an¬ 
gels here mentioned could not be such. For what 
occasion could there be for Jesus Christ, the proper 
Lord of angels, who dwell with him in heaven, and 
there see his face continually: what reasonable or 
intelligible occasion could there be, for him to send 
epistles, written by the hand of a man here on earth, 
to those active, punctual and obedient servants ? But 

* See Revelations ii. 1. Leviticus xxvi. 12. 

f In c. i. 11, John is commanded to “write what he saw in a 
book and send to the seven churches.” But what he was thus 
to send was not so many epistles, but the book, containing all 
that he was about to see,—the whole of the ensuing vision. 
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as this is a matter of high importance, and is by 
some persons brought into question, let us examine 
it more particularly. 

1. The word angels signifies, in general, messen¬ 
gers »• of course it is applicable to any kind of ra¬ 
tional beings capable of being sent on a message, 
or employed in the business of another. Hence in 
the bible it is frequently applied to men : that is to 
say, in the original languages of the bible ; for, 
in our English translation and tongue, we confine 
the use of it almost exclusively to heavenly spirits. 
These indeed are the beings, who are frequently 
and usually mentioned in scripture, as being 
sent on the errands of God to his prophets and other 
servants upon earth, and as being employed in va¬ 
rious important, though unperceived, services to 
those, who believe in him. Accordingly they are 
described by St. Paul* to be “ministering spirits, sent 
forth to minister for them, who shall be heirs of 
salvation.” Now, if St. John were commissioned 
by .Christ to write epistles or deliver messages to 
angels, then a great change, a complete revolution, 
must be believed to take place in the order of the 
divine administration. A man is made a messenger, 
an angel, to heavenly spirits, instead of those spirits 
being such to him. 

2 This very book, the revelation of St, John, 


* Hebrews i. 14. 
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was communicated to him by the ministry of an 
angel. We are told in the very first verse, that 
Christ “ sent and signified it by his angel to his 
servant John.” Yet, if the persons signified by the 
stars be proper angels, the first thing we read in 
the book is, that Christ sent and signified his will 
by his angel John to his servants, the angelB of 
heaven. Can any thing be more (I will not say 
inconsistent, but more) involved than this, or invol¬ 
ved after a more improbable fashion ? 

3. John is bidden to write to the seven angels. 
Now he did not and could not write, until the vi¬ 
sion was over. But his conversation with angels 
appears not to have continued any longer than the 
duration of the vision. Consequently he could not 
write to the angels, till he had ceased to hold cor¬ 
respondence with them. 

4. Stars are used in scripture, as emblems of 
men, both of princes and of spiritual pastors ; and 
the same emblem is used of Christ, who is both; 
but never of angels. The'seven angels therefore 
must be understood to signify men; else the em¬ 
blem would here be taken quite out of scripture 
usage and character. 

5. The general command is to write to the 
churches; and then an especial one is given, to 
write to the angels of the churches. The two com¬ 
mands do not relate t6 two different orders of beings. 
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Throughout the epistles the , angels are mixed up 
and identified with the churches, as being severally 
members of each of them. But the churches consist 
of men; the very head of the catholic church is a 
man; the man Christ Jesus. Therefore the angels 
of the seven churches must be men; men probably 
eminent, illustrious in the church. 

6. Upon examining the contents of the seven 
epistles in general it will be found, that a great part 
of them cannot be applied to angels, without laying 
great constraint upon the words; and some parti¬ 
cular expressions in several of the epistles cannot by 
any means whatsoever be made applicable to angels; 
as in the epistle to Ephesus, where it is said, “ The 
devil will cast some of you into prison;” for the 
plural pronoun you necessarily includes the angel 
of the church, to whom the epistle is directed. 
But how is a proper angel, an heavenly spirit, to be 
seized and cast with men into prison ? Again, in the 

epistle to the angel of Smyrna, he is exhorted, 
to be “ faithful unto death;” plainly declaring, that 
the person so addressed is not an.immortal spirit, 
but a being liable to death; and of course cannot 
be any thing in nature higher than a mortal man. 
So too in the epistle to the angel of Pergamos, he 
' is described, as having been in danger of suffering 
by persecution, when Christ’s "faithful martyr, 
Antipas, was slain.” 

The above arguments afford all the proof, that 
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can be desired to establish this weighty point, that 
the seven persons* to whom the seven epistles are 
severally addressed, cannot be taken for spirits of 
heaven, angels of the Lord ; but must be regarded 
as human angels, as meli'; men dwelling in the 
seven cities of Asia, spiritually occupied by the 
seven churches, and interested in their concerns. 
Therefore the word angels is here used as a com¬ 
mon appellative, and consequently as a name ap¬ 
plicable and applied, to a certain description of 
Christians. But the circumstance of the stars 
being held in the right hand of Christ is an especial 
mark of distinction, plainly indicating, that they 
are not only subject, as the whole church is, to his 
power and control, but are placed in a peculiar de¬ 
gree under his vigilant protection care and manage¬ 
ment. Now the Christians thus distinguished can¬ 
not well be imagined to be any others but clergy, 
Christ’s peculiar lot and portion in the church: 
they are his ministers, particularly employed by 
him in the instruction, guidance and government 
of the seven churches. They are called indeed 
angels, messengers, of the churches; yet not as 
being sent by them, but to them,- bearing the mes¬ 
sage of the gospel, and performing any other duty, 
that their jlivine master may assign to them, sub¬ 
ject always to his supervision and control. 

The nature and duties of the office committed to 
these angels will be sufficiently understood by a 
brief, and general* examination of the contents of 

l 
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the seven epistles. For although those epistles are 
different, every one from the other, yet they are all 
formed upon the same model, each consisting of 
seven parts; and though the same order of the 
parts is not observed exactly in every epistle, yet 
the irregularity is not such, as to obstruct the 
reader in referring every member of any one epistle 
to its corresponding one in another. In the first 
part the Lord describes himself by one or other of 
those glorious circumstances, in which he was seen 
by the apostle. In the second he notices the spi¬ 
ritual state, in regard to both faith and conduct, 
of that particular church, to the angel of which he 
is writing, speaking at the same time, as if he 
attributed the condition of the church, wholly, or 
at # least very much, to the conduct of its angel. In 
the third part the Lord expresses his approbation 
or disapprobation of that conduct, there being 
only two of the seven angels, who pass without 
some reproof, and only one in whom nothing is 
found to be approved. In the fourth part the Lord 
delivers a solemn exhortation, suitable to the case 
of every individual angel with his church ; either 

to repent of unfaithfulness and sin, or to persevere 
in fidelity and righteousness. In the fifth he gives 
either an awful threatning, or a comfortable pro¬ 
mise, according to their several cases. In the sixth 
he pronounces a glorious blessing on every Christian 
soul, who overcometh, i. e. who overcometh the 
world, the flesh and the devil; and then the seventh 
part concludes the epistle, with an awful summons 
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to “ every one, that hath an ear, to hear what the 
spirit saith to the churches.” 

It would take up a great deal of time, and would 
require more than one discourse, to examine every 
epistle, alike as they are, the one to the other, 
minutely, through all its seven parts. But this is 
not necessary for our present purpose. For even 
the most superficial reader can hardly fail to dis¬ 
cern, that, which I wish most to note; that the 
seven angels must have been the principal superin¬ 
tending persons in their several churches. The 
preservation of those churches in the Christian 
faith, in its integrity and purity, the inspection and 
regulation of their worship and morals, the enforce¬ 
ment of their discipline and the whole exercise of 
their government appear to be laid, if not solely, at 
least principally, upon those angels. It would be 
quite beside our purpose, and indeed quite fruitless, 
to conjecture, how much of the good conduct or of 
the misconduct, noticed, and approved, or com¬ 
plained of and condemned by our Lord, may belong 
personally to the angels; and may be attributed, 
on the one hand, to their activity and diligence, 
their resolute and patient discharge of duty, or, on 
the other hand, to their negligence and sloth, their 
backwardness and timidity ; or again, how much of 
either must he ascribed to the individual members 
of the churches, to their piety faith and obedient 
spirit, or to their disregard of advice, and opposi¬ 
tion to authority. It is enough for us to perceive, 



that the Lord holds the angels accountable, and 
does in fact call them alone to account, for the 
actual condition of their respective churches. Now 
the authority and consequence of their office in the 
church must have been commensurate with the 
importance of the subjects, for which they are 
called to account. Consequently they must have 
been invested with very high and extensive powers 
in overseeing the faith and morals, in enforcing the 
discipline, and administering the government of the 
Christian congregations committed to their charge. 
Hence it is undeniable, that their authority must 
have extended over the elders or priests, as well as 
over the deacons and lay members of the churches, 
without which it is impossible they should have 
exercised such powers. Unless indeed this had 
been the rase, it would not only have been pre¬ 
posterous to cull them to such high account, but it 

would have been unjust to lay upon them com¬ 
mendation and blame, promise and threatning, 
without any notice being taken of other Christian 
ministers. 

Reflecting on this, we naturally call to mind the 
constitution of the Christian ministry, as it was 
proved in our former discourses to have been framed 
and settled by Christ and his apostles. There we 
found, that our Lord instituted two holy orders of 
clergy, twelve apostles and seventy disciples, after¬ 
wards called elders, presbyters or priests; that these 
were invested in common with the office of teach- 
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ing and preaching the gospel and with the power of 
doing all other acts for the due celebration of 
divine worship, and for the maintenance and fur¬ 
therance of religion ; and that to these a third, but 
inferior, office of deacons was added by the apostles. 
It has been proved also, that the powers of ordina¬ 
tion and church government were reserved to the 
apostles ; and that they, in the use of those powers, 
not only ordained additional elders to the original 
seventy, but also consecrated many persons into 
their own apostolic order, and though with an 
authority and dignity in some respects inferior to 
their own, yet with all the powers requisite for 
keeping up a sacred line of ministers in apostolical 
succession, and for preserving true doctrine, pun* 
worship, sound morality, holy obedience, whole¬ 
some discipline, and an authoritative, though mo¬ 
derate, system of government in the church. But 
most of these are the very powers, for the due use, 
or blameable neglect and abuse, of which our Lord 
calls the angels of the seven churches to account. 
Those angels therefore were possessed of those' 
powers ; and being so, they were either the very 
persons, or the successors of the persons, ordained 
and consecrated by the apostles to the oversight and 
government, or episcopacy, of the seven churches 
of Asia. We now call them, as for many ages they 
have been called, bishops; our saviour calls them 
angels; and others may call them, if they please, 
overseers, moderators, rulers or chief presbyters. 
The title is comparatively of little consequence. 
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Whatever that may be, the point so important to 
us is established, that the office, which our blessed 
Lord describes, as exercised by the seven angels, 
is the same thing, as the office of bishops. The 
epistles do not however determine any thing speci¬ 
fically, as to the powers of ordination and confirm¬ 
ation. Perhaps there might not be any particular 
reason for blame or commendation, as to the use 
or misuse of those powers ; or if there were, it may 
be comprehended under the general terms em¬ 
ployed in the letters. What more could have been 
said even to Paul, the ever active, vigilant, perse¬ 
vering, enduring servant of Jesus, which is not said 
to the angels of Smyrna and Philadelphia ? Or, 
supposing any of the apostles to have been remiss 
and inattentive to their charge, what rebuke could 
better become our Lord to lay upon them, than 
that, which is pronounced upon the angel of the 
church of Thyatira. 

Considering that the word angels signifies mes¬ 
sengers, persons sent on a message, it is the same 
in meaning with, or at least near akin to, the word 
apostles; considering also the nature of the em¬ 
ployment here assigned to the seven angels, it may 
easily be supposed, that they who are thus named, 
might without any impropriety have been called 
apostles: and indeed that high title is ascribed to 
bishops in some texts of the new testament, as we 
shall hereafter see. But the Lord does not here 
give them that title : and the reason doubtless is, 
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because they were not fully apostles, but uninspired 
men, inferior in gifts and dignity, though the same 
in order; and he intended, by giving them a dis¬ 
tinct name, to mark the difference. For a still 
stronger reason he does not call them elders; for 
they were superior in order to elders; and again 
he would mark that difference. Yet this difference 
is marked far more strongly than the former : be¬ 
cause the word angels leaves them but little below 
the apostles, while it raises them much above pres¬ 
byters. Being however, neither apostles nor elders, 
but inferior to the one and superior to the other, 
they must have been bishops. We cannot think 
of any other order ever known in the church, to 
which they could have belonged. 

But this will appear still more fully by turning 
our attention to the nature of those seven churches, 
whose spiritual affairs were administered by the 
seven angels. They were not each a single con¬ 
gregation, like one of our parishes meeting in a 
parish church • but each consisted of many congre¬ 
gations guided and served by their proper presbyters 
and deacons, according to the practice of the 
apostles, as we may collect from Acts xiv. 23, where 
we read that in all the cities, where they had 
preached the gospel with success, they “ordained 
them elders in every church.” So it was with these 
seven churches. For the cities, from which they 
are named, were great and populous cities; so 
that each would contain many parishes or single 
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congregations. Such was certainly the case at 
Ephesus, even so long as thirty-six years before. 
For then it was, that St. Paul, in his voyage from 
Macedonia to Judea, stopped for a short time at 
Miletus, and sent for the elders of the church of 
Ephesus to meet him there. It it not said how 
many elders answered to his summons, but it is 
plain, that the number of them was not inconsid¬ 
erable. Now the elders being many, the congrega¬ 
tions, over which they were set, must have been 
many; and in the course of six and thirty years 
the number as well of elders, as of congregations, 
are likely to have been greatly increased both in 
Ephesus and in the other six cities. Besides they 
are together called the churches of Asia ; and the 
country described by that name, though small in 
comparison with the continent of Asia, was not 
absolutely a small district. It was of extent suffi¬ 
cient in ancient times to form a considerable and 
even powerful kingdom ; and it was at that time a 
very rich and flourishing country, the seat of many 
villages and towns, besides the seven principal ones 
above mentioned. Here then no doubt, around 
every city, as well as in it, were many Christian 
congregations, and every one of these was under 
the guidance and instruction of its proper pastor, 
that is to say, its priest or elder. But none of these 
pastors or elders were angels ; they are not written 
to as such, by our Lord, nor are they to be accoun¬ 
ted by us, as such. They were among the Chris¬ 
tians of Asia, only as I am among you, or as any 
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other parochial minister of the present day is among 
his proper flock. If indeed the ministers addressed 
by our Lord had been of this order, they must have 
been addressed not as being one, but many; for 
there were many elders, as we have seen, belonging 
to each of the seven churches. But he spake to 
only one angel in each church, shewing thereby, 
that each church had only one such minister be¬ 
longing to it. Seeing then that every one of the 
seven churches comprehended in itself all the 
several congregations, or, as we should say, all the 
parishes, not only within its proper city, but in the 
country also, with all its villages, for many miles 
around, it is manifest, that those seven churches 
were the same as what we now call bishop’s sees, 
or dioceses; and accordingly you may observe, 
that they are named by our Lord, exactly as we 
name them now, after the principal city in each 
diocese. 

Although in these epistles Christ addresses him¬ 
self only to the angels or bishops of the churches, 
yet through them he speaks to the churches also, 
and to every minister and member of the same. 
This he marks very expressly and particularly, 
saying at the end of every epistle ; “He that hath 
an ear let him hear what the spirit saith unto 
the churches.” Hence it appears that whatso¬ 
ever the Lord saith to the angel, is said also to 
the church, and of course whatever he says of the 
angel, is said also of the church. Thus the angels 
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are treated as being so connected with their 
churches and their churches with them, that the 
one cannot be praiseworthy or blameable without 
the other; the one cannot be instructed admonished 
or comforted without the other. Now as this can¬ 
not well be said of any person in a diocesan church 
except its bishop, so it is calculated to convey to us 
a very high notion of the closeness of that connec¬ 
tion, which subsists between diocesan churches and 
their bishops, and of the mutual dependence of 
them on each other. 

Observe also, that however closely connected 
every several church may be with its proper angel, 
yet the seven angels and their churches are treated, 
as being quite distinct, every one from the other: 
the angel of Ephesus, for instance, does not appear 
to have any authority over the church of Smyrna, 
or over any other of the seven; nor any one of the 
seven over his. They are not called upon to answer 
for any thing, that occurs in another diocese. Their 
only concern with each other is that of Christian 
charity: their only bond of union is their unity in 
Christ, every church being in itself a distinct 
though united member of Christ’s body. Now this 
distinction is again no other thing than the distinc¬ 
tion of dioceses, or bishop’s sees : according to 
which every bishop rules over his own diocese with¬ 
out interfering with any other, or suffering inter¬ 
ference from another; so that there may not be two 
bishops, or two episcopal powers, in one diocese. 
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The same distinction has prevailed in every age of 
the Christian church; and accordingly it prevails 
among us in England at this day. 

Let us then give thanks to Almighty God, that 
he has thus afforded us, in our branch of the ca¬ 
tholic church, the satisfaction of knowing, that we 
are subject to the very same form of ecclesiastical 
government, that we are divided by the same dis¬ 
tinctions, yet joined in the same unity, as prevailed 
in Christendom so early as the year of our Lord 96, 
during the life time of St. John; a form of govern¬ 
ment and a state of things, noticed, accepted, acted 
upon, and of course approved and authorized, by 
our blessed Saviour Jesus Christ himself, appearing 
in a vision of heavenly glory to his apostle.* 

Will any one say, in objection to this, that the 
approbation and authority of Christ extend no 


* From the circumstance of St. John being made the bearer 
of our Lord’s message to the seven angels it should seem, that 
he was invested w ith some sort of superiority over them. This 
he certainly had, as being an immediate apostle of the Lord. 
But it also accords with the authority, which the church has 
assigned to archbishops and patriarchs; not however, as supe¬ 
riors in order, but as presidents in councils, and in the trial of 
ecclesiastical causes, and for other purposes of convenience and 
utility, and above all for the preservation of unity. But I for¬ 
bear to enter upon that subject in these discourses, which are 
confined to the orders of the church, of which archbishops do 
not constitute a distinct one. 
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farther than to the seven angels and seven churches 
specified in the vision, and that our argument must 
be confined to them alone ? If so, the act of record¬ 
ing the epistles in the body of the book of the Apoca¬ 
lypse was a superfluity. It would have sufficed to 
write and send them according to the direction, 
without handing them down to posterity. But 
since they are so recorded under the express com¬ 
mand of our Lord, we have the surest reason to 
believe, that they are written, like other scriptures, 
for our instruction; and are consecpiently intended 
to exhibit to us a specimen of the true constitution 
of the Christian church under its chief superinten¬ 
ding pastors ; also of the purity of faith and holiness 
of conduct, which the church ought to exhibit 
under their care; and lastly, of the diligence the 
watchfulness the resolution and firmness, which 
they ought to apply to the detection of all error 
and falsehood, the banishment of all vice and ungod¬ 
liness, and to the maintenance of truth, unity, 
purity, charity and all virtue throughout their 
several dioceses. 

And now, my Christian brethren, having your 
minds impressed, as they should be, with a sense of 
the truth and of the importance of maintaining and 
defending it, listen, I beseech you, once more to 
the words of our blessed Lord, as they stand re¬ 
corded at the close of every one of his seven epistles: 
“He that hath an ear, let him hear what the spirit 
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saith unto the churches!” These words are ex¬ 
pressly addressed to every Christian soul in the 
world, to every one that will attend to the Lord 
with the hearing of faith. There is no exception 
or limit, in respect either of. time or of country. 
Those words of the Lord go forth, not only to every 
member of the remotest church in the earth, but 
to every Christian of the most distant generations 
of God’s people, even unto us, “upon whom the 
ends of the world are come.” The necessity for 
thus extending and perpetuating the important 
truths taught in these epistles is unhappily but too 
manifest and urgent. We have at this day the 
same weighty interest and high concern, as the 
Christians of Ephesus or of Smyrna had in St. John’s 
time, that we should be kept from those heresies, 
those false doctrines and polluting practices, which 
the Lord Jesus so severely condemns, and that we 
should be maintained, encouraged, and comforted 
by those solemn exhortations and blessed promises, 
which he addresses to his churches, in his seven 
epistles. 

But we have noticed before, that Christ addressed 
his epistles to the seven churches by or through 
their angels or bishops. He addressed them there¬ 
fore as episcopal churches ; and of course, when he 
speaks, as he does, to all the Christian churches in 
the world, as they that have an ear to hear, he 
speaks to them also, as episcopal churches. Their 
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bishops must be the first to hear; the first to 
receive and read the epistles ; and then they 
must communicate them to their several diocesan 
churches. The general call therefore, to the whole 
Christian world of all ages and all countries, not 
only proceeds upon the ground, that the whole 
church of God was at that time episcopal, not 
regarding or recognizing any chief governors, 
save bishops; but it plainly supposes, that the 
catholic church would ever continue under the 
same authoritative guidance and government, de¬ 
pending with full assurance of faith upon the 
promise of her blessed redeemer to his primitive 
apostles and to their episcopal successors, that 
"he would be with them always, even 
UNTO THE END OP THE WORLD.” Such is the 
final, the sure and satisfactory conclusion, at which 
we arrive from our long, though not minute exami¬ 
nation of that important passage in the Revelation 
of St. John, in which our Lord manifestly marks 
out and defines his principal ministers in the direc¬ 
tion and management, the control and correction 
of his church. Now, upon the whole, I do not see, 
that any stronger evidence can be offered, or rea¬ 
sonably desired, to prove the office of a bishop, 
even of a diocesan bishop, to be a lawful office in 
the church; and not only a lawful one, but highly 
profitable, yea necessary to the church ; neces¬ 
sary, if not to its existence, at least to its well¬ 
being, its extension, its secure establishment and 
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prosperity, under the especial favour of its supreme 
universal Lord. Surely the warranty of the Lord 
Jesus Christ himself, expressed in letters, written 
under his immediate dictation to bishops, whom 
he treats as superintendents of his church univer¬ 
sal immediately under him, authorized by him and 
accountable to him :—surely this is as strong evi¬ 
dence in favor of episcopacy, as can be offered to 
the faith of Christians, or to the understanding of 
men. 



SERMON. Y. 


EPHESIANS i. 22, 23. 

God gave Him to be the Head over all things to 
the Church, which is His Body, the fulness of 
Him that filleth all in all. 

We have seen in our foregoing discourses on this 
text, that the three holy orders of apostles, elders 
and deacons having been originally instituted and 
ordained, the first two by the Lord Christ himself, 
the third by his apostles acting under his authority, 
and by the direction of his spirit, ever have been 
and still are kept up and continued in the three 
orders of bishops priests and deacons. These sub¬ 
sist in the church by a perpetual and unbroken 
succession, maintained in and propagated by 
the order of bishops, without which succession 
we, who are in the inferior orders of priests or 
deacons, would not have a sufficient title to admi- 
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nister the holy sacraments, to preach the word of 
God, or to minister in any holy office or thing to 
the congregation of Christ’s people. 

All this will appear still more clearly by the dis¬ 
cussion into which I am "going to lead you. For, 
as iron sharpens iron, so it often happens, that 
truth is exhibited more fully and to greater ad¬ 
vantage by reason of the disputes of its enemies 
with its friends. The dissenters by claiming to 
themselves a right to confer holy orders on their 
ministers without episcopal ordination, and some 
of them without pretence to any authoritative or¬ 
dination at all; and thence by questioning the 
authority and dignity of our holy orders, oblige us 
to examine more minutely into the subject; and 
the consequence is, that we rise from the examina¬ 
tion better satisfied with the firmness of the found¬ 
ation, on which our orders stand, and with the 
appointed means, by which they are conveyed to us. 

First they object to the doctrine of apostolical 
succession in our bishops. They object, I say, to 
the doctrine ; for the fact cannot be reasonably 
questioned. No bishop has ever presumed to con¬ 
secrate himself, or to take upon him the episcopal 
office, unless he were consecrated by the hands of 
those who were bishops before him. But those 
bishops in like manner received their consecration 
from their predecessors: and by so going on the 
line is carried up to those, in whom it began, that 

K 
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is to say, to the apostles. If a contrary or different 
usage has ever prevailed in the catholic church, or 
in any part of it, during so long a period, as the first 
fifteen hundred years of its existence, instances of 
it would be extant in the writings of ancient authors 
to a great abundance: at least they could not be 
wanting. Hence it does in all reason lie upon the 
dissenters to bring forward some such instances. 
But they fail in so doing; and that failure amounts 
to a confession, that none such can be found. 
Therefore the fact of the apostolical succession of 
our bishops stands quite clear and beyond dispute. 

Their objection then is turned chiefly against the 
doctrine. They deny, that the holy order of bishops 
has been appointed by Christ to be kept up in his 
church, by means of a succession, originally de¬ 
rived from the apostles and perpetuated by con¬ 
tinually repeated consecrations. But then, what 
mean the words of Jesus to his apostles, “ Lo, I am 
with you always even unto the end of the world ?” 
What mean also those seven epistles to the seven 
churches, every one brought home and fastened 
upon the conscience of every Christian in the world 
by those penetrating words, “ He that hath an ear 
to hear let him hear ?” What mean again all those 
practical illustrations of the ministerial doctrine 
contained in the Acts and epistles of the apostles ? 
I do not however intend to weary you by dwelling 
on those points again ; but l think it expedient to 
remind you of what has been said upon them. For 
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surely it can be sufficiently met and overthrown 
only by very clear proof, that a ministry of a 
different kind was framed and ordained by Christ; 
or that he appointed to the three holy orders, which 
we acknowledge, some other means for their con¬ 
tinuance in being and their maintenance in vigour, 
than those, by which we believe them to have de¬ 
scended to us. Now if there be any other ministry 
than that of bishops priests and deacons, ordained 
by the Lord Jesus ; or if there be some other mode 
of propagating that, in which the church has so 
long acquiesced, appointed by him, no doubt the 
ordination and appointment will be recorded in the 
new testament; and that the more certainly and 
clearly; because without such a record, we have 
reason to look upon the apostolical ministry and the 
apostolical succession as the appointed ones. We 
say then, let the authoritative text of the new 
testament be produced. However short and ob¬ 
scure the hint, still let it be produced; and with 
it, let the practice of the apostles, and of the church 
also, both in their age and afterwards, be brought 
forward in such conformity therewith, as may serve 
to explain it to our understandings and enforce it 
upon our imitation and obedience. But no such 
declaration is produced from the new testament 
nor any thing equivalent thereto ; neither is there 
any ecclesiastical usage or course of things to be 
found, either in scripture or in ancient Christian 
writers, that can be be deemed to have originated 
in any other institution than that, which has been 
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presented to us in our preceding discourses. We 
conclude, then, that our holy orders and the means 
of propagating them by apostolical succession, stand 
sure ; even as a foundation of God should do. 

Some dissenters indeed suppose, that our Lord 
intended Christians to elect their own ministers, 
and that the same election should carry with it all 
the powers, which they think necessary for, or 
belonging to, the ministry, which however are not 
many or great. But this is a mere supposition ; 
and if Christ had determined to keep up the mi¬ 
nistry of the gospel in this way, without recording 
his will in writing, we might at least expect to find 
in the new testament some examples of Christians 
choosing and ordaining their own ministers. Now 
we do not, upon examination, find the least trace 
or mark of such an election and ordination; nor 
can the dissenters point out any such to us. Con¬ 
sequently there is no reason for allowing their 
supposition to have any weight with us. 

Any scheme for propagating a Christian ministry, 
not grounded upon apostolical succession, must place 
that ministry on a very unsound and shifting basis. 
None so constituted can be properly called a standing 
ministry. It is destitute of every principle of cohe¬ 
rency and permanency, so necessary to constitute 
a standing ministry. The ordination of a man to 
minister in an independent congregation is not the 
ordination of him to an actually subsisting ministry. 
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but is only the occasional reproduction or renovation 
of the ministry itself. Such a ministry is merely 
personal: it begins in and expires with him who 
holds it. Nor can you reasonably wonder that I 
should say this for the very condition of indepen¬ 
dency bespeaks itself to be a state of division, of in¬ 
sulation ; as it is also often of dissension. It is well 
for independents, that there is a catholic church 
to fight against. Hostility to that is their main 
ground of union. A dissenting minister of the 
independent class is, in relation to his ministry, 
much as a tradesman to his trade.* It is not per¬ 
haps a new sort of trade. Many have exercised it 
before him; many now with him, and probably 
many will after him. But he is sensible of no other 
connection with them than what may spring from 
similarity of pursuits, feelings and general interests. 
So with the independent minister. There is no 
unifying spiritual principle, springing out of a 
divine commission, once given, never repeated, but 
sent forth to run thenceforward to the end of time. 
The ministry of the gospel is a ministry of recon¬ 
ciliation. As such it issues from the priesthood of 
Christ himself. It is part of it, one with it. But 
the ministry, that is not derived by succession from 
the apostles, cannot pretend to have part or lot in 
that undivided priesthood. It cannot be carried 

* I hope that I shall not be considered in the above compa¬ 
rison, as stooping to say any thing affronting or provoking to 
dissenters. I use it merely for the sake of illustration. 
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back to the redeemer’s person. It was not origi¬ 
nally conferred by his divine hand. It proceeded 
not immediately from him with his life-giving breath. 
It has its origin only in a notion of necessity or of 
fitness, which is supposed to bring with itself a 
sufficient licence for acting upon it. But there is 
not supposed to be any thing divine, any thing 
sacred, any thing authoritative in such a ministry. 
There is no sin in departing from it, nor any pre¬ 
sumption in setting up a new ministry of a similar 
stamp. 

Pious men delight in an habit of referring every 
thing to the divine source of perfection. They 
know and feel, to use the words of a grecian philo¬ 
sopher, that “ so far as things partake of Him, they 
are fair, and stable, and immortal; and so far as 
they depart from Him, they are weak and dissolu¬ 
ble, and corruptible.” Now, if there be any thing, 

which above others a godly Christian would delight 
in tracing up to the blessed author of his religion, 
it should be, one would think, the ministry which 
acts in his name. He rejoices to see it fair, and 
stable, and immortal in the hand that once issued 
it and still holds it. But dissenters deprive them¬ 
selves of this satisfaction. 

And now, my Christian brethren, since it can¬ 
not be proved, that either our Lord or his apostles 
have said or done any thing to enjoin or re¬ 
commend the dissenting plan of holy orders ; 
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when also we remember, what has really been said 
and done; with what awful majesty, and under 
what solemn circumstances; and when again we 
reflect how directly it leads to, and how exactly 
it coincides with, the doctrine of apostolical succes¬ 
sion in the order of bishops; we can hardly enter¬ 
tain a doubt, that apostolical succession was indeed 
the means, by which the Lord intended the ministry 
of his church to be propagated and maintained. 
Reflect also once more, that the fact of apostolical 
succession is undeniable and indisputable: then 
apply the fact to the doctrine; and having done 
that, you will perceive and acknowledge, that the 
one illustrates the other. The history of the church 
affords us a continual and unbroken chain of ex¬ 
amples, in which the doctrine is seen carried into 
practice, through a course of ages, beginning with 
apostles, proceeding onward now, and destined to 
end only, as Jesus himself declared, with the end 
of the world. 

But the dissenters take another, and some seem 
to think, a better founded, objection to our holy 
orders : an objection, not to the succession, but to 
the distinction of our orders. They stoutly main¬ 
tain, that neither Christ nor his apostles did institute 
or ordain two several orders of bishops and priests, 
the one enjoying a dignity and exercising powers 
in the church, which are not allowed to the other. 
They will have it, that bishops and priests were 
appointed to be only one order of ministers, and 
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consequently, that the difference, which the catholic 
church acknowledges between them, is not founded 
on scripture. The notion is no new one. It is as 
old as Aerius, noticed in our third discourse ; and 
although adopted by protestant dissenters, it is held 
by them in common with the most devoted sons of 
popery. Therein the romish writers have two ob¬ 
jects in view: the one to support the doctrine of 
transubstantiation; the other to depress episcopacy, 
by making the superiority of bishops above priests, 
not a matter of order, but merely of degree or juris¬ 
diction.* Our dissenters of course cannot unite 
with their romish allies in the former object; but 
they quite agree with them in the latter; with this 
exception only, that while Romish writers desire to 
subject the episcopal office to the pope, the others 
would destroy it altogether. 

The main argument with both is, that the names 
of the two orders are used promiscuously in the new 
testament; or that the same persons are called in¬ 
differently both priests and bishops. Now we have 
found it attested by the most certain warrants of holy 
writ, that our blessed Lord ordained two distinct 
orders of ministers, the twelve apostles, .and the 
seventy disciples. It has been proved also, with a 
degree of probability little short of demonstration, 
that the seventy disciples, after the ascension of our 

* This is plainly set forth in the catechism of the council of 
Trent, in the part relative to holy orders. 
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saviour and the descent of the holy spirit, continu¬ 
ed in the exercise of their vocation and ministry, 
under the title of presbyters or elders, while bishops 
have succeeded to the office and ministry of the 
apostles. It would then be unreasonable to allow 
so high a certainty and so strong a probability to 
be shaken by an objection derived from a mere 
name. Nevertheless let us take patience and exa¬ 
mine into the force of the argument thence derived. 

We admit the fact to be, as above stated; that 
the two appellations were at first ascribed indiffer¬ 
ently to the two orders. But we have seen our 
blessed saviour himself, some few years afterwards, 
treating bishops, under the name of angels, as the 
chief order in his church ; distinct, as well in name, 

as in office, from every other member of it, and 
exercising rights of direction and government over 
it. Taking another step forward, to the time of 
those, who immediately succeeded to the apostles, 
we have seen, that, not only were the orders of 
bishops and priests regarded and treated, as things 
separate, but, of those very two names, each order 
received and l’etained its own peculiar one, as it 
does at present. If indeed the indiscriminate use of 
the names had continued in the church, and grown 
up into a common and permanent practice, then it 
might be a fair conclusion, that the offices were 
truly the same. But since it is certain, that the 
two names were after a while separated, and con¬ 
fined, each to one of the two offices, the temporary 
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confusion of them does not go to prove, that the 
two offices denominated by them were the same, 
but only that the two appellations were not duly and 
constantly appropriated until time and custom had 
sanctioned and confirmed the appropriation. 

The temporary interchangeableness of the names 
will not strike us, as affording any solid ground of 
objection, when we reflect, that the powers and 
duties of the two orders are in many respects the 
same ; that, in his ordinary daily or weekly minis¬ 
trations, a bishop does nothing, which a priest does 
not also ; that the particulars of ordination, confir¬ 
mation and church government, which are not 
powers of constant or daily exercise, are the only 
points of distinction ; and that the charge delivered 
by Christ to the twelve apostles differs in little or 
nothing from that to the seventy. What then can 
be more likely, than that religious orders distin¬ 
guished only by marks of less familiar occurrence, 
should, for a long time after their first institution, 
remain without a settled distinction in name ? It is 
also likely, that other words, indicating guidance 
and government, would be applied to the two 
orders, sometimes indiscirminately, and sometimes 
with distinction. This actually took place as we 
find in the epistle to the Hebrews,* where bishops 
and priests are described, as leaders or rulers. 

* Hebrews xiii. 7 , 17, 24. In the first and third of these 
texts the two orders are combined ; in the second the apostle’s 
admonition seems to have regard to bishops only. 
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It is also deserving of serious consideration, that 
when new offices or orders are formed, whether it 
be in the church or the state, it is not the usual 
way to invent new words to express them; but 
generally, some old word is taken out of its com¬ 
mon acceptation and is applied in a particular 
signification to them. Thus, for instance, in the 
new poor-law bill, about which many of us are so 
deeply concerned, as to our feelings, or as to our 
personal interests, a new set of officers, or order of 
men, are appointed for fulfilling the purposes of the 
bill: but they are not called by a new word, coined 
on purpose to express them, but are named by an 
old word, guardians , now applied in a particular 
signification to their office. So in the church, 
when the Christian order of deacons was first or¬ 
dained, they were not called by a new word invented 
for the purpose, but were named Diaconi, Deacons, 
that is to say servants or ministers; the word being 
taken out of its general signification, and applied 
with a particular determination to their order. It 
was the same with the two words bishops and 
priests, or presbyters. Neither of them were framed 
on purpose to express a particular office. As we 
have before seen, the one properly signifies an 
overseer; the other, an elder, or person somewhat 
advanced in years. Each of them, so far as its 
original signification goes, is calculated to denote 
either of the offices. For a priest, in regard to the 
souls especially committed to his charge, is an 
overseer: and a bishop is in all respects an elder.. 
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Nay, to this day, we often express the two orders 
by a common name,—the priesthood. Accordingly 
the word elder is applied to himself by St. Peter,* 
and also by St. John,'f- who were certainly bishops, 
yea apostles. Christ himself is called by St. Peter 
an |episcopos, or bishop, and by §St. Paul, an 
apostle. St. Paul also speaks of himself,|| as a ser¬ 
vant, in the original greek, a deacon, of the gospel; 
and as minister, deacon, of the ^[new testament; 
and of himself with others,** as ministers, deacons, 
of God and of Christ. Hence it was likely, almost 
inevitable, that, the two names would at their first 
rise be interchangeable, and would remain so, until 
use had fixed their appropriation. 

For truly names are not often affixed to offices 
or other things, as in the instance above given of 
the guardians of the poor, by statutes and acts of 
parliament but most frequently by common consent. 
But this common consent, being a matter of public 
choice, is not obtained all at once, but in process of 
time. The same thing is of course for a while 
called differently by different persons ; and a good 
many years perhaps glide away, before the name 
is finally settled and determined. Custom alone 
can do this, and custom absolutely requires lapse of 
time. Now the acts of the apostles, and their 


* 1 Peter v. i. f 2 John i. | 1 Peter ii. 25. 

§ Hebrews iii. 1. || Ephesians iii. 7. If 2 Corinthians iii. 6. 

** 2 Corinthians vi. 4, 11, 23. 
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epistles come down but little more than thirty 
years from the time of our Lord’s ascension into 
heaven ; and for a considerable part of that time 
there was little occasion for the appointment of 
bishops; because the apostles themselves, as they 
were the highest bishops, so they were at first, the 
only bishops; and so long as they lived, they con¬ 
tinued to hold in the church a superiority, which 
threw all other spiritual power into the shade. 
Therefore, according to the remark just above made, 
there was not time for the order of bishops to have 
received a determined name, definitively fixed and 
settled by custom, before the epistles and Acts of 
the apostles were written. 

It is to be observed also, that other appellations 
were given to bishops, which do not appear to have 
been ever applied to the order of priests. Even the 
title of apostles is sometimes ascribed to them. 
This no doubt was given in a subordinate and 
secondary sense; but it marked out the persons, to 
whom it could be applied in any sense, as spiritual 
officers of the highest dignity in the church, infe¬ 
rior only to the proper apostles; as being their 
associates, coadjutors and destined successors. 
Thus Barnabas* is called an apostle; Sylvanus,^ 
that is Silas, and Timothy also are mentioned by St. 
Paul in his first epistle to the Thessalonians, as 
apostles together with himself; and in the epistle 
to the Philippians, he calls Epaphroditus their 


* Acts xiv. 4. 14. f 1 Thessalonians i. 1. 
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apostle.* In another epistle he speaks of “ the 
apostles of the churches,”'!' certainly not meaning 
proper apostles, but other persons of the highest 

* Philipians ii. 25. This does not appear in our English ver¬ 
sion, where the word is rendered messenger. Nevertheless in 
the original it is apostolos, which, as I conceive, is used, not in 
its general meaning, but in its especial Christian acceptation. 
St. Paul calls him first, “ my brother and fellow labourer, and 
fellow soldier,” and then, “ your apostle,” distinguishing between 
the relation born by Epaphroditus to himself and to the Philip- 
pians. The former agrees perfectly well with the latter, if we 
render the word apostle, but not very consistently, if it be ren¬ 
dered, messenger. For to speak of him as a mere messenger 
from the Philippian church, would be a great falling off, after 
such high commendation of him, as a fellow-labourer, and bro¬ 
ther, and fellow soldier of the apostle; words, which imply that he 
had been for a considerable time zealously co-operating with St. 
Paul in the work of the apostolic ministry, and place him on a 
level with Silas and Timothy. Besides, though he was sent in 
the first instance to St. Paul by the Pliilippians, he was sent 
back by St. Paul, when he had fully proved his worth, to them, 
invested with episcopal powers, for supplying Paul’s own place, 
and therefore he is called your apostle ; as St. Paul calls himself 
the apostle of the gentiles, and Peter, the apostle of the circum¬ 
cision. Galatians ii. 7—8. Homans xi. 13. 

f 2 Corinthians viii. 23. The word is here also rendered mes¬ 
sengers in our English version ; but inconsistently, I think, 
with the context. The persons meant were Titus and others, all 
of very high consideration in. the church. See verses 18, 22. 
Besides, these persons are in the very next words described, as 
being “ the glory of Christ —words, which, in the way of 
commendation, can hardly be exceeded, aud which are very 
suitable to Titus, Apollos or Timothy, truly bishops, or apostles, 
of the churches, but hardly to messengers, however important 
their business, and with whatever zeal and ability they might 
transact it. 
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rank in tlie church. He makes mention also of 
certain erroneous teachers, as being “false apostles, 
transforming themselves into apostles of christ 
doubtless, not because they took to themselves the 
names of the real apostles, an imposition which 
would have been immediately detected, but as as¬ 
suming the title, manner and authority of secondary 
apostles, of bishops. But bishops did not retain 
this title long. In all probability it was thought 
by the church, and no doubt by those pious and 
modest persons themselves, that the appellation of 
apostles was too dignified and exalted, as leaving 
no express distinction between them and the pro¬ 
per apostles of the Lord. It was therefore dropped; 
and then perhaps it was, that they were called 
angels, as we find them in the revelation of St. 
John ; and the same is observable in anotherj' pas¬ 
sage of the new testament. But this title also was 

* 2 Corinthians xi. 13. Here our English version has 
apostles ; but to have been consistent with the two former 
passages it should have read messengers. See also Rev. ii. 2. 

f 1 Timothy v. 21. “I charge thee, says the apostle, before 
God, and the Lord Jesus Christ, and the elect angels.” This 
epithet is not given to the holy angels elsewhere in holy writ. 
Without that addition the intention of St. Paul to speak of those 
celestial spirits, had he so intended, would have been quite clear; 
with it that meaning, if it be his meaning, is much encumbered ; 
unless he be supposed to speak of a specific band of angels, set 
apart to protect the church. Of this however we have not suffi¬ 
cient evidence to warrant such an application of the word. It is 
safer therefore to understand it of men messengers of God’s 
word and will; more especially of bishops, coadjutors of the 
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not likely to be lasting, since it must have been 
found in many instances very difficult to determine, 
whether an heavenly spirit or a bishop of the 
church were meant. But of this much has been 
said in our fourth discourse. 

Upon the whqle then it plainly appears, that the 
proper appellation of the episcopal order of the 
clergy was for a good while in an uncertain, fluc¬ 
tuating state; whence it is obvious to remark, that 
the indiscriminate application of the word priests, 
or elders, to bishops, and of the word bishops to 
priests, or elders, proves nothing more than that 
the offices being new, the names of them were not 
at once fixed by common consent, but waited for 
the authority of custom, which was withheld, as it 
often is, for several years. And hence at last we 
arrive at the satisfactory conclusion, that the ar¬ 
gument, which the dissenters endeavour to build 
upon that ground, is destitute of the substance ne- 

apostles, who are said to be elect, as adding force to the word, 

at once distinguishing them from heavenly angels and pointing 
them out, as angels of churches. Probably they were then be¬ 
ginning to be so called ; but when St. John wrote his revelation, 
the name had become more common. In Acts vii. 53, I conceive 
the word angels to comprehend Moses, the seventy elders, with 
the priests and levites, by whose administration the Israelites 
received the law : and so in Gal. iii. 19: only there the angels 
are said to be in the hand, or under the hand, of a mediator, that 
is Moses, according to the use of the phrase in hebrew. Certainly 
the angels of heaven do not appear to have been in his hand, 
under his charge. 
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cessary to sustain their cause, and upon exami¬ 
nation crumbles away to nothing. 

The question however is not, and ought not to 
be made, a question of words and names, but of fact; 
that is to say, whether in the new testament the 
office of a bishop is to be found in act and exercise 
distinguished from the office of an elder or priest. 
To ascertain this fact, let us turn our attention to 
those three epistles of St. Paul, in which he treats 
especially and practically upon the subject of holy 
orders. I mean the two epistles to Timothy and 
that to Titus. That I may make this as clear, as I 
wish it to be, I will take a brief, though a very 
brief, review of the three epistles, confining my 
remarks to those parts which relate to the episcopal 
office. 

After an affectionate salutation to Timothy, as his 
own genuine son in the faith, St. Paul thus speaks, 
“As I besought thee to remain still at Ephesus, 
when I went into Macedonia, that thou mightest 
charge some, that they teach no other doctrine, so 
do.” Ephesus was in itself a large, magnificent 
and populous city ; but the authority here given to 
Timothy extended not only to all the Christian con¬ 
gregations within it, but to all the neighbouring 
towns and villages, where there were Christian 
ministers and their flocks, within the reach of 
Timothy’s exhortations, influence and example. 
This district formed the church, or as we should 

L 
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now say, the diocese, committed to his care. There 
were some teachers, it appears, priests probably, 
and perhaps deacons also, among them, who in 
their doctrine departed from the truth, or who per¬ 
verted and darkened it by jewish fables and vain 
inquiries. Over these Timothy is commanded to 
exert an authority, such as the apostle himself 
would, if he had been there in person. Especially 
he was to charge them to teach no other doctrine. 
The word charge is peculiarly applied to the direc¬ 
tions given by bishops to their clergy; it occurs 
five times in this epistle, and Timothy’s charge 
to his clergy was to be especially directed to¬ 
wards removing errors and establishing soundness 
of doctrine. Now this has ever been, and at 
this moment is, a principal point* in a bishop’s 
rule over his diocese, and he who exercises au¬ 
thority in a matter so essential, may well be 
allowed to exercise it in any other. In some 
verses after, the apostle repeats his exhortation, 
laying his solemn apostolic charge upon Timothy ; 
reminding him of what had taken place at the 
time of his consecration ; when certain prophecies 
passed upon him, declaring no doubt his duty, and 
predicting that he would manfully wage the good 
warfare, and faithfully discharge the high spiritual 
office intrusted to him ; “ holding faith and a good 
conscienceboth preaching the truth himself and 

* It is a point much insisted on by our Lord in his epistles to 
the seven angels, one of whom must have been the successor of 
Timothy in this very diocese of £phesus. 



147 


taking care, that it be preached by others; warning 
them also by the fate of Hymentcus and Philotus, 
two heretics, whom Paul had excommunicated, or, 
as he expresses it, had “delivered unto Satan,” 
reciting probably the terms used in the act of 
excommunication. 

The second chapter ascribes to Timothy another 
branch of the episcopal authority and rule, lie 
was to oversee and direct the public worship in his 
diocese, both as to its matter and as to its manner, 
in regard to which St. Paul enters into several 
particulars not necessary to enumerate. 

In the third chapter St. Paul speaks of the ordi¬ 
nation of bishops, priests and deacons, as of a 
power which Timothy was to exercise; and he speci¬ 
fies the qualities which Timothy ought to look for in 
a bishop. It is likely, *but not quite certain, that in 
that word the apostle meant to include presbyters 
or priests also ; and it is likely, that he would do 
so; for, as before observed, except in the particulars 

* I express myself here with doubt, because I observe, that in 
the only two texts, here, and Titus i. 7, where St. Paul speaks of 
a bishop, in the singular number, he uses the article with the 
noun ; while on the other hand, in the only two places, 1 
Timothy v. 1 and 19, where he speaks of a presbyter in the 
singular number, he uses the noun without the article. This is 
at least remarkable ; and if intentional (and who shall say it is 
not ?) it is no very questionable token, that by the word, bishop, 
St. Paul meant what we mean by that word now, and by presbyter, 
the second order of Christian ministers. 
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of ordination, government and confirmation, the 
offices of a bishop and a priest do not differ. Hence 
the qualities requisite for each must be so much 
the same, that St. Paul seems to have thought it 
not worth while to draw any distinction. He then 
notices the qualities, which ought to be found in 
deacons; and these too are much the same as the 
former; except that they have no regard to the 
exercise of oversight and authority. The apostle 
next declares, that he mentions these things, in 
order that Timothy may “know how to conduct 
himself in the house of God, which is the church 
of the living God.” By the mention of the church 
in these solemn terms St. Paul desired to impress 
Timothy with an awful idea of the office, to which 
he was appointed in it. He was a steward therein; 
and the memento indicates, that his stewardship 
was of the highest class. Accordingly, the main 
treasure of the truth committed to his charge is next 
enforced upon his attention. Describing the church, 
as “ the pillar and ground of the truth,” the apostle 
reads off, as it were, the fundamental truth sculp¬ 
tured on it—“ the great mystery of godliness,”— 
“ God was manifested in the flesh.” The maintain- 
ance of this doctrine in its integrity and simplicity 
was to be the grand object of Timothy’s care, as a 
steward of God’s mysteries.” He was to make it 
the ground-work of his own teaching, and he was 
to enjoin and enforce it, as such, on his fellow 
servants in the same household, whom he was ap¬ 
pointed to ordain and oversee. 
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In the beginning of the fourth chapter St. Paul 
cautions Timothy against the deplorable perver¬ 
sions of Christian truth and morals, that might be 
expected to arise in the latter times, in the follow¬ 
ing ages of the church, by the mischievous errors 
of dishonest teachers misled by the seductions of 
evil spirits. He specifies several of those perver¬ 
sions, and exhorts Timothy both to give warning of 
them, and also to teach and to charge others likewise 
to teach, the pure doctrines and precepts of the gos¬ 
pel : that is again to exercise, in regard to doctrine, 
the office of a bishop. Timothy was young for a 
bishop. Therefore he is farther exhorted to be 
careful of giving occasion to any one to despise him 
on that account; and he is farther enjoined not to 
neglect the gift of God, which was conferred upon 
him at his consecration to his holy office, “ by 
prophecy with the laying on of the hands of the 
presbytery.” 

From these last words an objection may be taken 
to our doctrine. But erroneously. For the objec¬ 
tion requires that the word presbytery be taken 
strictly, for a company of presbyters properly so 
called: and then indeed we may collect from it, 
either, that Timothy was only ordained a priest, or, 
that presbyters were allowed by the apostles to 
confer episcopacy by the laying on of their hands. 
Now it is evident from the powers of ordination 
and church government, with which Timothy was 
invested, that he was consecrated to the highest 
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order: and, as to the word, presbytery, it must be 
taken, not strictly, but with tjie same latitude, as we 
allow to its conjugate presbyters, either including 
the two orders of bishops and priests together, or 
such members of one of them, as happen to he the 
subject of discourse, or of allusion. But in the 
present instance the presbytery might have con¬ 
sisted, and probably did consist, of none but persons 
of apostolical or episcopal dignity; and, whomso¬ 
ever it might consist of, it by no means follows 
from the expressions used by the apostle, that all 
the persons present laid their hands on Timothy. 
If they were numerous, such a ceremony would 
have had too much the air of a theatrical and su¬ 
perstitious formality to be consistent with the sim¬ 
plicity of the Christian religion. St. Paul himself 
certainly laid his hands on Timothy, as appears 
from 2 Timothy i. 6; probably Silas also and per¬ 
haps another or two of the same order. These 
were enough to constitute the presbytery, so far as 
the laying on of hands was concerned, whatever 
might be the number of other persons present. 
But in the passage, just above cited from the 
second epistle, St. Paul reminds Timothy, that he 
received his orders from the imposition of the 
apostle’s own hands—“ by the putting on of my 
hands.” By thus referring the act of ordination 
entirely to himself, the apostle, though he does not 
go to deny the concurrence of others with him in 
it, yet clearly proves, that he was himself adequate 
to it without any aid; or that the imposition of his 
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hands was equivalent to, or even superseded, that 
of all who joined with him; so that Timothy in 
fact received nothing from them, except the wel¬ 
come token of their good will and approbation.* 

In the fifth chapter Timothy receives many di¬ 
rections as to things belonging to the episcopal 
office; especially with regard to the revenues of the 
church : first, as to the allowances made to widows; 
and next as to the salaries of presbyters. With 
respect to the latter, he is to see, that they, who 
discharge their duty with ability and diligence, bo 
rewarded “ with double honour,” or receive a salary 
in proportion to their services. Next he is directed 
how to proceed against priests, when they are accused 


* In the Church of England the episcopal office may he truly 
said to be conferred by the laying on of the hands of the presby¬ 
tery ; for three bishops at least, arc required to join in the 
imposition of hands at consecration : and these three, with any 
others that may lie present, constitute a presbytery, though 
there should not lie with them a single presbyter properly so 
called. This triple imposition of hands, however, is not to be 
considered, as absolutely necessary to the act of consecration, but 
only, as canonically so ; — as being requisite to place the modern 
catholic church in agreement with ancient ecclesiastical rule and 
usage ; as useful, to give suitable solemnity to the sacred rite ; 
and as needful, to guard against suspicious and clandestine con¬ 
secrations. There have however been instances of consecrations 
performed by two bishops, or by a single bishop, which have 
been acknowledged and treated as valid by the church. I sup¬ 
pose therefore, that in a case of urgent and manifest necessity, 
such an act might be allowed with us as valid, though it would be 
highly irregular and uneanonieal, and justifiable only by necessity. 
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of any fault; and he is adjured in the most solemn 
manner to perform those high functions without 
any prejudice or partiality. Once more St. Paul 
returns to speak of ordination ; exhorting Timothy 
“ to lay hands suddenly on no man,” that is, not to 
ordain to any holy office, without having previously 
ascertained the qualifications of every candidate, to 
his reasonable satisfaction. After this can any one 
suppose, that Timothy was no more than a mere 
priest, no more than one of those, whom he was to 
ordain, over whom he was to exercise authority. 

The sixth chapter contains many directions, in 
regard both to Timothy’s own personal teaching, 
and to the doctrine of the teachers subject to his 
control. He is particularly charged to sustain in 
its integrity the relation of servants to their masters, 
to keep down all attempts to preach a contrary 
doctrine and withdraw himself from those, who 
maintained it, as persons of a perverted judgment 
and unchristian spirit. He is reminded again of 
his ordination vows, and is charged in the most 
solemn terms to keep the commandment, meaning 
the whole charge, which the apostle had laid upon 
him, agreeably to the office committed to him, 
“ without spot, unrebukable, until the appearing of 
our Lord Jesus Christ;” a charge which is once 
more repeated in the most pressing and affectionate 
terms at the conclusion of the epistle. 

The second epistle of Paul to Timothy was 
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written within a twelvemonth of the apostle’s mar¬ 
tyrdom and with a full foresight of it. In the first 
chapter he reminds Timothy of his ordination by 
St. Paul’s own hands; he encourages him to active 
and fearless exertion in his episcopal duties; and 
partieularly he exhorts him to “ hold fast the form 
of sound words, which he had heard from the 
apostle,” meaning probably some compendious 
summary of Christian doctrine and duty, which 
would serve for a guide to Timothy, as well in his 
own preaching and conduct, as in his oversight of 
the clergy and people committed to his charge. 
He then earnestly enjoins him to keep his sacred 
office, that is, to watch over the discharge of it, in 
reliance on the aid of the Holy Ghost. 

In the second chapter St. Paul renews his ex¬ 
hortations and encouragements to vigorous exertion, 
and commands him to “commit to faithful men, 
who shall be able to teach others, the things which 
he had heard from Paul among many witnesses 
thus referring again to the solemn religious service, 
which was celebrated at his consecration to the 
episcopal order. But the things, which he. then 
heard, the powers, which he then received, he is 
authorized and commanded to commit to others; 
that is to confer upon them the episcopal office by 
solemn ordination or consecration thereto. This is 
very clear and express. The holy orders which 
Timothy had received by the hands of Paul, he was 
in like manner to convey to others. We cannot 
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desire a stronger instance of apostolical succession, 
apostolieally recommended and enforced. Where 
do we read of any such power being committed to, 
or exercised by, any one, who can be proved to be 
merely a presbyter? The apostle then delivers 
some maxims both of warning and of encourage¬ 
ment, which Timothy is commanded zealously to 
enforce upon all bishops and priests, whom he may 
see fit to ordain, shewing himself, by his own con¬ 
stant observance of them, a pattern to all; and 
especially avoiding the profane discussion of useless 
subjects, which lead to ruinous errors, as any one 
might see in the fearful examples of Hymenseus and 
Philetus. 

In the third chapter St. Paul predicts that “ the 
last days,” the succeeding times of the Christian 
dispensation, will be times of great difficulty to all 
Christian ministers, and of course most difficult to 

those in the highest order. This would arise, he 
says, from the sinful dispositions and careless lives 
of cliristians, who will relapse into many of the 
offences, that used to abound among the heathen. 
But Timothy had always manifested quite opposite 
sentiments and conduct. The apostle therefore 
exhorts him to continue in the same, and also to 
copy his own example, with which he was so well 
acquainted. Especially he enjoins him to take the 
inspired scriptures for his guide, as being above all 
things “ profitable for doctrine, for reproof, for cor¬ 
rection and instruction in righteousnesswhence 
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“ the man of God,” the Christian bishop or priest, 
is “ thoroughly furnished unto all the good works,” 
that belong to and become any and every office in 
the church. 

From the like considerations St. Paul, in the 
fourth chapter, most solemnly adjures Timothy to 
“ preach the word, to he instant in season, out of 
season; to reprove, rebuke, exhort with all long- 
suffering and doctrine.” You will take notice, he 
does not say, whom Timothy is thus to reprove, 
rebuke, exhort. The words are quite unlimi¬ 
ted,—left without any specified subjects, on which 
they are to act. They must therefore be understood 
in a very extensive and general, as well as in a 
strong and energetic sense. But in such a sense 
they could hardly be addressed with propriety to 
any Christian minister, except a bishop. Lastly St. 
Paul enforces his words on Timothy by the assur¬ 
ance, that the time of his martyrdom is near ap¬ 
proaching, so that Timothy could no longer expect 
the countenance and help of his personal presence 
and advice. We may look therefore upon this 
epistle, as his dying legacy to the church, as well 
as to Timothy; and he bequeaths to it, we per¬ 
ceive, a perpetual apostolical succession in a line of 
bishops. 

The subjects, on which the apostle treats in his 
epistle to Titus, are much the same, as those he 
speaks of in his two epistles to Timothy. Notic- 
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ing, that he had left Titus in Crete, he observes, 
that he had done so with the intention, that he 
might “ set in order the things that were wanting,” 
that is, which wanted ordering. This at once 
shews Titus to have been a bishop, acting with apos¬ 
tolical power, as being the coadjutor of an apostle. 
Accordingly the very next thing, which the apostle 
mentions, is the ordination of elders in every city. 
This is a truly episcopal office; and this Titus is 
commanded and authorized to discharge, agreeably 
to the directions of his spiritual father and inspired 
guide. Especially he is directed to take great care, 
that the' persons whom he ordains, he fit for the 
priesthood. He then speaks of “ the bishop,” and 
describes the qualities which ought to distinguish 
a person consecrated to that high order. Although 
in some other parts of the epistles bishops may pass 
under the name of presbyters, and presbyters under 
that of bishops, yet in this place St. Paul appears 
to draw a distinction between them speaking of 
the priests, or presbyters, in the plural number, as 
being many, but of the bishops, in the singular 
number, as being only one. This is highly deserv¬ 
ing of notice. For why should Paul quit the 
plural number, in which he had just before spoken 
of presbyters, and adopt the singular one in speak¬ 
ing of the bishop, if he meant the same persons by 
both r The change of number indicates an altera¬ 
tion in his meaning. Knowing, that bishops might 
pass under the general name of presbyters, but not 
intending, that it should be so in this place, he 
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manifested his intention by the change of number. 
Since also St. Paul had, as he says, appointed 
Titus to ordain elders, many of them, “in every 
city hence, and from the mention of the bishop 
in the singular number it is an highly probable 
conclusion, that the apostle had appointed Titus to 
consecrate one bishop over all the elders in every 
such city; a rule which is confirmed by our Lord’s 
epistles to the seven angels, and by the continual 
practice of the catholic church. I do not think, 
that in this argument I lay any force upon the 
apostle’s words, which seem intended to lead his 
readers to the above conclusion. One thing par¬ 
ticularly required of the bishop is, that he be able 
to “ exhort by sound doctrine and to convince 
the gainsayers.” This St. Paul declares to be very 
necessary, on account of a number of “ unruly and 
profane talkers and deceivers, whose mouths must 
be stopped.” Now that was an end to be effected 
with such people as St. Paul describes, not so much 
by the gentle methods of persuasion and argument, 
as by authority promptly and strenuously exerted. 
And this is the very method which St. Paul recom¬ 
mends ; for Titus is bidden to “rebuke them 
sharplyand in that no doubt from what has been 
said before, the bishops, whom he ordained, were 
to follow him. It is highly probable, almost certain, 
that some of the persons, thus needing to be re¬ 
buked and silenced, were of the order of presbyters. 
Else they could hardly have acquired so great a lead 
and sway, as is here atributed to them. It is there- 
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fore to be concluded, that St. Paul uses the word 
bishop in in its proper sense, as the title of the 
ruling, apostolical order, distinguishing it from pres¬ 
byters. 

In the second chapter St. Paul informs Titus, as 
to the sort of instructions it would be fit for the 
clergy to give to persons of different ages, sexes and 
stations. These things, says the apostle, “ speak 
and exhort and rebuke with all authority—epis¬ 
copal authority must be meant, for any thing infe¬ 
rior would be insufficient to the purpose. 

The third chapter contains instructions, as to 
political and moral teaching: and then, with re¬ 
spect to the sin of heresy, this is the awful sentence 
of the apostle upon those guilty of it: “a man that 
is an heretic, after the first and second admonition, 
reject, knowing that he that is such, is subverted 
and sinneth, being condemned of himself.” Here 
we see the most awful engine of church government, 
the severest rod of episcopal authority, vested in 
the person of Titus. Was he not then a bishop, 
and a father of those successors, who have ever 
since wielded the same ? 

From this short review of the three epistles of St. 
Paul to Timothy and to Titus it appears, that the 
power of ordaining bishops, priests, and deacons 
was given to and was possessed by those two emi¬ 
nent and apostolical Christians. These are the first 
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three particulars, which I stated in my third dis¬ 
course, as belonging to the office of a bishop. The 
fourth is the right of administering confirmation; 
and this is not particularly adverted to, as being 
exercised by Timothy and Titus. But it must 
have passed to them with the higher power of 
ordination; or more probably St. Paul meant to 
include it in “ the laying on of hands,” so that it 
needed no especial mention. Certain at least it is, 
that no man ever possessed the power of ordination 
in the catholic church, without possessing at the 
same time that of confirmation. As to the fifth 
particular, consisting in the direction of the; public 
worship, and in oversight, care and rule of the 
church, there can be no question, that both Timothy 
and Titus possessed and exercised it in the fullest 
measure and the highest degree. The mode of 
exercising it forms the main subject of the three 
epistles, and we can hardly imagine any matter, on 
which it can be exercised, that St. Paul has not 
touched upon. All the five particulars then pecu¬ 
liar to the office of bishops met in Timothy and 
Titus; whence it is certain, if ever there were 
bishops in the world, that Timothy and Titus were 
bishops. 

Suppose now St. Paul to arise from the dead and 
lay his apostolical commands on our bishops, in 
epistles directed to them, must he not speak to 
them in the same way, to the same purpose, as he 
speaks to Timothy and Titus ? Difference of times. 
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manners and circumstances might lead to some 
alteration; but the main substance would be the 
same. Ilencc we cannot refuse our assent to the 
fact, that our bishops do now fill the same holy 
office in the church, which Timothy and Titus 
occupied before them. 

From the whole of what has been said, the truth, 
which we sought, is now clearly established to our 
full satisfaction, namely, that the order or office of 
bishops is to be found in the new testament distin¬ 
guished from the office or order of priests, and set 
above it. 

Before I conclude this discourse I would remark, 
that although Timothy and Titus are the only 
bishops particularly noticed and addressed as such 
by St. Paul, yet, as he doubtless ordained others 
also to the same order of the ministry, so possibly 
he might write to some of them likewise'. But of 
that we have no knowledge. The three epistles, 
that are come to our hands, are quite sufficient for 
specimens and examples of what such epistles would 
be; and they express moreover the nature of the 
episcopal office, the particulars in which it consists, 
the character and conduct becoming those who 
possess it, and the right mode of exercising it. 
Therefore, as these epistles might at any time have 
been brought forward by Timothy and Titus, as 
evidences, that they were indeed overseers and 
governors, that is to say, bishops, set over the spi- 
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ritual house of God, so may the same epistles be 
pleaded to the same purpose by the bishops of our 
days, who receive the same office by succession, 
which was conferred on the first bishops immedi¬ 
ately by the apostles. 

It appears however, witli respect to those two 
highly eminent persons, that they were not at first 
fixed and settled in a certain place or diocese, as 
bishops have ever since been and are now ; but 
that they moved to different places, where they ex¬ 
ercised their apostolic powers, as necessity or duty 
called them. In this they bore for a time a strong 
resemblance to the apostles themselves, being 
bishops without limitation of place, as if any and 
every part of the church were their bishopric. But 
then we find, that this was not a licence, which they 
took to themselves, or which was inherent in their 
office, but only as they acted under the immediate 
direction of their spiritual father, the apostle Paul. 
For we learn from ecclesiastical history, that after 
his death they no longer continued to shift about, 
but settled in their proper dioceses, Timothy at 
Ephesus and Titus in the island of Crete, where 
Paul himself had originally placed them. 


M 



SERMON. VI. 


EPHESIANS i. 22 , 23 . 

God gave Him to be the Head over all things to 
the Church, which is His Body, the fulness of 
Him that filleth all in all. 


I intend in the following discourse to conclude 
the subject, which has so long occupied our time 
and attention. 

In the first place, I wish to reply to a charge, 
which is often brought against the ministry of the 
catholic church established here in England:—That 
notwithstanding our pretensions to he members 
of a reformed and pure church, we are after all 
connected with popery; for that our holy orders 
and our apostolic succession of bishops must be 
brought down to us through the church of Rome. 



Admitting the fact to be as here; stated, there is 
little or nothing in the charge grounded upon it. 
For the church of Rome is not blameable in this 
respect, as having abandoned or cast off the three 
orders, or any one of them. In spite of the efforts 
of the popes and the staunch abettors of the papal 
monarchy, to sink the episcopal order in that of 
their sacrificing priests, allowing to bishops a supe¬ 
riority only in degree and jurisdiction, the distinc¬ 
tion of those orders does still subsist strongly 
marked and predominant in the Romish clergy. 
In respect to holy orders, the real fault with them 
is, that one bishop, the bishop, or pope, of Rome, 
has assumed to himself powers and privileges, which 
do not belong to any Christian minister, or any 
order of ministers whatever, lie pretends to hold 
and to exercise a sovereign authority over all bishops 
and all churches, as being constituted by Christ 
head of his whole church on earth, at once infallible 
and supreme. But this arrogant claim, though 
ever so extensivrly enforced and submitted to, can¬ 
not really abolish the rights of Christian bishops, 
priests or people. It may, and indeed does, 
materially affect the free and full exercise of 
those rights, and in some instances must prevent 
it altogether. Yet all the rights, as such, of every 
order and member of Christ’s church remain unin¬ 
jured by that external violence, and are recoverable 
into perfect enjoyment, whenever an opportunity 
may offer to assert them. I say therefore, that if 
the pope has successfully infringed upon the epis- 
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copal order, and has brought bishops into an undue 
subjection under him, he has not thereby annihi¬ 
lated their rightful powers ; which still remain 
unabated in them and are conveyed by the imposi¬ 
tion of their hands in full force to their successors. 

It is the same in regard to the diocese over which 
the Roman pontiff rules. The supremacy of their 
bishop is supposed by his subjects to be reflected 
on their church; which fraudulently claiming to her¬ 
self the title of the Catholic Church, and thence 
pretending to be the mother and mistress of all 
other churches, has exalted herself to an imperious 
domination over them. But such proud preten¬ 
sions, though they have been and still are recog¬ 
nized and allowed by many branches of the church, 
do not extinguish or impair their Christian rights, 
however they may for a time succeed to prevent or 
silence the assertion of them. Consequently, when¬ 
ever Christians awake to a sense of the oppressions 
and indignities exercised upon them, they may Law¬ 
fully PROTEST against those wrongs, and vindicate 
themselves into the enjoyment of the liberty, with 
which Christ has made his people free. 

I need not inform you that the holy scriptures do 
not afford the Roman pontiff or his church any 
ground, on which to rest their preposterous claims. 
You, who are free to hear and read those scriptures, 
know full well, that nothing of the kind is to be 
met with in them. And you may rest assured. 
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that nothing of that sort is to be found in the 
works of the earliest Christian writers. Consider 
this a moment. The historians and other wri¬ 
ters of any period cannot tell us of things, which 
were never seen, never heard or thought of, in their 
days. Consequently, when we find all the writers 
of a certain period silent, as to some particularly 
important event or some interesting subject, we 
conclude in all reason, that no such event had 
taken place in their time, that no such subject was 
known to them. This is the case with popery and 
the popedom. The early historians and fathers of the 
church mention nothing of them in their writings, 
whence we draw the certain conclusion, that they 
knew nothing of them; that no such things were then 
apparent in the church. In fact the power of the 
pope grew up by degrees; at first obscurely and 
secretly ; afterwards, as occasions offered, more 
boldly; by keeping up always a strict watch after 
favourable opportunities, and then by labouring 
with continual diligence and perseverance in the 
improvement of them ; so that many hundred years 
elapsed before it attained to what it has been, and 
still affects and strives to be. Rome indeed was, 
and its bishop or pope was, all the time. But 
Christians saw not the popedom. They perceived 
not that *“ little horn,” while it was cunningly 
and imperceptibly rising up and working its way 
to that enormous spiritual monarchy, by which it 


* Daniel vii. 8. 
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has lorded it over all the orders and members of 
the Christian church. The popedom therefore, or 
supremacy of the roman pontiff, is a thing compa¬ 
ratively of recent date; which instead of having 
been ordained by Christ, cannot by any means be 
traced back to the time of the apostles:—no, not 
by several hundred years. Therefore when papists 
speak of their church, which they are fond of doing, 
as the ancient church, meaning thereby the church 
in its original apostolical form and constitution, 
they shew either their ignorance or their disregard 
to truth. Probably it is for their ungodly pre¬ 
sumption, ambition and tyranny, that God hath 
given them up to invent or adopt, to maintain, 
practice and promote so many false doctrines, 
superstitious vanities and gross idolatries, as are to 
be found in the religious creed and the religious 
worship of Rome. 

Nevertheless it must be confessed, that the pope, 
the bishop of Rome, is still a bishop, yea a Christian 
bishop ■* and none of these things can take from 
him that office and title, which lie has received by 
succession from the apostles. If he would turn 


* In vindicating, ns above, the validity of the orders of the 
church of Itome, I beg to be understood, as not carrying my 
vindication any farther. I firmly believe the pope and the papal 
monarchy to be typified by St. Paul’s man of sin, as well as by 
the beast and harlot, and by the man, the number of whose name 
is “ six hundred three score and six,” in the Revelation of 
St. John. 



away from his vain affectation of dominion over 
other bishops, from his exorbitant pretensions, by 
which he claims dominion over the whole heritage 
of God; if also he would renounce his errors, his 
falsehoods, his superstitions, his idolatrous worship 
and idolatrous practices, then he would be at once 
acknowledged, by our church at least, and by every 
well-instructed and learned member thereof, to be 
a sound and faithful minister of Christ, a true 
godly bishop, walking in the apostolic ways of his 
ancient predecessors; and then his church, also, 
resigning the groundless and foolish claim to be the 
mother and mistress of all Christian churches, and 
renouncing her manifold corruptions, wovdd be re¬ 
ceived into the brotherhood of the true catholic 
church, and would be acknowledged, as a lively, 
useful and honourable member of the same. Why 
not? Is there any Christian, that has not erred 
and strayed from the holy ways of God ? And is 
not any and every repenting and reforming sinner 
received into pardon and reconciliation with God 
and into communion with his church ? Assuredly 

then the same door of repentance and conversion 
from the error of their ways is open to the bishop 
of Rome, his clergy and his church. 

It is indeed a matter of extreme improbability, 
that the pope, with his cardinals and clergy, and 
all the members of his communion, should, all at 
once in a body, or even in very great numbers at a 
time, see, confess and forsake their errors, reject 
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their erroneous practices and become members of 
the reformed catholic church of Christ. Yet we 
may contemplate such a conversion, as a matter of 
possibility, when we observe the particular in¬ 
stances, which now and then occur among the 
clergy, as well as laity, of romanists turning from 
the error of their ways and taking refuge in the 
bosom of our own church. And what is our con¬ 
duct upon such occasions ? We immediately receive 
those converts, as soon as their sincerity is ascer¬ 
tained, into full communion with ourselves, as 
members of the same body; and, if clergy, as hold¬ 
ing the same orders; as without rebaptism or re¬ 
confirmation, so without reordination. It must be 
confessed, however, that although the Roman lapse 
was foreseen, and is even foretold in scripture, yet 
a general recovery from it is not a subject of pro¬ 
phecy. That silence seems marked; and if so, it 
is calculated to take away hope. But there is 
worse than silence: the end of the apostacy is 
predicted ; and that is not found in repentance, in 
conversion from the error of their ways. Never¬ 
theless in regard to individual persons, the general 
tendency and character of the gospel doctrines and 
precepts warrant us in our charitable judgment, 
and in the practice founded upon it. But in re¬ 
spect to holy orders we are fully borne out, in both 
our judgment and our practice, by analogy to the 
case of the levitical pi-iesthood under the old testa¬ 
ment. The worst character or grossest misconduct 
did not vitiate the holy orders, or impair the sue- 
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cession, of the sons of Aaron. After all the idola¬ 
tries and other detestable enormities of the jewish 
church, yea, after the babylonian captivity, during 
which the religious service of Cod was entirely 
suspended, it was not seen necessary or fit to 
institute a new priesthood, nor even to reinstate 
the ancient one by any formal act of reordination. 
Joshua, the high priest after the captivity, appears 
to have succeeded to his office without any objec¬ 
tion to the validity of his title: or, if there*, were 
any objectors, they were effectually silenced by the 
divine oracle imparted to Zechariah in his vision.* 
The high priest was exhibited to the eyes of the 
prophet standing in the presence of the supreme 
judge, and clothed in filthy garments, emblems of 
the sins of the priests and people of Israel, with 
Satan stationed at his right hand, as his adversary, 
bringing those sins in charge against him, and, on 
the ground of them, resisting his claim to be the 
high priest of God. But the righteous Lord calmly 
rebuked the enemy, and commanded the attendant 
angels to strip off the dirty raiment from Joshua, 
to reinvest him with the pontifical robes, and to set 
the holy mitre on his head, in token that his priest¬ 
hood was not abated or destroyed ; or even di¬ 
minished in authority or dignity ; but remained, as 
acceptable before God, as in the days of its first 
institution. Recollect also, that Caiaphas, even 
when proposing the commission of the blackest 


* Zechariah iii. 1—5. 
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crime ever perpetrated by man or suggested by 
demon, was acknowledged by God, as his high 
priest ;* and, as such, was gifted with the spirit of 
prophecy, the Lord regarding not his person, but 
his sacred office. 

Admitting therefore, that the bishops and other 
ministers of the church of England, having been 
connected with the see of Rome in former time's, 
have derived their holy orders through that channel, 
neither papists nor dissenters can raise any valid 
objection against them on that scoi'e. Three hun¬ 
dred years ago, their predecessors were led by the 
providence and grace of God to see in their true 
light the extravagant pretensions, the oppression 
and tyranny of the bishop of Rome, with all the 
falsehoods, idolatries, fooleries and multiplied abo¬ 
minations of popery. They repented sincerely of 
ever having been mislead by them ; in indignation 
they turned away from them; they protested against 
them ; they sought out and found the old paths, 
in which the apostles, and the first bishops, whom 
they ordained, walked; they returned to them; 
they diligently followed them ; and they left to 
their successors an example, that they should walk 
in their steps, as in fact they have .generally done. 
Now surely what we have seen to be allowable to 
the bishop of Rome and his whole church must in 
all reason be allowed to any and every part of it; of 


* John xi. 49—51. 
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course, then it must be. allowed to the bishops, 
clergy and church of England. When they threw 
off that connection with Rome, by which they per¬ 
ceived themselves to be at once defiled, corrupted 
and oppressed, they proved themselves to be true, 
sincere, faithful members and ministers of the ca¬ 
tholic church of God. 

But we deny, that we received our bishops and 
orders only and originally from the church of 
Rome. The people of this country had the gospel 
preached to them at the very earliest period. There 
sire passages in some ancient writers of high autho¬ 
rity, which make it likely, that St. Paul himself 
was the first to bring the glad tidings of salvation 
to our shores. But though we dare not actually 
affirm so much, as a matter of certainty, yet there 
is very good reason to believe, that the ancient 
Britons, the original inhabitants of our island, 
were within a few years after our Lord’s ascension 
to heaven, visited by apostles or apostolic men, 
who opened to them the word of life and truth. 
Hence therefore came the first bishops and priests 
of the true, ancient British church. 

Afterwards, it must be confessed, a sad period of 
darkness came over the land. The conquest of 
England by the Saxon invaders, with all the rout 
and havoc, the brutality and tyranny incident to it, 
threw our country back into its pristine state of 
heathenism. There were indeed remnants of chris- 



172 


tians, of Christian ministers and bishops, to be 
found in the land, especially in the mountainous 
districts of Wales and Cornwall, whither they had 
fled for refuge from their barbarous invaders, now 
become their masters. But the Saxons both hated 
and despised the native Britons too much to be¬ 
come their disciples in so essential a point as 
religion; and so did the Britons in their turn 
regard their conquerors, as a people too ignorant 
and savage, too fierce and headstrong to receive the 
pure and spiritual doctrines of the gospel. Hence 
few, if any, converts were made among the Saxons; 
and as I have said, the country wore almost wholly 
the appearance of an heathen country ; and this it 
continued to do for nearly a century and an half. 

At length, Gregory, commonly called the Great, 
Bishop of Rome, in the year f>97, sent a person 
named Augustine, a monk, with forty other monks, 
to attempt the conversion of the Saxons. They 
were received with favor by the Saxon King of 
Kent, in whose dominions they landed. Augustine 
was made Archbishop of Canterbury; and the 
work of conversion spread with much speed and 
success, notwithstanding partial struggles and diffi¬ 
culties, through all the seven kingdoms, which the 
Saxons had established in England. Augustine 
and his company of Romans expressed a desire to 
come to terms of agreement and brotherhood with 
the British bishops. But at a meeting held for 
that purpose he conducted himself with so much 



pride and affectation of superiority, as effectually 
frustrated his intention. He insisted also on their 
acknowledging the superior authority of the bishop 
of Rome, and conforming to the customs of that 
church, which differed in some respects from their 
own. For these reasons no agreement took place, 
and the British bishops preserved their ancient 
customs and their independence. 

Thus it appears, that the Church of England has 
two several and distinct sources or origins of its 
holy orders, the one in the apostles, or apostolic 
men, who first brought the gospel of salvation to 
•the ancient Britons; the other in Augustine and 
his fellow missionaries, who undertook and effected 
the conversion of the Saxons to the faith. 

But even of this second introduction of the 
gospel it is to be observed, that although Augustine 
brought in bishops and clergy ordained by the 
pope, or at least referring their ordination to him, 
yet, neither pope Gregory, by whom they were sent, 
nor the church, over which lie ruled, were like the 
popes or the church, which appeared in later days. 
For, though Gregory was well pleased with the pos¬ 
session and exercise of spiritual power, and was 
bent upon maintaining, perhaps increasing, that 
which he possessed, yet he never claimed to him¬ 
self a sovereignty over the universal church, nor 
assumed any title, by which it could be asserted. 
So far was he from that, that when John bishop of 
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Constantinople, under pretence of a grant by the 
Emperor of the East, assumed the title of univer¬ 
sal bishop, Gregory foreseeing the tyranny and 
manifold evils, which would be introduced into the 
church by such an usurping pretension, protested 
against it with the greatest seriousness and solemnity, 
and in terms of strong indignation. In his letters 
to John, and also to the Emperor and Empress, he 
deelared such a title to be ineonsistent with the 
gospel and with the rules of the church; he proved 
that it took away and destroyed tin; rights of all 
other bishops ; he contended, that it was truly anti- 
christian, and that whoever assumed it had the 
pride of Antichrist, and was indeed no better than 
his forerunner. Moreover, lest it should be thought 
a mere act of jealousy and envy in Gregory, com¬ 
plaining of another man, for taking that, which he 
desired for himself, it is right to mention, that 
when Eulogius, bishop of Alexandria, saluted him 
with this very title of universal bishop, Gregory did 
most solemnly refuse it, and desired him not to 
salute him so any more. “ As for me, said he, I 
am only a brother of 'the order; and I desire to be 
eminent, not in dignity, but in behaviour, and I do 
not reckon that an honour to myself, which is paid 
me at the expense and to the prejudice of my 
brethren.”* Such were the just sentiments and 
such the moderate and modest words of Gregory, 
the greatest and the best of the popes of Home. 

* I have not the works of Gregory by me to refer to ; but 
I have copied the above words from Collier’s church history. 
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Therefore, when papists tell us, that we received our 
order and succession of bishops from their church, 
we may justly tell them in answer, that, if so, we 
received them from Gregory the Great, before their 
bishops had assumed the mark of the beast, or could 
be justly reproached with bearing the number of 
his name. 

It is however a fact, that many bishops in England, 
long after Augustine’s arrival, still derived their holy 
orders from native British bishops, who never had 
any connexion with Augustine or his successors, or 
with the Romish church ; and of course all ordina¬ 
tions and consecrations proceeding from their hands 
were free from all obligation or subjection to the 
pope and his communion. Indeed the English 
church on many occasions asserted its indepen¬ 
dence of the pope’s authority ; and its bishops and 
clergy refused to receive the superstitious doctrine 
and idolatrous worship, which he enjoined. But 
the popes and clergy of Rome never lost sight of 
their object, to extend their power over the church 
of England; an object, which, in the course of 
many years, and by dint of persevering artifice 
and fraud, with a dextrous improvement of every 
favourable, circumstance, they did at length accom¬ 
plish. They did reduce the church of England to 
subjection and slavery under their imperious control. 

But surely our ancestors, having been deprived 
of their spiritual liberty, had a right to regain it. 
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whenever a favourable opportunity might offer: 
surely, if truth had been overpowered and put out 
among them by the prevalence of falsehood, they 
had a right on the decline of falsehood, to re-assert 
and re-establish the truth. This was precisely what 
they did at the reformation. Under the favour 
of God’s good providence they restored themselves 
to liberty and to truth. 

During the progress of the reformation the pope 
convoked and assembled that great council of his 
church, commonly known as the council of Trent. 
By the decrees of that council, confirmed by the 
papal authority, the manifold errors and corruptions, 
which had been previously admitted into the romish 
communion, were settled and fastened upon its 
members with a fixedness and durability, which 
they had not obtained before. Every soul who 
refused to receive the articles of faith declared by 
the council and to bow to its decrees, was excom¬ 
municated and anathematized amidst the general 
acclamations of the assembled fathers. Be it ob¬ 
served however, that they, not the protestants, have 
to answer for the consequences of these proceedings. 
The act was theirs, not ours. It was not the church 
of England, or any other Protestant church, that 
excommunicated and anathematized the church of 
Rome; but it was the church of Rome, that excom¬ 
municated and anathematized the Catholic Church, 
and thereby formed itself into an heretical sect. 
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From wliat has been said we are now warranted 
in drawing the conelusion, that the catholic church, 
established here in England, with her holy orders 
of bishops priests and deacons, is fairly and right¬ 
eously set free from all subjection to the church of 
Rome, from all dependence upon her and connec¬ 
tion with her, and from all ground of reproach at 
the hand of her members: a blessing to be ever 
remembered with praise and thanksgiving to the 
Divine Head of the church, who hath wrought our 
deliverance from that spiritual thraldom. 

Nevertheless, it must be confessed, with humility 
and sorrow, that the glory of the reformation was 
disfigured and dishonoured by the rise and preva¬ 
lence of numerous schisms, by which, among other 
evils, many Christians were led to renounce episco¬ 
pacy, and to adopt either the presbyterian or the 
independent form of ecclesiastical communion. Yet 
it is but justice to notice, that in some instances the 
schism was more the result of necessity than of er¬ 
roneous judgment or perverse will. In countries, 
where no bishops adhered to the reformation, it 
was not possible to form an episcopal church at tile 
outset; and afterwards, when it might have been 
done, the protestants having gone on for a length 
of time upon a different model, had formed habits 
of thinking and of acting irreconcilable with the 
episcopal regimen, and therefore were disinclined 
and adverse to the reception of it. It must be 
noticed also, that with many protestants there pre- 

N 
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vailed an ill-advised and erroneous opinion, that it 
was impossible to depart too widely from the way 
of Rome; as if the errors, the falsehoods and super- 
stions of romanists were so deeply wrought into 
their religious tenets, worship ministry and whole 
service, as to make it impossible to separate any 
thing from them in a purely Christian state. Besides 
many of those persons, who were actively engaged 
and became conspicuous in the great work of the 
reformation, had smarted very severely, in their 
own persons, under the tyranny and cruelty of the 
church of Rome; all had felt the dread of her ven¬ 
geance ; and many had also witnessed the cruel 
sufferings of the righteous and courageous advocates 
of pure religion, under the most grievous inflictions 
of corporeal torture and the most horrid forms of 
death, on account of the testimony, which they 
bare to the truth and against the manifold corrup¬ 
tions of the same church. Those severities and 
cruelties were often inflicted under the eye, or by 
the immediate command, of popish bishops: and 
therefore great allowance must be made for the 
strong feelings of indignation in the breasts of 
those, who either suffered in their own persons, or 
witnessed the more cruel sufferings of others, in 
such a holy cause so brutally opposed. Neverthe¬ 
less we may now safely allow, that those feelings 
did sometimes carry them too far; so that in the 
eye, with which they regarded the Romish church, 
they mistook corruptions in management and prac¬ 
tice for falsehoods in principle and origin. Hence, 



in their just and indignant hatred to the abuse of 
episcopacy in that church, they unjustly extended 
the same to the order of bishops in general. The 
last reason I shall notice, partook too much of a 
worldly nature. In many places, where, popery 
being supplanted, the protestant belief and worship 
took root and grew, certain political changes had 
either been previously brought to pass, or were 
introduced with it. The changes I allude to were 
of a republican cast, more or less tending towards 
democracy, but all throwing off monarchy. Now it 
was conceived, that the authority and government 
of a bishop in his diocese bore too much resem¬ 
blance to the dominion of a king in his kingdom, 
and so was likely to work unfavourably to repub¬ 
lican institutions. Hence, in states, where those 
institutions prevailed, the apostolical form of church 
government was abolished by the governors and the 
people, and the apostolical succession abandoned 
by the clergy. No doubt many of the clergy in 
such states,—those clergymen, I mean, whose po¬ 
litical opinions were duly subjected to religious 
principle, were neither desirous nor willing to give 
up the ancient and apostolical form of church go¬ 
vernment and discipline. They only submitted 
themselves to what they felt as a necessary com¬ 
pulsion, or at least deemed to be a strong, though 
temporary expediency. But being once engaged 
in their new course, they found themselves obliged 
to defend it by arguments ; till at length the power 
of habit reconciled them to it, as if it had been 
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from the first a matter of deliberate preference and 
choice. 

Influenced by tne above considerations, the 
Church of England sustains the assaults of papists 
and dissenters, whether separate or combined, with 
firmness; repels them with firmness, and regards 
the assailants with charity. 


Let me now sum up in few words the subject of 
our discourses. In my first sermon I laid before 
you the doctrine of scripture concerning the one holy 
catholic church, the universal visible congregation 
of the people of the Lord. In my second discourse I 
proved, that two orders of ministers were ordained 
by our Lord Jesus, the twelve apostles and the 
seventy disciples; and that after his resurrection 
and ascension a third order, that of deacons, was 
added to them, by the apostles. I shewed also, 
that the order of the seventy and that of the per¬ 
sons, called elders or priests, in the Acts and Epistles 
of the apostles, are one and the same order. In 
our third discourse it was proved, that those three 
orders are now subsisting among us of the church 
of England, in the three corresponding orders of 
bishops priests and deacons, having descended to 
us by divine appointment, through means of apos¬ 
tolical succession maintained in the order of bishops. 
In the fourth discourse I proved from the seven 
epistles of our Lord Jesus Christ himself, addressed 
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to the seven churches of Asia, and recorded in the 
Revelation of St. John, that the government of the 
church under him was vested in bishops; and that, 
with his express approbation and by his authority. 
In the fifth discourse I stated and answered the 
principal objections brought by dissenters against 
our holy orders, especially that, which arises from 
the. circumstance, that the titles of bishops and 
priests are used with little discrimination of the two 
orders, and are given to the same persons in some 
texts of the new testament. I accounted for that 
indistinctness; and I shewed also, that the two 
names were in due time appropriated, each to its 
own order; and that Timothy and Titus exercised 
the office of bishops, as distinct from that of pres¬ 
byters or priests. In this sixth discourse I have 
endeavoured to answer and refute the objections 
raised by papists and their friends to our church 
and orders, shewing, that we did not derive them 
originally from their corrupt community; and that, 
at the period of the reformation, not we, but they, 
departed from the catholic church. I have also 
briefly stated some of the obvious motives, more or 
less excusable, which may have prevailed with 
many protestants to depart from the episcopal 
regimen. 

There is, however one thing remaining, on which 
I wish to have a few words with you, before I 
finally take leave of the subject of these discourses; 
and that is, the Lawfulness of an Established Na- 
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tional Religion and Church under the Christian 
dispensation. One would think, that this were a 
matter, which would admit of little doubt or oppo¬ 
sition. For it is evident, that, when a whole nation 
is Converted to the Christian religion, and brought 
into the catholic church, that must needs be the 
national religion and national church. Nor will it 
make any important difference, though not the 
whole nation, but only a considerable majority of 
it, with its government, should be brought to pro¬ 
fess the Christian faith and to join themselves in the 
unity of the church. Now, without reckoning upon 
any passionate zeal, but only supposing men to be 
serious, sound, and steadfast in their religious doc¬ 
trine and their adherence to the church, the natural 
and certain consequence will be, that the national 
religion and church will receive the protection, 
favour and support of the nation and its govern¬ 
ment ; that is to say, they will become the established 
religion and church. This has been for many ge¬ 
nerations the case with us in England. But our 
modern dissenters are bitterly opposed to this state 
of things. They contend, that a religious establish¬ 
ment is in all cases an injustice; that Christianity 
does not require any such thing, as a duty, and 
does not even admit of it, as a Christian institution. 

I am not going to state the subject at length, and 
answer the many arguments, which they have in¬ 
vented to. maintain themselves in their erroneous 
notion. But I will confine myself to those, for 
those only are of real importance, which have a 
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reference to scripture. With all their ingenuity 
however they can produce only one express argu¬ 
ment from that source; and this is supposed to be 
found in the words of our blessed Saviour: “ My 
kingdom is not of this world.” Hence they m’gue, 
that a nation, as such, and of course the governors 
of a nation, have nothing to do with the religion of 
Jesus ; and that all endeavours to support and 
maintain it by laws and legal establishments are 
made in contradiction and defiance of this divine 
declaration. I think you will agree with me, that 
such a conclusion does not appear to follow very 
closely upon the premises. “ My kingdom,” said 
Christ, “ is not of this world.” Therefore, say the 
dissenters, it is a contradiction and defiance of his 
authority for any Christian people or government 
to set up Christianity, as a national religion, to 
maintain its truths and support its ministers by 
legal enactments and provisions. I say again; 
there is no near connexion to be perceived between 
our Lord’s words and the consequences drawn from 
them, even when those words are stated nakedly 
and apart from the passage in which they occur. 
But let us now look to that passage, and examine 
upon what occasion it was, that Jesus uttered the 
solemn saying. He had been brought by the 
Jewish priests and elders before Pontius Pilate, the 
Roman Governor of Judea, accused of a design to 
stir up the people to rebellion against the govern¬ 
ment and to make himself King of the Jews. To 
this charge he had declined to return any answer, 
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persisting in a solemn and dignified silence, as well 
knowing that nothing could be proved against him. 
Pilate however, finding the Jews furiously bent 
upon having him crucified, and moved, as it should 
seem, by some sentiments of justice and feelings of 
pity, perhaps also by curiosity, took Jesus apart 
into his palace, and there, in private, questioned 
him, as t6 his pretensions. “Art thou,” said he, 
“ the King of the Jews ? What hast thou done ?” 
The Lord now condescended to answer and to clear 
himself of the charge brought against him. “ My 
kingdom,” said he, “is not of this world.” Here 
Jesus admitted that he was a King, and that he 
had a Kingdom. But then he declared, his kingdom 
was not of this world; it was not an earthly or 
temporal dominion. Therefore he, as king of only 
such a kingdom, could not interfere with the empire 
of Caesar, or the government of Pontius Pilate. 
That was an empire, this was a government, of this 
world ; and of course they stood unshaken and un¬ 
impaired by the kingdom of Jesus in the midst 
of them. Accordingly he goes on to say ; “ If 
my kingdom were of this world, then would my 
servants fight, that I should not be delivered to the 
Jews: but now is my kingdom not from hence.” 
The servants of Christ were not soldiers, to fight 
battles and glory in victories. He had made no 
provision of arms and military equipments, as 
men do, who contend for earthly monarchies. He 
neither possessed any means, nor took any mea¬ 
sures, that could denote his having such an object 
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in view. Consequently neither Tiberius Caesar nor 
Pontius Pilate had any real ground of jealousy or 
complaint against him. In this way our Saviour 
completely succeeded in clearing himself of the 
false accusation, that he was raising a rebellion 
against Caesar, with a view to acquire a kingdom 
for himself. Pilate therefore, though without under¬ 
standing the nature of Christ’s kingdom, yet clearly 
saw, that it was not any thing, that concerned him, 
or that called on him, as Roman governor, to con¬ 
cern himself with it. He accordingly acquitted 
Jesus of all attempt and all thought of conspiracy and 
rebellion, declaring more than once, that he “found 
no fault in him.” This full acquittal was all that 
Jesus sought to obtain by his answer to Pilate ; and 
this he did obtain. His judge pronounced, that 
“he had done no violence, neither was any deceit 
in his mouth.” The Lamb of God, immediately 
before his sacrifice, was impartially and judicially 
declared to be “ without blemish and without spot.” 
From the alun e examination it appears, that the 
profession of the Christian faith, as a national reli¬ 
gion, and the establishment of the Christian church, 
as a national church, were things, which had 
nothing in the least to do with the subject of our 
Lord’s discourse. Pontius Pilate had no interest, 
nor opinion, nor thought, upon that subject. Our 
Lord therefore could not be discoursing to him 
upon it. Yet it was to Pilate and to Pilate only, 
that the words were spoken; and we have seen 
what the purport of them really was. The result is 
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this ; that the dissenters must be hard pressed by 
the want of an argument, before they could set 
about to frame one out of such materials, as this 
text affords. 

Nevertheless, we admit fully the principle, which 
is there laid down by our Lord. We admit it, not 
only as applied to that especial case; but as a 
general principle, applicable to the Catholic Church, 
the kingdom of Christ, at all times and in all 
countries. “It is not of this world.” The prophet 
Zeeliariah had before declared the same. “ Not by 
might nor by power, but by my spirit, saith the 
Lord of Hosts.” It demands not, yea, it declines, 
it rejects the aid of sovereigns and captains, com¬ 
manding at the head of mighty armies, or with the 
power of oppressive, tyrannical and sanguinary 
laws. They, who would wield such weapons in the 
cause of Christ and his church, “ know not what 
spirit they are of.” His kingdom is a kingdom of 
saints, founded and established in the hearts of men, 
by the spirit of the living God. Men however 
dwell in this world : and so the kingdom of Christ, 
though not of this world, yet is and must be in 
this world. Its clergy therefore, they who minister 
in holy things to the good of its members, must be 
supported and maintained, as all men in this world 
are. Why then should it be deemed an unholy 
thing, contrary to the will of the spirit, for kings 
and rulers, as well as others, to employ their power, 
wealth and influence in contributing to their sup- 
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port and maintenance? Is it imagined that a 
Christian faith ought to work differently in'gover¬ 
nors and in private persons ? There is no ground 
either in reason or in scripture for such an imagi¬ 
nation. A believing king will endeavour to promote 
the welfare of the church, as any believing indivi¬ 
dual will do, only with superior advantages, by 
every means consistent with the word and spirit of 
its founder. He will encourage the bounty of his 
subjects to it, and will give effect to their endow¬ 
ments* by the sanction of law. He will protect 
the persons of its members and ministers from the 
violence and insolent injustice of profane anti law¬ 
less persons. He will shew especial favour and 
kindness to those, who are distinguished for Chris¬ 
tian knowledge, and purity of conduct, and will 
endeavour to discountenance all unbelief impiety 
and vice. In short he will perceive, that he best 
consults liis royal interest by continually discharg¬ 
ing his Christian duty. 

But then it is alleged that our Lord has not laid 
any command upon kings and governors to 
establish and maintain his church. It is even so. 
Neither has he distinctly commanded them to re¬ 
frain from persecuting it. Let them therefore, who 


* This is the case with the tithes and other endowments be¬ 
longing to the English clergy. They were not originally the 
property of the king and government, and were not conferred by 
them. The legislature has merely given effect to the donations 
of munificent Christians. 
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from his silence deny the lawfulness of an establish¬ 
ment ; let them thence also contend for the inno¬ 
cence of persecution. The truth is: there were 
no kings or governors converted to the Christian 
faith, till many years after the time of our Lord’s 
sojourn on earth. A command therefore given to 
Christian sovereigns and rulers would have touched 
upon nobody, unless it had been delivered in the 
way of prophecy. But prophecy had already 
spoken. By the spirit of prophecy David had ad¬ 
dressed this solemn exhortation and warning to 
the monarehs and other rulers of this world ; “ be 
wise now therefore, O ye kings : be instructed, ye 
judges of the earth ! Serve the Lord with fear, 
and rejoice with trembling. Kiss the son lest he 
be angry, and ye perish from the way.”—Kings 
and judges are here called upon to attend to the 
decree of the eternal Father, published just above 
by God the Son. And be it observed, that they 
are called upon, in their official capacity; not as 
individuals; else the distinct summons given to 
them would have been of no use or significaney. 
But it would have been to still less purpose, to call 
upon them in their public characters, unless it were 
to protect and promote the spiritual kingdom of 
God and of his Christ in their dominions, by the 
enactment and enforcement of wise and righteous 
laws conducive to its welfare. Moreover, in the 
first part of the Psalm the kings and princes of the 
earth are severely rebuked, and threatened with the 
most awful visitations of the divine anger, for their 
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refusal to submit themselves to Christ, and for all 
their enmity against his kingdom. When therefore 
the same sort of persons are exhorted, in the latter 
part of the same Psalm, to pursue a quite opposite 
course of conduct, to receive wisdom and instruc¬ 
tion, to serve the Lord and kiss the Son ; what else 
can be meant, but that they should carry on their 
governments under the influence of a Christian 
faith, of course affording countenance, support and 
establishment to the Christian church by the liberal 
and judicious employment of their wealth and 
power? In the seventy-second Psalm the divine 
spirit declares, by the same royal prophet, concern¬ 
ing Messiah : “ All kings shall fall down before 
him: all nations shall serve him.” Here the 
connexion of kings and nations, in the two corres¬ 
ponding parts of the verse plainly shews, that the 
service and worship of Christ are to be understood 
of a national worship and service, established and 
kept up by the power and favour of believing 
kings among believing peoples. Again in the fifty- 
second chapter of Isaiah we read; “ So shall he 
sprinkle many nations : the kings shall shut their 
mouths at him that is, they shall listen in reverent 
and awful attention to his word and will; “for that, 
which had not been told them they shall see ; and 
that, which they had not known, they shall con¬ 
sider that is to say, the truths of scripture 
concerning God and his providence ; his laws, and 
the duties of men, especially the duties of sovereigns, 
under them ; and his goodness in redemption 
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through Jesus Christ. These things, the prophet 
says, they shall see, understand and thoroughly 
consider. And what then ? Why are kings spe¬ 
cified and singled out here above the nations they 
rule ? Certainly, because when they are enlight¬ 
ened, when they are wise and well instructed in 
the way of salvation, they will use their power and 
influence to spread abroad the same among the 
nations, whom the redeemer will sprinkle, with his 
blood, or with the waters of baptism. Again in the 
forty-ninth chapter of Isaiah, the prophet addresses 
the Christian church, and tells her in terms of high 
congratulation ; “kings shall be thy nursing fathers, 
and their queens thy nursing mothers by which 
nothing less can be meant, than that they shall 
extend protection and favour, support and mainte¬ 
nance to the. church and to its ministers. And so 
in the sixtieth chapter it is predicted of the church: 
“ The sons of strangers shall build up thy walls, and 
their kings shall minister unto theeand once 
more, “ the nation and kingdom that will not serve 
thee, shall perish: yea, those nations shall be 
utterly wasted.” 

Seeing then that such things are predicted by the 
prophets concerning the dutiful and generous treat¬ 
ment of the church by Christian princes, we have 
no reason to expect a repetition of prophecies to 
the same purpose in the new testament. Those 
above cited treat of gospel times, of gospel truths 
duties and services. They belong to the gospel. 
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They really form a part of it. How can it then be 
maintained, that there ought not to be such an 
institution, as a national religion or a national 
church ? 

But it is also to be remembered, that the law of 
Moses and the old testament history bear the strong¬ 
est testimony to the lawfulness of an established na¬ 
tional church and to the duties of kings and rulers 
towards it. It was a solemn ordinance of God,* 
that the kings of his people, on coming to the 
throne, should copy out the divine law in their own 
hand-writing, and keep it by them, for their daily 
perusal, for their continual instruction and whole¬ 
some warning. Now by that law, tithes, and first 
fruits, and many offerings were appointed and set 
apart for the maintenance of the priests and levites, 
and for all the service of the sanctuary, besides the 
free-will offerings, which religious persons brought 
at their own pleasure. These matters sometimes, 
under the government of careless and profane 
princes, were greatly neglected; and thereupon 
both they and the people were severely rebuked 
and punished for their disobedience, their ra¬ 
pacity and injustice. But all the wise, just and 
good kings of God’s people were staunch sup¬ 
porters of the priesthood, the temple and its ser¬ 
vices: and accordingly we find them approved and 


* Deuteronomy xvii. 18, 19. 
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commended for their piety and their liberality.* 

But we are told, that the old testament is no 
authority on this subject to us, because we live 
under a different dispensation. Yes: we live under 
a different dispensation; yet not so different, as to 
forbid our arguing from the former to the latter. 
In fact the Christian religion ought to be regarded, 
as a restoration, a revival, of the ancient dispensa¬ 
tion in a better and purer form, and adapted to a 
church intended to be catholic. The kingdom of 
Israel was the kingdom of Christ. It was first 
established in David; and consequently Christ, as 
being the son of David, now sits upon -f~the throne 
of David. He sits upon it in a never-ending sover- 
eignty; enlarged unto the comprehension of all 
nations. Accordingly, he is declared to be Prince 
of the kings of the earth,” in a dominion equally 
extensive as permanent. Being the king of the 
whole Israel of God, lie has given to us, his people, 
the old testament, as well as the new, for our edifica¬ 
tion and salvation. This was necessary for us. 
Neither of the two is perfect, or perfectly intelli- 

* 1 Kings xii. 31, 32. xiii. 33, 34. xv. 14, 15. 2 Kings 

xii. 4—15. 2 Chronicles xiii. 9, 10. xv. 3—15, 18. xvii. 
7—12. xix. 3, 1, 8, 11. xxiii. 18—21. xxiv. 20—25. xxvi. 
16—20. xxvii. 2, 3, 6. xxxi: 2—10. Nchemiah x. 32—39. 

xiii. 4—12. Malaclii iii. 8. I have thought it superfluous to 
refer to the pious acts of David and Solomon towards the church. 

f Luke i. 32, 33. J Rev. i. 5. 
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gible, without the other. In particular, the new 
testament says little to us concerning the provi¬ 
dence of God in the government of nations. It 
gives us no discourses on the subject; and the 
compass of its history is too confined to afford us 
the requisite examples. For information then on 
that head we must look to the old testament. That 
is the true and the only written record of God’s 
dealings with the nations, as God of the whole 
earth. For we should take but a very narrow and 
partial view of the scripture history, if we were to 
regard it, as only the history of God’s government 
over Israel. It is given us chiefly, as a special 
instance, an exemplification, of his dealings with 
mankind in general. He rules over them all upon 
the same principles and to the same ends, as he 
governed Israel his chosen, and the nations near 
about them. Christians then especially, as being 
the peculiar people of God, occupying the place of 
ancient Israel, we, I say, are especially obliged to 
regard the sacred history in this light. The ex¬ 
ternal protection and* support of religion by kings 
and governors,—these then are among the things, 
which, as St. Paul declares, were “ written for our 
instructioneven more for ours, than for theirs, 
in whose days they were recorded. We have then a 
right; and not only so; we are under a bounden duty, 
to look to the national established church of Israel, 
as an authority, a pattern and guide, for the support 
and maintenance of our church here in England. 

Lastly, turn back your minds, my brethren, to 

• o 
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the subject, on which they were engaged in our 
fourth discourse. I mean the seven churches, to 
the bishops of which our blessed Saviour directed 
his epistles by the hand of St. John. Those 
churches were not selected or picked up here and 
there, out of the great body of the universal 
church: but were limited and confined within a 
particular territory, named Asia. That territory was, 
as I have there noticed, an extensive, fertile and 
populous district, sufficient to form a kingdom, or 
to be the seat of a nation, as indeed it had been 
before it was conquered by Cyrus. Accordingly, 
in the seven epistles it is regarded as such; and 
also, as being ecclesiastically divided into seven 
episcopal dioceses, following therein its political di¬ 
vision by its cities. Those dioceses also are treated, 
as co-extensive with the whole country, and as 
continuous among themselves ; wherefore as none 
of them extended beyond the country, so neither 
was there any part of the country, which was not. 
comprehended within some or one of them. The 
seven ehurches therefore taken together were the 
church of the country spiritually occupied by them. 
They were the national church of Christian Asia. 
The greater number indeed of its inhabitants might 
at that time be still heathen idolaters. But let it 
be remembered, that heathen, as such, have no 
church. They have not the materials, with which 
to build one, or the ground, whereon to found one. 
For “ an idol is nothing in the worldand a 
church of idols must be a baseless and merely 
imaginary fabric. The Christian church, there- 
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In this maimer our own Church of England 
stands* upon the word of God, whether considered, 
as national in its character and legal establishment, 
or as apostolical and episcopal in its orders, discip¬ 
line and government. Doubtless she has her share 
in the fate, which befalls all things committed for a 
length of time to the custody of fallen man. She 
has corruptions, which need to be removed: defi¬ 
ciencies, that need to be supplied; weak places, 
that need to he strengthened; parts fallen or de¬ 
cayed, that need to be rebuilt, repaired, renewed. 
May God endue her with the requisite means and 
powers to supply all her needs, and grant that she 
may continue to stand, for the instruction and 
guidance, the edification and salvation of his people, 
unhurt by enemies, unbetrayed by false friends, 
delivered from all tyranny and oppression, purified 
from all defilement, continually spreading and en¬ 
larging her influence in the earth, until the Lord, 
the bridegroom, shall come and translate her, as 
a pure virgin with her lamp well trimmed and 
brightly burning, to his glorious kingdom in heaven. 

* I would be understood, both here and in another place, 
p. 101, to speak of the things, which are, as being what they 
ought to be. 


THE END. 
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fore, was the only church in Asia: and being 
spread through the principal cities with the adjacent 
districts, it was truly the national church of the 
country. Accordingly the seven churches are 
called together the churches in* Asia, or of Asia, 
expressly applying to them a-territorial or national 
description, by which they are distinguished from 
the churches of Judea and Galatia, or of any other 
country or people. It is true, that Christianity had 
not yet obtained a legal establishment in Asia; and 
therefore I cannot hence strictly contend, that a na¬ 
tional establishment is a national duty, in a Christian 
people. But there is nothing to be found adverse 
to a religious establishment; on the contrary every 
thing favourable to it. Would the Lord, think you, 
have altered the style of his address to the seven 
churches, had they received a legal establishment ? 
or even had they been taken into connexion with 
the state ? That would not have injured or altered; 
it would rather have settled and confirmed their 
character, as national churches. It seems needed, 
as a requisite to make them really to be what they 

* It may be thought, that there is a difference of meaning in 
the expressions, in Asia and of Asia. But St. John did not see 
that difference. In the several epistles he has spoken of the 
churches indifferently, as being of Ephesus, or ©/"the Smymeans; 
in Pergamos or in Thyatira. In like manner St. Paul speaks of 
the church of Laodicea, Col. iv. 16, and the churches of Galatia, 

1 Cor. xvi. 1; of Asia 1 Cor. xvi, 18. Macedonia, 2 Cor. viii. 1. 
Judea, Gal. i. 22, distinguishing the single diocese from the 
country containing several dioceses. So we read of the church 
at, or in, Antioch, Acts xiii. 1 and of the church at, or in, 
Babylon, 1 Peter v. 13. 
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are treated as actually being. If the Lord were 
now to send epistles to the bishops and churches 
here in England, whatever the matter of such 
epistles might be, the direction, style and manner 
of them might be altogether copied from those to 
the angels of the church in Asia, and yet would 
be perfectly suitable to the stations and official 
characters of our bishops and to the state of the 
churches subject to them. 

It appears then from these epistles, that the epis¬ 
copal church, in every nation where it prevails, is 
regarded by the Lord, as its national church, form- 
ing one of the principal divisions of his catholic 
church; and that a religious establishment, fixed 
and supported by law, and even connected with the 
political government, is not condemned or disap¬ 
proved by him. The forming and upholding of 
such an ecclesiastical institution is committed to 
the consciences of every Christian government and 
people; and it will be undertaken and carried on 
by them, in proportion as they are moved and 
governed by religious principle ; as they are led 
and guided by the use of reason in study and re¬ 
flection ; and as they are enlightened and instructed 
by the word of God delivered to his people by his 
servants, the prophets in the old testament, by the 
precedents and examples of ecclesiastical history, 
and also by the analogy which the kingdom of Christ, 
in his universal church, bears to his kingdom, when 
confined, as it once was, to the church of Israel.. 



ERRATA. 

Page 3, line 10, offer ministry dele comma , 

4, last line, after form place a comma, and insert every 6fc» 
in ifH proper place 

18, line 9, o/tor litc put a t erind und read It 
. 19, line 27, niter body put a comma 
2 k, line 8, niter church put a comma ' 

33, line 11, alter highest /nr cum mu put a semicolon 

50, lino 16, tor the name ft ad similar 

53, line 14, mter relates dele to , " ' 

73, line 13, of the note, otter offering reaa proper 
75, line 2.i, after attach put a perio«i, io«i rmt It 
99, line 17, after ill insert the J 

100, line 10, dele the ne n i i colon aftar priest* and put a comma ' 
120, line 6, after It fin it rettu is . » ' >e *' 

13f, line 24, tar mdiscirmiuately, read badiacTitt^ttftaly 
170, li jo 18 , Ini mislead neat misted'. * 

178, line 5, after worship put a comma. 









